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THE OWL SACRED PACK OF THE FOX INDIANS

By Truman MicieELsON

INTRODUCTION
\

JFRED KIYANA wrote the text containing the information
appurtenant to the owl sacred pack (which was purchased from
him by me in the spring of 1914 for Dr. Boas; it is now in the Berlin
Museum fir Vélkerkunde) in the current syllabary. I subsequently
restored this according to the phonetics of Edward Davenport, with
the exception of the songs, which are given as pronounced by Alfred
Kiyana. The translation is based on an English version by Horace
Poweshiek, corrected and supplemented by a grammatical analysis of
the text by myself.! The meanings of the songs, however, are given
as explained by Alfred Kiyana.

That the pack is genuine is certain by what I know of the contents
of other Fox packs. That the information given in connection with it
is authentic is shown by the fact that the myths and folk tales which
I have obtained from Alfred Kiyana (such as those of Wi'sa'ki's',
the Apaiya‘ci‘agk!’, Wapa'sai¥', the one whose father was the Sun,
the Origin of the Months, the Bear and the Wife, the Youth who
fasted too long and became a fish, Feather, Pitci‘ca's’, Fox and
Wolf) have checked up exceedingly well with corresponding ones
obtained from other informants; as has the ethnological information
(on gentile organization, the tribal dual division, marital and mortu-
ary customs and observances, and ceremonial organization) obtained
from him. Moreover, the kind of information given in the present
text is much the same as that given by other informants regarding
other packs. Lastly, Edward Davenport vouches for its authenticity.

The translation of the text has been made as literal as possible
without violence to English idiomatic usage, as my plan has been to
make this volume serviceable not only to ethnological but also to
linguistic students. No interlinear translation has been added, as
three specimens of Fox interlinear texts have been published; and
owing to the genius of Algonquian languages interlinears are typo-
graphically awkward. However, the list of stems occurring in the
text is practically exhaustive; so that the serious student should
have no difficulty in working out the Indian text.

1This task was materially lightened by the intelligent assistance rendered by both Edward Davenport
and Harry Lincoln. .
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I may add that the works of Watkins and Lacombe on Cree, Cuoq
on Algonkin, and Baraga on Chippewa have more than once been of
great service to me in working out both the translation and the list
of stems, as have also the works of Jones on Fox.

The punctuation of the Indian text and the English translation
has been made to correspond as closely as possible. The only essen-
tial point to note is that i1t has not always been feasible to make the
commas correspond.

The paragraphing (which is the same in both) has been done largely
with a view to English usage. However, it has often been possible
to take advantage of the well-known feature of Algonquian lan-
guages that identity and difference in third persons are kept apart
by means of grammatical devices.

The text, as stated above, was written out by Alfred Kiyana in the
current syllabary, on which see Jones in the Boas Anniversary Vol-
ume, pages 88-93. It was subsequently dictated a couple of times
by Edward Davenport, and thus phonetically restored by me. The
second dictation was in order to correct spelling-pronunciations, as
the Fox are not accustomed to read letters or other documents writ-
ten in the current syllabary aloud. When they first attempt it they
are very apt to read the syllables with conventionalized values, thus
la, le, Ui, lo as pd, pe, pi, po, irrespective, of the fact that these values
are likely to be wrong in any given instance, for la, etc., may equally
well represent p4, pd, pt, pu, as well as other alternatives. I had
previously trained Edward Davenport to read nearly correctly; and
with the second dictation blemishes arising in this manner have, I
think, been practically eliminated. A few visual errors have been
corrected by me.

There is another source of error which may occur in restoring a text
dictated from a manuscript written in the current syllabary, and one
difficult to control, namely, owing to the deficient phonetic character
of the syllabary homographs may occur; that is, a word in the sylla-
bary may be capable of two distinct phonetic restorations both equally
justifiable but with entirely different meanings; and the wrong word
may be dictated. An example is @ ya ga te ki, which may be equally
well adya’ kwatigh* ‘‘as far as light goes,” or aiya@’ gwatig*" ‘‘in a
pile.” Fortunately homographs are not very frequent. It may be
noted that a second dictation will not always remove blemishes of
this nature; the word cited above was twice dictated with the wrong
value. A grammatical analysis and the context are the only safe
correctives to eliminate defects of this character.

If I have spent much space in pointing out errors which are liable
to occur in recording texts dictated from manuscripts written in the
current syllabary, it is because they have hitherto been ignored. At
the same time I am firmly convinced that more idiomatic texts and
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in better literary style may be obtained by using this method than
by dictation without a manuscript.

For general information on the Fox Indians see Michelson, Journal
of the Washington Academy of Sciences, 9, 483-494; 521-528;
593-596.

ETHNOLOGICAL IMPORTANCE OF THIS TEXT

On a former occasion (Journal of the Washington Academy of
Sciences, 6, 209) I laid emphasis on the value of ritualistic origin
myths for strictly ethnological purposes. For it is patent that in
bulk we have reflections of what actually takes place to-day, or did
until very recently. Moreover, the former owner of the owl sacred
pack is now dead, and the pack itself is in the Museum fiir Volker-
kunde at Berlin. The present text therefore contains all the infor-
mation available on this pack. Incidentally we obtain a good deal
of data on Fox ethnology.

The text starts out with a general description of how a gens fes-
tival is conducted; and it will be noticed that my contention that
the tribal dual division into Ki‘cks'agk* and To'kanagki* is cere-
monial as well as for purely athletic purposes is sustained. Other
information given is that after the words 6’ né’%c** (on which see
William Jones, Fox Texts, 337, footnote 1) are pronounced conver-
sation ceases. If a baby cries the mother will take the child home,
and divest herself of her finery. The account of the winter cere-
mony is given more succinctly (p. 19). The suitable foods are men-
tioned; and the manner of disposing of the bones is referred to: in
the winter ceremony they are to be burned; when a dance is given
in combination with the gens festival (which will only be in sum-
mer) they are thrown far away at the foot of an oak tree on the
north side, where no sunlight will strike them.

The use of the sacred pack in warfare is duly explained (p. 19 and fol-
lowing); a brief description of the ceremony preceding a war party
is given. Next we are told the various songs—the dancing, the
eating, and the medicinal ones. Further directions (p. 27) now fol-
low regarding the ceremonies appurtenant to this sacred pack; and
the foods to be eaten are again touched on. Still further instruc-
tions on how the ceremony is to be conducted follow (p. 27). The
wailing songs are then given. Some brief information regarding the
disposal of the dead succeeds.

The properties of the medicine contained in the pack are next
described (p. 29). General medical procedure follows in turn.

Procedure on the warpath is now given; and the marvelous powers
of the medicine in the pack in causing death, and the effect of the
sound of the flute on the enemy are duly recorded. Instructions
are glven as to ceremonies if hard—pressed by the enemy or if the
enemy is about to escape: wide rivers can be made narrow by the
mystic power of the contents of the pack.
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The life of the one blessed (‘‘taken pity on’ is a closer rendition
of the Indian original) is obviously a rellection of what is expected
of a man who introduces ceremonials. An account of his meeting
the owl, together with his own niece, is given (p. 37), and we are
told the blessings which the owl bestows: he will be able to
cross deep and wide rivers without obstruction and be able to heal
the wounded. Then elaborate instructions and injunctions follow.
The one blessed will have knowledge of the future. Further instruc-
tions succeed.

The sacred pack is “found,” and a gens festival is held. The effi-
cacy of the pack is shown by the blind being made to see, the crip-
pled to walk, ete. The afflicted are led around in a circle four (a
ceremonial number) times, and thus made well. The people are
told that the one blessed and his niece do not alone own the pack
but that all of his gens also own it. A long exhortation now fol-
lows (pp. 53-56).

The power of Black-Rainbow is shown upon his capture by the
Sioux (p. 61). On his return he makes the Sioux come by beating
his drum. All are killed save a woman who is spared and sent
home to tell the story of what happened to the Sioux. (For a sim-
ilar custom among eastern Algonkins see Speck, International Jour-
nal of American Linguistics, 1, 208, footnote 1.) A curse of death
is pronounced upon her in case she disobeys the mandate. Further
exploits of Black-Rainbow are now narrated. A captured Sioux
man is sent home with injunctions as above. The gift of foresight is
shown by Black-Rainbow in foretelling his own end. The turning
to stone of Black-Rainbow and his niece follows. This last episode,
it may be added, occurs in other sacred narratives of this nature.

In conclusion it may be stated that more information is given in
the present text regarding a Fox sacred pack than has hitherto been
published on any Fox pack or packs.

FOX PIHONETICS

I have discussed the phonetic elements of Fox in the International
Journal of American Linguistics, i, 54, and the Journal of the Wash-
ington Academy of Sciences, 9, 521-525.

The following is a tabular view of the phonetic elements as I con-
ceive them:

Vowels and Diphthongs

Full-sounding:

a A e 1 o u
a 4 4 € 1 O
al au

Voiceless and aspirated (terminal only):

At et it ut
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Consonants
Stops. Spirants. | Aflricatives. | Nasals. |Semi-vowels,
Glottal......oo..oo .. € . - — -
Palatal. ... ... .........o..l.. k'kggk| — - - y7
Alveolar............. ... .. ... — cc te ‘te e | — —
Dental..cooo.eeiooiioo | t0d s s - n® -
Labial ... ... ... ppb |~ — m= wv

Following the recommendations of the committee of the American
Anthropological Association (see p. 1 of Phonetic Transcription of
Indian Languages, Smithsonian Miscellaneous Collections, vol. 66,
No. 6), I have employed the symbols and general scheme of Dr.
Jones save where, in my judgment, they are inadequate.

Owing to the fact that the Fox language has ‘“‘sentence-phonetics,”
and that the number of words I could record at a time depended
on the length of the words, the resulting text, of course, contained
mixed phonetics. It has on the whole seemed best to normalize
the sentence-phonetics so as to give a truer picture of the language.
In this normalization I have substituted full-sounding vowels for
the voiceless aspirated ones before initial consonants, save where
the sense indicates a pause; before initial vowels and ai- the preced-
ing terminal vowels are eliminated. In this way complicated sym-
bols such as -m™*, -g&=¥** have for the most part been eliminated in
favor of -maA, -gwa respectively. Of course this normalization has
not been rigidly adhered to, for the Foxes themselves are not entirely
consistent in it, being guided to some extent by the tempo. Final
vowels are aspirated before initial sibilants. On the other hand,
it was not possible to normalize the sentence and word accent; so
that this text is “mixed” to this extent. I have followed the dicta-
tor in this respect. The point is practically confined to trisyllabic
and quadrisyllabic words. When words are given by themselves out-
side of a sentence ordinarily the penult is accented. Jones’s Fox
Texts are unaccented.

Another point may be properly brought up here, namely, the
treatment of final 4 of one morphological unit before another such
unit beginning with a vowel or diphthong. The elision of this varies
among different speakers, and is also dependent on the tempo. I
have followed the usage of the dictator in this respect. The glottal
stop is merely rhetorical.

In conclusion it may be noted that Edward Davenport does not
pronounce aspirations before initial vowels and ai.save rhetorically.



THE OWL SACRED PACK

INDIAN TEXT



TIIE OWL SACRED PACK

ENGLISH TRANSLATION

The way this sacred pack is called: it is called an owl sacred pack.

At gens festivals women and men dance. In one day they dance
four times. There are three leaders, one woman and two men.
Those men alternately blow the flute. And the woman has an oak
leaf fastened in her hair. In early spring is when they dance. That
is what they do.

And when the corn ears are mature they dance together again.
Then they fasten corn tassels in their hair. Then one cornstalk
is fixed upright inside (the lodge). And this owl skin is placed with
his head toward it. And then it is repainted red. The only time
when it is painted is in the harvest time, not before or after. Then
indeed these are likewise painted, to wit, the snapping turtle and
tortoise.

All smoke at the time. This catlinite pipe is what each and every
one uses—even a child, or a woman 1s given a smoke—all, maidens,
little girls, men, youths, boys. After they have ceased dancing for
the second time is when they begin to be given a smoke together.
Then, moreover, is when these, the snapping turtle and tortoise,
are painted. The owl is the first to be painted.

Now after all have smoked, they dine. Pumpkins are what they
eat first. They use four large bowls and always eat in groups. These
pumpkins are what is always eaten first, no other thing. Then
after they have eaten, they serve dogs to each other. At that time,
it 1s said, they always eat singly (i. e., each out of one bowl); two do
not eat together. As many as are celebrating the gens festival
(have) an individual (bowl). Turkeys, deer, moose, bears, partridges,
prairie chickens, dogs, pumpkins are said to be the total number of
things (permitted to be eaten).

Now as to the sweet things (to be eaten): maple-sugar cakes,
strawberries, hazelnuts, maple syrup—such is the number of sweet
things.

Now as to the ceremonial attendants who are the head ceremonial
attendants. One is a To'kan™*", one a Ki'cko™*'. The head cere-
monial attendants are indeed old men, not young men. Those,
indeed, are those who will make the speeches. First the To6'kan»'
begins to speak at length, it is after they have ceased dancing for
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the first time. Then the second time, the Ki‘cko'*' begins to speak.
Then after they have ceased dancing for the third time, again the
To'kan®*. And after they have ceased dancing for the fourth
time, then the Ki‘cko™" prays to the manitou for a healthy life.

This, indeed, is the time, namely, at sunrise, when those cele-
brating the gens festival have indeed begun singing. Nearly at
sunset verily is when they have completed the gens festival. They
do not hold gens festivals for a short period, as this is against their
religion. (It should last until) the sun shall set.

Those celebrating the gens festival are not to go out at all. If
they have seated themselves comfortably, there is where they are
to sit all day. Nor is any one supposed to go out, prematurely.
If, nevertheless, he does go out prematurely, then indeed, so it is
said, he shall go at once to where he dwells. They have tobacco
there to take out with them. Then they will burn it as an offering
to that owl. It is said that only the old, those who have indeed be-
come white headed, may continue to enter back (again). Now as
for the young people. If they go out, they go home. It is said that
it is against their religion for them to enter back again, that is, the
young people who are celebrating the gens festival.

As for those invited, when the ceremonial attendants had merely
started to talk at length, they ceased going out.

Nor, it is said, did they then keep on talking to each other. Assoon
as “0’ no’dcet'’”’ was pronounced, then, indeed, every one ceased talk-
ing. Straightway, even those who were smoking would all remove
their pipes from their mouths.! No one smoked there during a speech.
All sat very quietly. Only it is said that sometimes babies cried there
during a speech. Then it was customary for the parent to go out.
Then indeed she would go to where they lived. When she had arrived
she would take off her finery where she (first) took it. This, it is said,
is the way they did.

Twice during an entire summer they worshiped this sacred pack.
And when they celebrated a gens festival in winter, they merely sang,
no one danced; nor did they use dancing songs; nor did they smoke;
nor did they untie this sacred pack: they merely had it (there).
Moreover, they did not blow the flute. It was merely that exactly
as they began to sing they merely rattled the gourds; at the time
they did not beat the drum. Moreover, it was only the one giving
the gens festival that made a speech. And after they had eaten any
one that desired began to make a speech. This is what they did.

The women merely hum (the songs). Any one that feels inclined,
hums. Not only the women celebrating the gens festival, but also

1 A free rendition.

147567°—21—-2
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11In songs the plus sign (+) means that the vowel is protracted beyond normal length: & indicates a
very open long e. This sound does not occur in ordinary spoken Fox.
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those women who are invited, are the ones who hum. Now as for
those women who celebrate the gens festival, they are not present
when a gens festival is given in winter: men are the only ones who
sing there.

Boys indeed are the only ones who are seated within.

Pumpkins are not the first things to be eaten inside; it is merely
a kind of meat eaten only at a gens festival. And a hickory stick
is sharpened at the point; and from time to time it (is used to do)
the forking. At a gens festival a ceremonial attendant from time to
time does the forking. But after the gens festival is indeed finished,
these forks are burned. Moreover, the bones are constantly burned at
a winter gens festival. At dancing occasions, then the bones are not
burned ; they are taken a far distance and thrown away at the foot of
an oak tree on the north side where no sunlight will strike. This is
what they do.

Now when they go on the warpath, the leader constantly blows
this flute early in the morning; before sunrise is when he blows it;
and at noon he blows it; and after sunset. Then they camp. If they
are at war with each other, and if he really blows this flute, then they
will overpower their foes. Sometimes, it is said, this flute will not
sound. Then, it is said, if this is the case, it is very certain, it is
said, that they are overpowered. (The flute) is in nowise ruined
(though they think it is). And then if any one is angered and is to
be feared, should (the leader) come actually with his flute, if he
blows it there, then indeed something will befall (the man). Very
likely, they say, he might break his bow, (or) he would get nervous
in some way like this.

And then the snapping turtle and tortoise are placed side by side
(lengthwise), and this owl should be laid directly in the rear (of them).

The catlinite pipe should remain at home. An extremely old man
is the one who should contrive to be there with it, not a young man,
but an old man is the one who should contrive to be with it. But as
long as those on the warpath are away, so long shall the man contrive
not to go anywhere. He should remain steadily on the spot unless
indeed he goes out for toilet purposes: for so long is he permitted to
goout. And then he should manage to use this song every noon:

It is he, it is he, who has the spirit of an owl;
A person
Who has the spirit of an owl; it is he, it is he.!
, Aslongindeed as those on the warpath are away, this old man keeps
on using this one song. This song is called “Stay-alone song.”

1 The man sings how he was blessed, referring to the owl. The man is talking about himself, Fe has
thespirit of an owl by his blessing.
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1The sacred pack is  what I carry on my back.” “Late at night” is the real meaning of ““at night.”

2The inner significance of the song is that all on the warpath come back alive, with none killed. The
word wa+soni is not used today; it is a shortened word used in fighting. The word wa'kwi’ye (for
wA'kwi’ in songs) is likewise obsolete.
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And the one on the warpath is the one who carries this sacred pack
on his back. When he departs he uses this (song). He stands beck-
oning the one who stays alone. The one who stays alone has the
catlinite pipe in his hand. And the one on the warpath is the one
that will have this sacred pack on his back. This is the way he will
sing; and then he departs:

Where I am going, where I am going,
?
Where I am going, where I am going, where I am going.

Then indeed he departs. He is accompanied by as many as he is
assisted in singing.

Many people frequently cry when the others start off to war. This,
it is said, is the reason why they cry: some do not come back, some
come crippled when they are wounded. Thisland is what the Indians
are always figchting over. This is why they always fight against each
other when they see each other. For possession of this land is the
only cause.

Now these are the gens festival songs:

What I carry on my back at night,

What I carry on my back at night,
What I carry carefully on my back.!

In the sky,

I tell you, I tell you,

They are bright, they are bright.?

Try to hoot slowly,

Ku”ku'ku't’wé, ku'ku'ku‘t’/wa,

Try to hoot slowly,

Try to hoot slowly.?

The one who started to fly away, the one who started to fly away,
Itis he, the manitou,

The one who started to fly away, the one who started to fly away,
The one who started to fly away, the one who started to fly away.*

They use these four songs. The drum is beaten. Yet the gourds
are first rattled. The flute is blown four times: first it is blown toward
the east, then toward the south, then toward the west, then toward
the north. So it is four times. Then they stop to beat the drum first
four times, tum, tum, tum, tum. Then is when it is begun to be
beaten vigorously. Then, too, the singers begin singing loudly.

After they sing, after they use the four songs, then those who are
going to dance make firm their foothold (i. e., arrange themselves in
a line), that is, the leaders, one woman and two men. Then the
leader, a man, blows this flute. After he has blown it, then a song
is started. This is how it is. It is a dancing song. The song is
used when there is dancing.

3 The hidden meaning is: ‘‘sing slowly,’”” but the song also refers to the owl.
4The esoteric meaning of the song is:  After the owl blessed the man, then the former flew away.”
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1The owl is asked to hoot to show that Black-Rainbow hasbeen blessed by him.

? The esoteric meaning of the song is that if the one blessed is hard pressed by his enemies and uses
this song, the owl will flap his ears, cause wind, and save him.

3 The inner signification of the song is: The man is on the warpath; in whatever direction he turns
the owl’s head, he will triumph over his foes in that direction.

4 They sing this after a war party to show all come back without being killed.

5 Supposed to be said by Black-Rainbow. He means that he is going to test what results he will get
from his blessing.
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Hoot, hoot, hoot,
Owl,
Hoot, hoot.!

He would flap his ears,

He would flap his ears,

He would flap his ears;

Yo, in my wing;

He would flap his ears,

He would flap his ears.?

The way I turn the owl’s head,
The way I turn the owl’s head,
The way I turn the owl’s head.?

A continuous way, a continuous way,

Y0, it is he, the snapping turtle;

I am a continuous way, a continuous way,
I am a continuous way.*

I shall test you, I shall test you;
It is he, it is he, tortoise;
It is he, snapping turtle;
I shall test you, I shall test you.?

Here I am in the sun,
Here I am in the sun;
Am I,

Sit very upright,

8it very upright;

Here I am in the sun,
Here I am in the sun.®

That is the number of songs used when they dance; there are six
dancing (songs).
And the eating songs (are):

He that goes about eating,
He that goes about eating;
e is a manitou;

He that goes about eating,
He that goes about eating.”

The one who has a sharp beak, it is he;
The one who has a sharp beak, it is he;
The manitou who eats;

The one who has a sharp beak;

The one who has a sharp beak.?

I am waving my hand at you,
I am waving my hand at you;
I who am eating this,

I who am eating this;

I am waving my hand at you,
I am waving my hand at you.?

6This refers to the warriors who have been successful in killing their enemies..;They are.told to:it
upright to be prominent persons. Sometimes the warriors are outsida (‘f in.4hesyn”’), bocauseit is
smoky within. But they have to come inside.

7Thisrefers to the owl. Thisis after the ceremonial attendants;halv)e ﬁ’c{yﬁi evc;;ything to.the.people.
The owl gets the benefit of the feast. . R

8This is after thefood has been served. The owl is told to go aheaﬁfs&;n& ‘eat. s f e "

9The phrase rendered by ‘I am waving my hand at you *is a'lls"lp capable of ‘fneaning “f am losing
hearing of you.”” The former is the sense intended. One 'Yoaat
after he has served the people, He gets up and waves his hand four times, praying to the owl. The
people eat after he has done this.




24

BUREAU OF AMERICAN ETHNOLOGY

[BULL. 72



MICHELSON] OWL SACRED PACK OF THE FOX INDIANS 25

(These are) the eating songs. Only the gourds are rattled. The
drum is not beaten. Nor is the flute blown. The one who gives the
gens festival speaks first, praying to the owl who is in this sacred
pack and the Great Manitou who made this earth, who made every-
thing. After speaking then he says to those who are to eat, ‘“Eat!”
Then they began singing. They use three songs. It is just three.

Now the medicine songs:

I am the long flower myself,

I am the long flower myself;

My body has many roots;

I am the long flower myself.!

The way I hold this weed of mine;
That is how it is;
The way I hold this weed of mine;
That is how it is;
The way I hold this weed of mine;
That is how it is.?

‘Wasl I, yo+, wasl I, y64+6'+;
The roots are sticking out;

The roots are sticking out;
‘Wae!l I, yo, wael yo+'6+.2

If you are lying sick,
If you are lying sick,
I am this flower,

If you are lying sick,
If you are lying sick.*

I am going along weeping,

I am going along weeping;

I have the spirit of owls, their spirit;
I am going along weeping,

I am going along weeping.5

The medincine songs are thus five.
Now the catlinite pipe song(s):

Here is the one whd speaks of you,
Here is the one who speaks of you,
Here is the one who speaks of you;
It is the manitou, it is the manitou;
It is he;

Here is the one who speaks of you,
Here is the one who speaks of you.®

4 The man who owns the sacred pack is speaking to the wounded, and is going to cure them with the
medicine.

5 Many have been killed and wounded. The man goes about weeping, telling that he was blessed by
the owl, and is to cure them by the medicine.

6 The inner meaning of the song is: The manitou is going to smoke, and all the people will smoke.
All should smoke who can.
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1 This song is used after the people have smoked; and then the owl is given a chance to smoke. Then
the pipe is put away.

2 Black-Rainbow shows that he has been blessed.

3 This song refers to all the fowls that have sharp beaks and claws. Many men have been left dead
on the battle field, and are eaten by these fowls. They are reporting this to the owl, because he is the
cause of it, and they are praying to the owl to help the dead.
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It has the nature of a manitou,
It has the nature of a manitou;
In between the ears,

In between the ears;

It has the nature of a manitou,
It has the nature of a manitou,
It has the nature of a manitou.!

After (these songs) are used, then everyone, as many as are seated
inside, smoke. The gourds are not rattled; they merely sing. Those
celebrating the gens festival do not smoke. And after they have
smoked, they begin eating sweet (foods), maple-sugar cakes, maple
syrup, hazelnuts, strawberries. And then those giving the feast
sing.

My body has the nature of a manitou,
My body has the nature of a manitou,
My body has the nature of a manitou,
My body has the nature of a manitou.?
They begin to move their mouths,

Y0, the manitous;

They begin to move their mouths,

Y6, the manitous;

In the middle of the sky, they move their mouths up and down,
Yo, the manitous;

They begin to move their mouths,

Y9, the manitous.?

You soul, you soul, you soul, you soul,
Are half the nature of a manitou;

You soul, you soul.*

We shall eat, my people,

Where I go,

As I go as a manitou,

As T go as a manitou;

We shall eat, my people.?

The drum is beaten when these four songs are used and when they
eat the sweet (foods). Those invited eat according to their gentes;
different gentes are not to eat together; the gentes of each kind eat
together. And people belonging to the Bear gens are invited first,
then (those) of any other (gens); only those belonging to the Bear
gens are invited first. Any women and children eat who do not
belong to the gens giving the feast.

Now the wailing songs:

Just for fun we make them cry,
We make the people cry;

To be sure it is;

The people we make cry;

Just for fun we make them cry.®

4The song shows that the soul is a spirit, and could be seen in person if it willed it.

5The inner meaning of the song is that when the people go to war, they can always find game and
things to eat, because Black-Rainbow was blessed.

6 The metrical structure of this song is not altogether clear. All the songs called ‘‘ wailing-songs’’ are
used by children when they fast. The meaning of this song is that a large number of the enemy has
been killed.
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1 The song refers to the owl. The children pray to the owl to obtain a blessing.
2 The children use this song to obtain a blessing.
3 It was impossible to get the inner meaning of this song.
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It is he, it is he,

The person with the spirit of an owl;

It is he, it is he,

The person with the spirit of an owl:

It is he, it is he.!

All the manitous are weeping,

Because I go around weeping, hecause I go around weeping,
All the manitous are weeping.?

The sky will weep,
The sky,

At the end of the earth;
The sky will weep.?

The wailing songs are thus four. And the drum is not beaten;
only the rattles are shaken. And when any one dies those four
(songs) are used. They sing four times during the entire night.
These four wailing songs are used there again and again. (It is) the
same as wailing over one who has died: that is why theyuse (the songs).
They only rattle the gourds. And no one is to go to sleep prematurely
(i. e., before the ceremony is completed). Moreover, during the entire
night no one lies down. As many as are there inside are seated.
And they are not to sleep the next day. Surely the following night
is when they sleep again. That is what those celebrating the gens
festival do when (a member of their gens) dies. And no one speaks
at great length. The speaker speaks for alittle while on such things
as are pleasant. Nor do the women hum. Those celebrating the
gens festival merely sit there.

And when (the others) eat, they use these wailing (songs). They
use precisely (these) four songs.

And the onc who is dead is laid slantingly with his head toward
where those celebrating the gens festival are scated.* And the next
day he is clad in finery. Then he is taken to be buried. It must
be in the afternoon when he is taken to be buried. It must not be
late in the evening when he has been buried. And those who bury
him are given meals for four days. It is alwaysin the evenings when
they eat. On the fourth day (some one) then makes a speech.
One that is accustomed to speaking speaks to what they are to eat.®
That is all.

Now as to the medicine. One who knows this sacred pack prac-
tices doctoring. He doctors one that is shot, who has a broken bone,
or what not, even if he has many wounds, even those who are se-
verely wounded, if they have broken bones—yet he doctors them all.
He would select a place far away for a wickiup to be made for them.
And at the time when any one had been taken there, he would go

4 Ordinarily poles are fastened on either side of the corpse, and the whole is leaned upright at the back of
the wickiup toward where the singers are seated. The next day the body is clad in finery.
5 Asif it had life in it.



30

BUREAU OF AMERICAN ETHNOLOGY

[BULL. 72



MICHELSON] OWL SACRED PACK OF THE FOX INDIANS 31

there. He would only wear his breechcloth; (otherwise) he would
be naked. When he went over to see, sure enough there would be
one whose bones were broken. Truly there would be some who
were badly shot. And after he might have seen them all, he might
stand facing the east and sing:

If you are lying sick,!

If you are lying sick,

I am a flower,

If you are lying sick,

If you are lying sick.

{t1is said that he would use that song first. It is said that he would
stand holding Indian-tobacco in his hand, and holding out his hand
opened toward the east. He used just that one song.

And those who were ill were told not to ery. When one cried it
was a sign that he would die, he was told. Some, it is said, never-
theless were made to cry. It is said that it was a fact that several
days (later) they died. And those who were not made to ery truly
lived in health. It is said that nothing was the matter with them
after they were cured. Their bones were able to lengthen out and
grow together.

That, it is said, is what happened to one who used this (medicine)
which is here in the sacred pack. (The medicine) tied on to the
flute was used. Very little was used on him. But only white hides
were used as bandages. (The patient) was given only one (treat-
ment). And then he only gave always a gens festival every day.
But turkeys always were the only (things offered). In eight days
he healed all. Those were the ones who gave the gens festivals.
Those whom he doctored were the ones who ate, no others. But
those who were doctored ate also once apiece. They ate only at the
gens festival. They did not eat at any other meal that was cooked:
it was only at the gens festival that they all ate. The one that
doctored them always used medicine-songs. It was indeed he alone,
and the one who attended to the cooking: and so they were just two.
After he sang he carried the food to the sick mentioned before, those
whom he doctored, and related, it is said, how long he would con-
tinue to doctor them. Yet it was not long even when they were
wounded. It was just the same (length of time): eight days.

And after he had cured them he gave them a smoke. Those just
cured used this catlinite pipe. The medicine was powerful to that
extent. But they were not allowed to drink water at all as long as
they continued sick. Moreover, when they were nearly on the point
of being cured they itched terribly. But they were forbidden to
scratch themselves, It is said when any one seratched himself, he
died at once. It is said he acted as if he were shot. And if he drank

1 The fourth medicine song, p. 25.
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water the same befell him. That, it is said, was why it was against
their religion for him to be given water to drink. Only after they
had smoked were they given medicine to eat. This had small roots:
they were given a very little to eat. Then, it is said, they separated.
Then at any time they began drinking water. Only, it is said, they
whose shinbones or whose bones had been broken® limped when they
walked. And as for those whose hands were broken, it is said that
nothing was the matter with them. Only it is said that the bones
of some were crooked. And it is said that some had lumps on the
joints; they only had small lumps on the joints, not large ones.

Now as to what happens on the warpath or when fighting. This
(medicine) which is tied to the bag is cut off; it is spat with a shower
on.the arrowhead; likewise the bow is spat upon; and the right hand.
If any one were even grazed (by the arrow) he would die. And if
he were seratched a little he would die. If he were scratched on the
skin he would surely die. And if there were plenty of war imple-
ments, all would be spat upon without exception. If there were a
war club or stone hammer, others would continue to be handed them
to use. Now if the enemies fled, a little of this which is tied to the
flute was to be chewed together with a little of this which is tied to
the bag. After this was chewed (the flute) was blown. Then as
many as heard it would all become excited. Those enemies would
be unable to move. The heads of those enemies would continue to
be cut off while they were still alive.

And this is what happened if they [the enemy] made a sudden
assault. This sacred pack would be suddenly untied if the enemies
were numerous. If it were thought, ‘‘Perhaps we shall all be killed,”
these would be taken out, the snapping turtle and the tortoise. And
(there would be) one woman and one man, a youth. (The latter)
would hold this snapping turtle in his hand. He would be naked:
he would only have his breechcloth. And the womdn, indeed a
virgin, did the same. She would be naked: she would only have a
little skirt, a very little one. They would be made to stand as a pair.
The man would be painted red and the woman black. They started
off. They would take.these (the snapping turtle and the tortoise)
along in their hands, each taking one. Those who had weapons
accompanied them; itis said they would hoot as owls once in a
while as they went along. If, however, (the enemy) should retreat
in their flight, they would run themselves to death,? it is said. And
if they were to begin to run, it is said they would run aimlessly till
tired out. They, the ones pursuing them, would never become
exhausted in the chase; nor, it is said, could they be shot. The
place where the others became exhausted in the chase was where they
were laid. That, it is said, is what would happen to them if that
were done.

147567°—21——3
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And also if there were a wide river the same would happen: (there
would be) one virgin and one youth; they would both, the woman
and the man, be painted white. And they carried these on their
backs, the man carrying the snapping turtle, the woman the tortoise.
And it is said that all the people would hold Indian tobacco in their
hands. Now these (the woman and the man) would be in the lead.
Wherever they just waded would be shallow. It is said that the
woman would never be in water above her knee. And the one who
held this owl skin began to cross the farthest in the rear. It is said
that the man would be painted red. After all had gradually gone
he would cross farthest in the rear.  After he had crossed immediately
(the river) became its natural depth again.?  And then it is said that
there would be a gens festival. But, it is said, every one would eat
a little. And the bones would be thrown into the water. After
they had held the gens festival they might move to wherever there
was pleasant land and camp. Now it is said that they would camp
only where they had crossed out of the water. They would live on the
edge of the water. And if any one should start to camp far away,
something would happen to him, (or) he might get some disease.
That is what would happen to him. It was against their religion for
them to camp far away from where they had crossed and (came)
out of the water. They stopped to camp. And after the gens fes-
tival was held it is said it was just as if they had been dismissed.
Then, it is said, the men went hunting any place; after the gens
festival was held then also, it is said, the women began to cut wood
anywhere.

Now as to what happened to the one blessed. It is said that
“Black-Rainbow” was his name. And his niece (sister’s daughter)
was named ‘‘Deer-Horn,” so it is said. They were both blessed to-
gether. He and his niece were nearly of the same age. The boy
was somewhat older, and the girl less.

First the boy began to fast. He was taken care of by his grand-
father. At noon he ate. But, it is said, throughout the entire
winter he was never allowed to go with his face unblackened. Always
was he told, ‘“Blacken your face, my grandchild, life is hard. That
is why I say to you, ‘blacken your face.” You might even have a
vision as to how you will continue to live with the people. For you
will continue to live long with the people. ‘I declare, that grand-
father of mine must have spoken the truth,” you will think, when you
think backward of me. For I shall not live forever with you here.
Some day I shall disappear. Moreover, I shall not now tell you when
I shall disappear. This, my grandchild, is only why I thus teach
you about fasting. That is only why I speak kindly to you,” the boy
was told by his grandfather.

1 8o the enemy could not cross. Free rendering.
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Then that boy began fasting. Soon he understood the owls. He
understood what they said when they hooted.

And the same happened to the girl: she understood the owls.

And soon in the evening when an owl was hooting, he was told,
‘Come here, my grandchild, boy, where I am hooting.”

Likewise yon girl was told at the same time, ‘‘Come here, my grand-
child, girl.”

They set out toward the sound and arrived at the same time where
that owl was. They were extremely hungry, for they were fasting.
It was in the early spring; then it was that they were fed. And, it is
said, when they ate secretly they thought of each other because (the
grandparent did not know it).

After they had eaten, they were told, ‘“Well, my grandchildren,
now I am going to tell you about what is called a sacred pack. You
shall make one whenever this your uncle (mother’s brother) shall be
a young man,” Deer-Horn was told. ‘You will keep track (of the
time). ‘I declare, he has grown up,” you will think. When you
shall think, ‘We shall probably make it soon,” then indeed you are to
make it,”” Deer-Horn was told. As for that Black-Rainbow, ‘“You
will indeed know when you are mature,” he was told. ‘‘When you
think, ‘Well! I have grown up,” then you will surely be grown up,”
he was told. ‘‘You will (both) make the sacred pack. Verily you
will tell those who take care of you. ‘We are to do this,” you shall
tell them. They will not forbid you. ‘Well! Very good,” you will
be told. Moreover if you relate that I fed you to-day, indeed you will
not be scolded,” they were told by the owl.

And after they had been given the discourse, ‘‘ Well, you may each
depart, my grandchildren,” they were told. They went home. And
they were told, ‘“You will continue (back) on the way you came.”
They did precisely that. They continued (back) on the way they
came.

When the boy arrived yonder he related, ““This is what an owl told
me. He said: ‘You (pl.) are to make a sacred pack whenever you
(sing.) shall be grown up,” he told me. She, Deer-Ilorn, was there
and was told at the same time,” he said. His grandfather looked in-
tently at him. Then he narrated exactly what had happened to him,
how he heard and understood owls. After he had related all, his
grandfather addressed him: “Your niece (and her people) live far
away,” he was told. “I declare! Grandfather, she was there and was
told at the same time. I was not dreaming. We were spoken to a
great deal. May be, egad, I completely have forgotten it. But
truly it is not so,” he said to his grandfather. “ Well, my grandchild,



38

BUREAU OF AMERICAN ETHNOLOGY

[BULL. 72



MICHELSON] OWL SACRED PACK OF THE FOX INDIANS 39

a manitou has probably thought of you; that is why that has happened
to you. You are probably blessed,”” the old man said to his grandchild.

And likewise the girl related: It is said that we will make a sacred
pack. Later on is when it will be; that is what the owl told us.
Black-Rainbow was also there and was told it at the same time,”
she said. She was looked at attentively. ““Your uncle [mother’s
brother] (and his people) live truly far off,” she was told. “They do
not live near here,” she was told. “Truly he listened there,” she
said. “He was there and was told about it at the same time,” she
said. They ceased bothering her as they were convinced by her.
Soon she was bothered no longer.

Then it is said that they were both made to fast earnestly. Later
on soon they camped together. Then the old man related: “This
grandchild of mine a while ago once related, ‘it is said that I am to
make a sacred pack,” he said a while ago,” he said. Then, it is said,
he thereby made those, whose daughter Deer-Horn was, mindful (of
what she had said). “This (daughter) of ours a while ago related of
the two what she and her uncle had been told there by the owl. At
first verily we did not believe her; but soon indeed we were convinced
of what she said.” And they were surely thought to be manitous.

They were very quiet. That woman, it is said, was not bad when
she first grew up. Likewise that man was in no way bad.

Now, it is said, once as he was lying down somewhere afar off while
fasting, he thought, “ Well, this is what the owl said to me a long
time ago: ‘When you are grown up, you are to make a sacred pack.’
He told me long ago. Now indeed is when I am grown up,” he
thought.

Likewise that virgin as she was still making a bag soon thought of
her uncle. “Well, we two, I and my uncle, were blessed long ago,”
she thought. “Now indeed he must be grown up,” she thought;
“even 1 have now become a young woman,” she thought. Then, it
is said, she said to her father, “ Father, let me go where my uncle is,”
she said to him. ‘“All right,” she was told. She went thither.

When she arrived there, lo! he surely was full-grown. They looked
at each other at the same time. ‘Oh, indeed, my uncle is now very
much grown up,” the woman thought. Then, it is said, they talked
to each other outside. ‘Well, eventually, what that grandfather of
ours, the owl, said to us (has come to pass). ‘Whenever he shall be
grown up,’ he said to you in the past. Now indeed I am grown up,”
he said to his niece. “To-day indeed we shall expect our grand-
father,” they said to each other. They departed. He was accom-
panied by his niece.

After they came to a lonely spot they saw a man who was naked.
“Hello!” they were told. “Hello!” they said to him. “Come!”’
they were told. They accompanied him.
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After they had arrived somewhere, he related: “I do not suppose
you recognize me,” they were told. “I instructed you in the past
about the sacred pack. ‘You are to make it,” I told you in the past.
I do not suppose you recognize me. ‘Owl’ is what I am called,” they
were told. “This is how I am,” they were told. To be sure, they
saw an owl.

Then (he said to them): ‘“My grandchildren, I bless you. There is
nothing evil in the way I have thought of you. I have thought of
you indeed in a good way. So long as your life shall endure, so long
shall I make it go for you. And from time to time you will continue
to gladden (the people) by what you do: such is the blessing I shall
continue to bestow upon you. But, my grandchildren, do not expect
anything in return from your fellow-people whom you have pleased.
That is the only (thing) I tell you. And you will use my body, for I
bless you, not any one. DBut it is not I alone. The one yonder who
has power over your lives, is he who really plans this. This is what
I tell you. I bless you as I tell you. He who is leading one blesses
you. DBut you will always think of me. Do not throw me out of
your thoughts. Verily I too have put my thought in here (the sacred
pack) when I blessed you. When I think (of going) yonder, I go
thither. I arrive at where I am going. Even if there were a river
flowing by, I would come there; nothing would go wrong with me;?
even if there were a cliff where I was going I should go there. I
should not be hindered at all. And you here, you would be hindered
if there a river flowed by; you might seek a shallow spot, or you
might make a boat® if you crossed. You would not then come
quickly: something would go wrong with you there.! That is one way
I bless you. If a river is deep and wide, you will easily wade across.

“And again, if any one is wounded, you will heal him. You will
not fail to heal him, but only if he prays to you: if he does not pray
to you, (you will) not (heal him). (You will heal) only the one who
prays to you: that is what you will do. You will heal them. Even
if any one’s bone is broken, you will heal it together for him,” they
were told. “But you will live quietly. You will have plenty of time
to share it with (others). But (there is) this: you will instruct those
who will take care of (the sacred pack) in the future, that each may
take extremely good care of it; and you will accordingly tell them
that they continue to hold gens festivals with solemnity; and you
will accordingly tell them that they always think seriously of it.

““As to the gens festival songs, you will know what is called a gens
festival. The one that will-truly continue to believe you is the one
that will continue to be blessed by the sacred pack here. And the one
who shall not believe you will not continue to be blessed in the future.
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The one that continues to think of it is the one that will be thought of.
He will not become sick. Moreover, if your foes fight with you, he is
the one who will not be shot. And some will think you funny.
Such a one will truly die even if he is hit on the ear. This is why
that will happen to him, because he did not listen to you.

“And all the manitous will hear the flute when you blow it. As
many times as you blow it, he will hear it, though its sound doces not
go very far. But even the one who is above will hear it. But he
will only hear it when a dance is given. If, now, you hold a small
gens festival he will not hear it. But these other manitous,* those
who have been mentioned, will hear it always. Truly that (manitou
who is above) will only hear it when there is a large gens festival.
And you are only to blow this flute loudly when you give dances,
only then. Now when you hold small gens festivals, you are not to
blow it loudly then. You are to blow it softly when a few of you
celebrate a gens festival.

“You shall truly continue to tell that to those who will be of your
gens in the future (i. e., generation after generation). Do not think
of concealing from them anything that I tell you. We all think of
you alike. We think less of no one; (we think of you all) alike.
‘Would that our grandchildren lived good lives,” we think of
you. Therefore if you thus think the same of each other, we
shall be glad. That is what we desire you to do, namely, to think
the same of each other. He who made you move, thinks a great
deal of you. It is the same as if you had his body. Ie who made
you move, thinks a great deal of you. Thisis why he thinks of you,
your breath is the same as his breath. When he attached his mind
to it, hie breathed his own breath into you.

“That truly is why he told all the manitous to bless you, thus he
told them. ‘We shall all have (you) for (our) grandchildren,” he
said to them. ‘But they themselves shall raise tobacco for them-
selves. Truly we shall think highly (of receiving) it from them.
Likewise we shall not steal it from them, for we are to be manitous.
But we shall not make tobacco. Only when they, our grandchildren,
offer us a smoke, shall we smoke. And if any one does not bestow a
blessing on them, he shall never smoke tobacco,” they were told.
“That (tobacco) shall be something which as many of us as are called
manitous shall think diflicult (to obtain). We shall not own it.
Even I shall not save it, though I made it. But I shall not even save
it for myself. That truly is why I firmly tell you to bless the future
people. And when you bless them you will please me." For we
were told this at the time when he had placed this earth for you to
roam about.

1 Grammatically singular, but the meaning is plural.
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“That is why T myself bless you. At the very time I blessed you,
he had already come to me. ‘Do that very thing,’ T was told. ‘Pity
them,’ I was told. That verily is why it was a good thing for me to
pity you. ‘Maybe that I shall manage to get my smoking here that
way,” I thought. That is why I spoke to you. ‘To-day I truly give
you my body that I may help you in your life,’” is what I think of you.
(That is) why I thought it: ‘I shall please that one who is above,
the leading one here on earth, the manitou who created this earth.’

“You will truly please me if you do not cease thinking of what I
tell you. You will surely try to obey what I say to you. The people
will as if lean upon this which I tell you. Verily after all of you
really know it to be a fact, then they will hear us, so I shall truly
think. I myself will be close by there to listen to you. And do not
think little of it. When you tell the young (people), even if they poke
fun at you, you shall tell them quietly. Do not think of speaking
harshly. You will think, ‘of course quietness is the only way.’

“After you have untied your sacred pack, after your ceremonial
attendants have unpacked and laid it down for you, then you must
be very careful. You will -speak softly to each other. Do not
think of speaking harshly to each other. As many of you as sit
together when you celebrate a gens festival, just so many shall be
as brothers to each other, and the women shall be your sisters.
Do not marry each other: (but) you shall love each other,” they
were told by that man.

““And I shall give you this pipe. You shall smoke it twice during
the entire summer. This is why you all should smoke, that you be
not afflicted with disease. That is why you should smoke. If any
one goes about with it in him, he will cease having it in him. That
shall be the power of the catlinite pipe. Verily, after gens festivals
the people will be in good health. No one shall go away continuing
to be in bad health. He will continue in good health like (the
others). If any goes about in bad health, if he smokes, he will
straightway have good health.

“Now what I tell you will come to pass. So you must zealously
endeavor to carefully think of it. I am not speaking to you for fun.
Exactly what I say to you shall come to pass. Nor shall I bless you
here for a little while when I think of you. Until this earth ceases to
be an earth, is as far as it will take care of you, if you always think
seriously of it, and if you keep on holding gens festivals.

““And, moreover, if you go toward your enemy to attack them,
you will not leave each other there. As many as accompany you
will come (back) happily while we are living. At the time when you
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have disappeared (i. e., are dead), I do not know if I shall continue
to be taken carc of. Perhaps I shall only continue to be taken care
of. Yet as long as you continue to live, I shall continue to give in-
structions to you, for I pity you. I shall notin any way fail to tell you.

“And you will not fail to know in advance what'is to happen. It
is only you of whom I think. You will not fail to know if any one of
the people who live round about desires to kill you. You will know him
just as if he were not hidden. You will even know when he is going
to kill your friends. If you are there, he (your friend) will escape.
None of your foes will be able to catch you secretly. And if the people
know this about you and ask you about it, you will tell them ‘this
is how I found about him, from my sacred pack here,” you will tell
them. Do not keep it secret. You shall inform them,” they were
told.

““And when you celebrate gens festivals, you shall get fire from
my {lint knife here. You shall get it from here as long as there shall
continue to be mortals. The future generations shall get it from this.
That is what will happen. The fire is mine. And if they obtain
fire from another, probably the (food at the) gens festival will not
taste well. It will be as if raw. Jven if those who will serve as
ceremonial attendants think, ‘I shall cook it carefully,” (they will)
not. It will be raw in some places. That is what will happen as long
as the earth and mortals shall last. And if it is gotten out of my fire
here, that fire will be good. Then everything will be very soft and
even. KEven if the ceremonial attendant does not attend to it care-
fully, no matter, it will be cooked properly. Surely it will be fine.

¢And this, moreover, is how you should place the sacred pack in
gens festivals. Always face the owl toward the east. And if you
do this, if you hold a gens festival at night, you are toface it toward the
west. You will customarily place this flute (lengthwise) with one
end toward the east. That is precisely what you are to do. You
will thus inform the people that will live in the future; you will tell
them seriously. Then they will not be lost.

“ As many of you as shall see this sacred pack will know about it.
‘Well, this is how it works,” you will think. You will not fail to know
about it. You will even know the workings of the medicine when
you see it growing. I shall not instruct you about it. I will not
say to you, ‘this is the kind of medicine.” But whenever you see it,
you will think, ‘well, this is it; this medicine is the kind,’” they
were told. ‘“And as to the songs, I shall not tell you ‘you are to sing
this way.” You will know how you are to sing them in the future,
and (you will know) what to say in speeches. You will know what
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you shall say in future speeches, and you will know the manitous
whom you shall select.t You are not to worship me alone here.
There are manitous to whom you should also pray. So think earnestly
of me,” they were told.

After he had spoken they ceased seeing him where he had been
sitting. They only saw the sacred pack. It was in a pile without
anything else. ‘““There it is,” they said between themselves. Then,
it is said, they wrapped it up with bark.? Only the flute was not
there; that alone was not there. Then it is said (the man) was told
by his niece, ‘‘Well, my uncle, the flute is not supposed to be there.
You are to make that which is to be a flute, you are to make it.
You will know how you are to make it,” he was told by his niece.
“‘Oh, that is certainly so, my niece; you have reminded me. I am
truly not very intelligent, my niece. You verily please me by remind-
ing me. My niece, keep firmly in mind what he told us. Do not
think, ‘I guess I'm not a man.” Verily our grandfather thought
of you, my niece; that is why he pitied you,” Black-Rainbow said to
his niece. ‘‘You wHl speak to me, my niece, when I make a mistake.”
““All right, my uncle. You are a man and I am a woman. My
fellow-women are the ones for me to tell, and your fellow-men are
the ones for you to tell,”” he was told by his niece. “I declare, my
niece, that is exactly what you should do,” he said.

Then they went home. They took the sacred pack along. The
young man continued on the way in the rear, and the virgin was in
the lead. Then, it is said, when they came close, he said to her,
“Well, my niece, from here on proceed alone. The members of our
gens are to hunt. We shall celebrate a gens festival,”” he said to her.

Then the maiden departed and told her story. She told their old
man that they should hunt for game. The old man set the time for
four days.

And Black-Rainbow, the one who held the sacred pack in his hands,
remained standing far off in the same spot. And it is said that he
was seen by no one.

And the woman, Deer-Horn, said to their ceremonial attendants,
“Well, ceremonial attendants, put fresh earth in.this wickiup.”?
And their dwelling was strewn with fresh earth. Then it is said,
Black-Rainbow suddenly started to walk.

Precisely when everything already was put in the kettles to be
cooked so they might celebrate a gens festival, the owl entered and
hooted in the space between the fires. All the people heard the owl.
Then they began to lay the sacred pack in its proper place. The ones
blessed looked at it intently.

3 Refers only to the fireplace, and where the sacred pack was to be put.
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Then, it is said, after it was laid in its place, the one who was the
head ceremonial attendant was told: ‘“Well, ceremonial attendant,
you are to cry out at the top of your voice that the people are to make
an offering to this, our grandfather. Verily our chief will first make
an offering to him,” he was told. ‘‘You are to tell him that,” he
was told. ‘‘Allright,’”” he said. Then he started to go out. He cried
out at the top of his voice. ““A a’¥u'!” he said. ‘‘It is said that
we shall make offerings to our grandfather who bestows blessings.
But, it is said, our chief will especially first make an offering to him
after it is unpacked,” said the one who cried out at the top of his voice.

Then the people went to make offerings to him. They asked for life.
““My grandfather, bless me that I may live long,” it is said they said
to him. And it is said that some said to him, ‘‘Bless me that I may
be a warrior.”” And an old man spoke when the offerings began to
be made (to the owl). It was just as if he was speaking for those who
made the offerings. All the people made the offerings. And the
little babies were made to give offerings. (First) those of one
wickiup entered where the gens festival was first held. As many
households as there were all entered that wickiup. Only the sick
who were unable to move were those who did not enter. Their
tobacco was merely fetched. And it is said that after all the people
had entered in the rear (the rest) were fetched. Some were sup-
ported as they came; some were bundled as they came. Moreover,
there were some who had bad eyesight; and some who were completely
blind.

Then, it is said, that man himself began to make a speech. ‘‘By
this sign the manitou must surely have blessed me. We see these
(people) who do not enjoy good health. The manitou must have
blessed me so that all these will become well. We know that some
of these are nearly dead; and we know that these have ceased having
good eyesight. Verily when they go out from here to-day, they will
enjoy good health,” said Black-Rainbow.

Then the woman Deer-Horn (said): ‘“You have now heard what
my uncle has related. We depend upon this sacred pack solely. We
shall not heal them by ourselves. This sacred pack will heal them.
Moreover, if they become well we do not desire anything from them.
For (we help them) when they feel wretched so that they may thus
live in health; that is why we help them, so that they thus live in
health. Verily if that turns out so, do not try to trouble their body.
Only when this sacred pack is worshiped they are to be here if they
are satisfied, and if they feel, ‘this (sacred pack) is why I enjoy good
health.” That is the only thing.”
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Then, it is said, when she finished her talk (she said), ‘‘You are to
take them around in a circle four times,! each alike, in the center of
this wickiup here. After you have led them around in a circle four
times then they are to hoot as owls,”” she said. ‘‘Then indeed you are
to dismiss them; at that precise moment they are to go out,” she
said.

Then first those who were blind were taken around in a circle, and in
a body, all those who could not see well. Then, it is said, after they
were led around in a circle four times, all hooted like owls. At the
time they started to go out they had most excellent eyesight. More-
over, eventually the eyes of those whose eyes were broken became
as they had been. And, it is said, the same happened to those who
had poor eyesight; they had good eyesight. And, moreover, those
(spoken of) in the past who were carried in blankets who were unable
to move began to be led around in a circle. The same happened to
those who had various diseases. After they were led around in a
circle four times they hooted like owls. Then, it is said, they were
dismissed. They walked out. Then only those (mentioned) in
the past who were supported began to be led around in a circle.
The same happened to them: all were made well. After they were
healed all were dismissed. The men were permitted to whoop. All
whooped. And that is why the songs are repeated alike four times,
and why they whoop when they dance.

Then, it is said, they began to hold a gens festival. Those who
had been made well began to sing. All were there, inside (the
wickiup). The people surely thought that the sacred pack (possessed)
manitou (power). And, it is said, they were troubled in their hearts.
And Black-Rainbow knew how they felt. And, moreover, Deer-
Horn also knew how they felt. Then, it is said, they were given the
catlinite pipe to smoke.

After all had been made to smoke, they were told, ‘‘Come,
cease to (be agitated in your) thoughts. You are not to feel thus,”
they were told. ‘‘Truly you will please our sacred pack here by
occupying (the space) here;? and you will be gladdened by it. We
did not make you well. Verily this made you well, the mystic power
which is in this sacred pack in the space between the fires; that is why
you are well; it was not we. Verily do not think as you have been
thinking. For the manitou himself thought of us in a troubled
manner so that we might live healthy lives. That is why we saw
this sacred pack. We do not simply see it. He, this owl who took
pity on us, is here in person. He did not think of one party of us
(but) many. He planned what we were to do that the people might
derive benefit from it, and that we might thus please them. To-day

2 That is, within the building where the gens festival is held.
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you who live in health here and your relatives probably surely think
well of it; and no one would feel badly over it; surely they probably
are pleased. This verily is what this grandfather of ours told us
when he first spoke to us, when he actually spoke to us. We did
not (merely) have a vision of him. He actually told us most openly.
We did not make this sacred pack: it was this same grandfather of
ours. We ourselves did not kill him. Only I was to make the Hute,”
he said.

““That is what we did, my friends. We shall be related to owls
as our grandfather. That is how we shall be related to them.
(They will be) our grandfathers to all alike,” he said. ‘‘As long as
the world lasts we shall continue to hear them,” he said to the people.

““Whenever you hear them you are to make an offering to the
owls. Do not think of merely hearing them in jest. They are truly
our grandfathers. This holy skin of ours did not come from simply
any place, it came from the same place. What would you think?
You have openly known these (people) to be afflicted with terrible
diseases. And still they become well. They enjoy good health.
Certainly we used our eyes when we saw them (regain) good health.”
That, it is said, is what he told the people.

And he related to those giving the gens festival: ‘“Well, to-day
we have a sacred pack. We (she and I) do not possess the sacred
pack alone. You all possess the sacred pack and own it. If you
think, ‘I shall celebrate a gens festival,” you may celebrate a gens
festival. We (she and I) do not own the sacred pack alone. We
think of the people alike. We do not think of any one more (than
another); (we think of you) alike. That is the way you should
think of them. As many of us as are of the same gens are to think
alike. In that we should contrive to be well, that is, if we think of
the people alike.

¢“And we shall continue to take care of this pack one after another.
No one is to take care of it there alone all the time. We shall (all)
always take care of it and likewise the songs. That is what we
shall do. You shall firmly remember them, for we are to take them
to the end of the world. You are to continue to tell this to the future
generations of the people. You shall continue to tell each other
seriously. This has given us a blessing. It is the same as if we
made it.

“But we shall not live here forever. We shall die. In fact we
shall all die. No one of us who exist as mortals here, shall exist as a
mortal forever. As many of us as blink have death, all of us who
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call each other mortals. If any one thinks, ‘No, not I; I shall always
exist as a mortal,” he surely dies. He surely comes to death. For
he, the manitou, has fixed that which will happen to each one of us.

““He who made us move probably shortened our life too much.
So he probably permitted all his fellow-manitous to bless us. That
is why I tell you this, and already have told you, that you think
seriously of this our sacred pack. Yet it will never actually speak
to any one even if he‘pleases it. He will not be told by this grand-
father of ours, ‘you please me.” It is us and future generations of
all the members of our gens whom he thus blesses; that is how seri-
ously he thinks of us. For he does not bless any one else: he blesses
our gens alone. He does not think of us in any way that is evil; it
is in a good way that he will continue to think of us. It is not us
alone whom he thinks of; he thinks of all of us who are of the same
gens. So think seriously of our grandfather; that is why I tell you.

“And you must think seriously of the songs. And if any one
thinks seriously of them, he will strengthen his own body. It is the
same regarding whoever believes in me: he will make himself happy;
he will not make any (other person) happy. He will continue to sing;
also he will continue to see this earth as the seasons shall change.
In the spring it will continue to be green; and he will continue to
see the future winter. So think seriously over (this). That is why I
tell you.

“Moreover, this will make you warriors. Moreover, you are not
to hide it from each other. You will surely tell each other in an
upright fashion. And if any one thinks of keeping it secret in any
way he will weaken his own body; he will die; he will not live long.
That is the only evil in it. That is all. Now you are te listen to me;
now we are to begin to sing,” he said to them.

Then they began singing. After they had sung he likewise began
telling them: ‘“Well, now I shall tell you about this which we sing.
As we sing the manitou hears us. The manitou really hears us.
The manitou will not fail to hear us. It is just as if we were singing
within the manitous’ dwellings. That is why we sing, namely, so
the manitous will hear us. They will know when we celebrate a gens
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festival. And you are to sing loudly when you sing. You shall sing
as loud as you can. This is why I tell you.

“We are not singing sportive songs. It is as if we are weeping,
asking for life. You are to think sadly all the time. Do not think
of anything unnecessarily during that time. You are only to think
quietly when you start singing. And as for this fellow, the drummer,
he is to beat the drum vigorously. He is to sing loudly. Do not
think of women unnecessarily (during this time). For there is no
happy feeling when we die. Our relative feels sadly who sees us no
more. That is why I said ‘quiet’ when I told you. It is just as if
they, the manitous, will bless us for it. That we should be mindful
of the manitous is why they gave us these songs. We shall not make
them happy; that they have compassion on us; that they bless us
is why we are given these songs. Therefore you shall believe me;
do as I tell you.

“You are always to sing loudly. And you are to hold the gourds
(rattles) firmly in your hands. You will rattle them loudly. Do
not fail to hold the gourds firmly in your hands. The manitou
himself listens to all of them and hears how the gourds sound. He
would not fail to know any one who held the gourd loosely. Prob-
ably his gourd would not be heard. That is why I tell you, ‘hold
the gourds firmly in your hands while we sing.” If you do that you
will please me, and if you do not look around aimlessly, if you look
at one spot, and if you do not move your seat while we are celebrating
a gens festival, if you contrive to do that. If you desire long life for
yourselves, that is what you are to do.

“Of course for a long time I shall continue to instruct you. I
shall continue to live for a long time. I shall not live for a little
while. I shall continue to tell you this all alike as long as I shall
continue to live. I shall continue to tell this; I shall not tell you
another way: this will be always the one way.

“Now I will instruct the women of our gens, this one gens of ours.
This truly is how you will think. Do not think, ‘I am not a man,
so that I should listen carefully.” You are to remember the songs
carefully. You are to listen carefully. And do not think, ‘if T were
actually a man I would have (share in) the sacred pack.” This our
grandfather thinks of you exactly as he thinks of us. He does not
think, ‘I shall not care for these women.” In whatever way he
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thinks of us he thinks of you. Verily, women, to-day you are to
hum (the songs). You are to hum loudly. Do not think of being
bashful. You will derive life from it if you do what I tell. You
will make these men willing if you do that, that is, if you hum.
Verily you are to do that. For life is what we who are mortals think
hard,” he said to the women.

“That is why I tell you, ‘do not think bashful thoughts.” That
is why I tell you. If, however, any one is bashful, it will be as if she
shortens her own life. It is not shortened by any one (else). It
will just come into your hearts to be bashful, because life is as if
difficult. That is why you will think thus. The one who is not
nervous has a strong life. That is how it is.

“And you are to remain seated quietly; you are not to tell all
sorts of stories to each other. You are to only think quietly of our
sacred pack there. That is all ycu are to think of during our gens
festival. If now you tell all sorts of things there you will not do
good to your body. This is how it is.

“1 desire life for myself alone. That indeed is what we all do.
Even if we had much of it and saw it, if it were in a large pile, we
would not be satisfied in our minds so that we.would cease taking it
if it were easy to take. That is what we would do. That is why he
made it difficult for us to live perfectly strong. That is why T tell
you, ‘be careful.” ‘Would that the fellow members of my gens
might continue to see each other for a long time,” is what I think of
you. That is why I tell you truthfully. So do that which I say to
you.

“And now I shall instruct those who dance. This is what they
are to do. They are to dance carefully (but) violently while they
dance. They will obtain life from that. And any women who so
desire shall continue to hum (the songs while dancing). If she
thinks, ‘I shall hum,” let her hum. You shall think just the same.
You shall think solely of your life. For there is a time when ths
sacred pack will make you happy always.” That is, it is said, what
he told the people.

Now as to what happened to the one that was blessed, Black-
Rainbow, and his niece Decr-Horn. Once many of the Indians were
captured. And he was captured with them. His niece, too, was
captured. And it is said that their friends began to be burned. All
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were burned. After a little while there were but few left. Soon all
were burned. Then he and his niece were the onlv ones (left). Then
he spoke to her, ‘“Eventually I shall throw your body,”” he said to her,
““you will fall where our sacred pack is,” he said to her. “All right,”
he was told. He seized her by the arm and threw her.

The Sioux saw only fire going out of that woman. And they went
to attack him and he was bound. Slowly he led those toward the
sky by whom he was tied there. Although he was attacked by many
yet they could not tie him. After he had brought them up in the
sky, the (spot) where they were, broke to pieces. The Sioux scattered
downward. He killed nearly all. Only the hunters were saved, and
the women who were gone far off were saved. He himself, Black-
Rainbow, unconcernedly started to walk off. He arrived back
whence he came and related how their friends had been treated.

Then, it is said, he made (the Sioux) come by beating his drum.
Many Sioux came. All were captured. They treated them in
exaotly the same manner (as they had been treated). It is said that
they themselves (the Sioux) wept. All the prisoners of war wept.

And one woman was sent home. ‘‘Depart,” she was told. ““Tell
(your people) of these (prisoners) whom we made cry,” she was told.
“You will live to be an old woman,”” she was told, ‘‘you will continue
to tell this story often during that time. And if you become sick,
you are to tell the story. Straightway you will become well. After
you tell the story you will cook for your friends, and you will then
begin to tell them the story. If, however, you do not do this, you
will indeed die. If you do as I tell you you will live to be a very,
very old woman,” is what the woman was told, it is said. The Sioux
woman who was sent home did precisely that.

Then again at one time Black-Rainbow went hunting and killed a
deer. As he was flaying it, many Sioux rushed on him and sur-
rounded him. He began to fight them. Soon he was feared. He
killed many. His arrows always flew back to him. Finally (the
Sioux) began to flee. After they started to flee, he went in pursuit
of them, striking them down in his course. He spared just one. He
led 'him toward where (Black-Rainbow’s people) lived. He made
him carry his deer. When they arrived there, Black-Rainbow called
for one who spoke Sioux. Then, it is said, the Sioux began telling
how they were treated by Black-Rainbow. There were many men
listening. The story of exactly what he had done was told.

After (the Sioux) had told the entire story, he himself related to
his fellow men: ‘‘Well, that you may not think I am merely talking
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is why I brought this man here, and why he tells the story of how I
treated him, and why I let him tell it. I surely did that. Do not do
anything to this man. T shall send him home to tell the story so
that they (the slain) shall not be expected to come back from where
they came. That is why I send this man home. Verily he is to go
home after his belly is filled. And I shall send food with him,” he
said. ‘‘You will often tell the story. If you do that you will be able
to marry those you love. You will continue to marry. But you
shall fear me. If I even see you, you will then die,” the Sioux was
told. ‘“That is what you are to do. You will call your friends
together and tell them. And you are to go around entering (the
tents) from which those whom I killed came, telling how I treated
you (pl.). You (pl.) attacked me first,”” he said to the Sioux.

Then Black-Rainbow told when he would die. He said that he
would not be sick, as he had lived a good life. And he went
around entering the dwellings of the fellow members of his gens for
the last time. Then he would say to them, ‘‘This is the time when
I shall leave you, when I shall go.”” Then, it is said, they went to see
a herd of buffaloes. And, it is said, Black-Rainbow was walking in
(their) rear. He was loved by all the people. And, it is said, he was
accompanied by many young men. When the others had nearly
come, the people camped. ‘‘Now, my grandchildren, I shall stop to
rest here, and you are to go on. You will come to summon me when
the cooking is done,”” he said to them. ‘Al right,”” he was told.

Then, it is said, when the cooking was done, some small boys were
told, ‘“Well, summon your grandfather.”” They ran thither. -When
they came near and examined him, lo! he had turned to stone, sitting
down with the sacred pack on his back. They reported: ‘‘Our
grandfather must have turned to stone,” thus they said among them-
selves. The people made a great stir and noise by crying and weeping.

His niece went and took the sacred pack from off his back. Then
she instructed the people. She cooked for the fellow members of her
gens. She named the person who was to live with the sacred pack
when he took it away. ‘‘You are to think of what my uncle has told
you from time to time,” she said to them. ‘“You should do exactly
as my uncle has instructed you from time to time. Do not disbelieve
him. You have already thoroughly learned that this sacred pack
has the power of a manitou. Do not disbelieve it. Verily it is
true,” she said to them. ‘‘Now I shall depart; I shall go where my
uncle is sitting,”” she said to the fellow members of her gens.

She disregarded their forbiddance and departed. Then, it is said,
she went there and lay down in front of where (her uncle) was. When
they went to see her, a granite stone was there. The people made
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a great offering to them. The next day the stones were gone. The
buffalo hunters returned. When they arrived back (from where
they came) they were fasting, that is, only those of their gens.

They began to take good care of this pack and the songs. Those
songs are all exactly as has been narrated, and this sacred pack (also).

Thus, ends the story of the sacred pack as my uncle (father’s
brother) Anawat often tells it.



SOME LINGUISTIC NOTES ON THE TEXT

The Fox text in the present volume is of considerable linguistic
importance, as it differs in both content and form from any previ-
ously published Fox text. It is owing to these characteristics that
we have a different vocabulary and that certain novel grammatical
formations occur which are not discussed in the Fox sketch in the
Handbook of American Indian Languages, Bulletin 40, B. A. E.
The reader should thoroughly familiarize himself with Fox phonetic
shifts before attempting to study the text, for with a knowledge of
them much that is obscure will at once become transparent.! It may
be observed that such initial contractions as d- for G‘4- and a i-
are quite common (e. g., d’‘tdgi 52.33 for d’*4'tdgi). If the beginner
keeps this in mind he will be greatly facilitated in consulting the list
of stems.

The following grammatical notes are given as an aid to the com-
prehension of the Indian text. The paragraphs referred to are those
of the grammatical sketch of Fox cited above.

§8. At 34.15 —y- is used as glide between the stems agwdi- ‘‘out
of the water”” and @ cowi- ‘‘to cross,” the final d@ of agwd- of course
being changed to ai. It is also used as a glide at 32.38 between the
stems 4°cd- ‘‘backward’”’ and -d- ‘“‘to flee.”

§10. Such contractions as me'tend’ 'megu uw (40.32, 40.33) for
me'tend'imegu u and aiyo’‘megu u (46.18, 46.20) for aiyo‘imegu u are
common ; uncontracted forms also occur.

§12. The w of me to'sdnenww- (me to'stneni’®4* “people”) is lost
before the instrumental particle -m- in a verbal compound at 34.38.
See a close parallel in 1. J. A. L. i, 50 (footnote 4).

§28. The effect of the formative element -tug** (§14 end) on the
pronominal affixes is not touched on. In the text only a couple of
difficult cases arise, namely, tape'situ’gd‘ig  ‘‘ they are probably
pleased” (54.4) and kenene kineme’gotugte', ‘‘he has probably thought
of you” (38.1).

§29. Both a'- and wr - are used in the same verbal compound at
56.10. Previously (P. A. E. S.ix, 124) I pointed out the same thing
in Kickapoo.

§30. Certain forms in the text occur which contradict the table
of pronominal terminations, namely, wwtamawa’ ‘kig*** ‘‘you should
tell them (an.),” [at 44.17; potential mode], awit4® . . . . v ¢ kegeni-

(43

1 For such changes as aw to both 4 and 6 (due to the influence of adjacent sounds), i to e by vowel
assimilation, etc., see p. 72.
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pya’‘kigo'a ‘‘ you would not come quickly,” awi’ta tdpinemo’-
‘kago'a “‘we should not be satisfied in our (incl.) minds” [potential
subjunctives: see §35.6; at 40.28 and 60.25 respectively], ka’t4 . . .
wndnemi’'yagig** ‘‘do not think of them (an.),” wwi'yawdiwi ka'ta
kwinata’wi cinawa v'ydgig* ‘‘do not try to trouble their body”
[prohibitives; at 54.16 and 50.40, respectively].

§33. A wholly anomalous intransitive inanimate plural in - gigi
occurs at 32.7. The table contains a number of false forms which,
however, are unimportant for this text. Other anomalous forms
are mdyowi’ ‘segini at 28.13 and mdyowi‘se’nigin at 28.28. At 18.3
a participial is found that begins with @ - which is proper to the
conjunctive, not participial mode.

§34. Amaw- appears as -amawo- before -medtc the third per-
son animate of the conjunctive of the independent passive with ob-
viatives as subjects, on which see I. J. A. L. i, 56: wdpi‘s4a'ka’ama’-
wometct' ‘‘when the offering began to be made to him,” 50.15.
See also 62.16.

-ama~ occurs before the reflexive suffix -ti'so-: see 58.29, 42.42.
That this is an ancient formation is shown by the evidence of
Algonkin, Ojibwa, and Montagnais: see Cuoq, Grammaire de la
langue Algonquine, §225; Baraga, Dictionary of the Otchipwe
Language under wibandamadis (nin); Lemoine, Grammaire Montag-
naise, 53 bottom.

-Amo'i-, an anomalous formation though paralleled by -amuhi- at
Jones, Fox Texts 374.11, is to be found at 60.7.

§41. There are a number of passive formations that occur in the
text which have not been previously treated.

(a) Corresponding to -meci® of the conjunctive of the inde-
pendent passive with obviatives as subjects, we have -met* in the
subjunctive: ku’‘semete ‘‘if he were feared,” 18.22 [with full-sounding
terminal vowell.

(b) An independent passive in -a so- is found: mina’ ‘soyagwe
‘‘we (incl.) are given,” 58.16. A similar formation is found in
Shawnee. The posterior part certainly resembles the suffix - so- of
the middle voice.

(c) A passive composed of the ordinary passive sign -gu- and imme-
diately followed by a copula -‘si- for the animate, -4¢- for the
inanimate occurs: wi'dneminene'kineta’gu'sit ‘‘he is the one who
will continue to be blessed,” 40.43; aguwi wn aneminene'kinetagu’ si-
dcinm® ‘‘he will not continue to be blessed,” 42.1; awi’'ta neno'ti-
gwa'teni's ‘‘it would not be heard,” 58 23. Evidently the Kick-
apoo passive mentioned by me in Jones’ Kickapoo Tales, 196, be-
longs here. Cree, Montagnais, Ojibwa, and Algonkin have a similar
formation. It may be added that the t of -4¢- disappears as usual
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before -ki of the conjunctive: a inadci’megwa’ki ‘‘as they (inan.)
have been narrated,” 66.5.

(d) An anomalous third person singular animate of the future
tense conjunctive mode, independent passive, is to be found in
w1 ¢y 1 cime sGnemi’namegi ‘‘that he will thus be benefited,” 52.41.
It was impossible to obtain a full series by questions based on this.
Certainly -inamegi is related in some way to -amegsi, the third per-
son inanimate singular, conjunctive mode of the indefinite passive.

(e) A novel interrogative mode of the indefinite passive is wi-
‘anema 1 ciga ninapeme nigin®" ‘‘whether I shall continue to be taken
care of,” 46.1. It was possible to obtain a fragmentary series based
on -Iginn",

(f) The third person of a potential subjunctive of the indefinite
passive is found a few times. The characteristic ending seems to be
-na 4', but I do not fully understand the formation. See 32.17,
32.35, 34.13,58.22. The same forms occur in some of my unpublished
texts obtained years ago, but they are extremely isolated.

(g) A novel indefinite passive -dweniwi- occurs a couple of
times: dndwe'niwit4 ‘‘the one mentioned,” 42.13; wianemipeme-
pemendweniwd’ Tydn ™ [with -wa 7- rhetorically for -wi-] ‘I shall con-
tinue to be taken care of,” 46.2. The same formation occurs in an
unpublished text of mine: 4'kawdpiawen?wiwac’* ‘‘they (an.) were
watched.”

(h) Examples of participials of the indefinite passive are to be
found at 26.35, 26.38. They bear the same relation to the conjunc-
tive mode of the indefinite passive as the ordinary participial to the
ordinary conjunctive.

§44. The independent pronoun of the first person singular, nina4,
in combination with -megoni (see below) means ‘‘my very own’’:
see 46.20.

(a) A new demonstrative pronoun, @’wae'wm(4), is found at 36.35.
With this pronoun a person’s name must be given. ‘‘So-and-so”
is an approximate translation.

(b) Another novel demonstrative, i’nin4 ‘‘the very one’”’ (animate
singular) occurs at 42.2, 44.31, etc.

(¢) The combination ninimegso’nin(i) ‘‘the very same’’ (inan. pl.)
is met at 66.5. Observe both members of the compound are inflected.
The animate plural, nigimegonigi, does not chance to occur in the
text. With the posterior member of the compound compare nin4-
megoni: see above.

(d) An isolated word windnig(:), at 36.39, ‘‘her (his) people”
evidently in some way belongs to the demonstratives as shown by the
animate plural ending -igi, not nominal -4gi. It is a contraction of
wina and nigi.
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We now come to a few points where reference to the grammatical
sketch is impracticable.

I have treated loose verbal composition in the International Jour-
nal of American Linguistics, i, 50; hence it is quite sufficient to
merely cite a few examples occurring in the text. See 38.22, 46.3,
50.27, 50.28, 54.33, 58.26, 58.35, 64.42. A peculiar free nominal com-
pound is ku ci%tca’kiga’ nugini, 44.32, a locative inanimate plural,
““when gens festivals are finished,” with the inclusion of the particle
-@ca **. The type of compound treated in the International Journal,
1, 52, occurs at 50.29.

Transitive verbal forms with inanimate subject or subjects are not
treated in the sketch save for the participial and possessed noun of
the third person (§§33,34). I regret to report that the table for the
participial is very faulty in this respect as it is in others, nor is the
treatment of the possessed inanimate noun entirely right. The
Indian text in this volume shows that intransitive verbal forms
with inanimate subject or subjects and animate object or objects,
-gwi- immediately follows the instrumental particle and the ordi-
nary animate intransitive verbal pronouns affixed, thus, wr nene-
‘kane megwits’ (42.2) ‘‘the one of whom it will think,” ws né‘sd'e’-
gwiwd%ecr (50.35) ‘it will heal them,” wn wdta sdun e’ gwiydgtwe
(56.31) “‘it will make you warriors.”

There is a peculiar construction with -wedtci for the conjunctive,
-wete for the subjunctive which is to be found in the text, e. g.,
a kigi’'nowe%c (18.3) ““when a gens festival is given,” d‘pi'tetund’-
mowect* (16.23) ‘“while a speech was given,” widtcd owedtci (30.31)
‘“‘when a meal was cooked,” widtcs sa's@’ Lwdwedtci (32.2) ‘“‘why it
was against their religion,” 1 ca’wiwete (32.43) “‘if it were done.”
Obviously the w is an instrumental particle and the terminations
are the same as those for the third person animate, conjunctive and
subjunctive of the indefinite passive.

The use of the formative element -i- which occurs a number of
times in the Indian text is quite baffling. The most I could get from
informants by direct questions was that in at least some cases it made
the word “sound sadder.”” Examples may be found at 28.15,40.27,
46.27.

An anomalous form a s4'ka amotene’dct* ““they were given it to
burn as an offering,” is to be found at 50.17.  Additional forms secured
by interrogation failed to elucidate the medial -te-.



LIST OF STEMS

The following is a practically exhaustive list of all verbal stems
which occur in the preceding text. As a matter of course I have
included what must be regarded as verbal stems from the Fox point
of view, whether or not they are from the English standpoint. A
few nominal stems are included for convenience. The reader should
be familiar with Fox phonetic shifts' before attempting to use this
list, for a stem is ordinarily only given in its original form, so far as
this can be determined. It should be borne in mind that in some
cases the material contained in the text is not sufficient to determine
a given stem with absolute certainty.> Insuch cases I have relied on

1 For convenience I give succinctly (not in detail) the most important phonetic shifts which are not
in the grammatical sketch of Fox contained in the Handbook of American Indian Languages (Bull. 40,
B. A. E.): i becomes ¢ if the preceding syllable of a different morphological unit contains e; it becomes
¢ if the following syllable of a different morphological unit contains é, it becomes e if the preceding or
following syllable of a different morphological unit contains u,; it becomes ¢ when immediately followed
by the instrumental particles -n- “‘by the hand,” -“ckaw- - ck- ‘‘by the foot,”” -“cw- -*c- ¢ with something
sharp,” -‘sw- -'s- “by heat,” even when they are conventional in meaning, as well as by the copula
«'si-; i becomes 2 when accented if followed by y or w as well as on the penult when followed by w; it
becomes 7 before the instrumental particle -‘kaw- -‘k-; it probably becomes e before the instrumental par-
ticle -‘taw- - t-; the combination -iwd-, where the d is not in the same unit as the i becomes -owd-; the
combination -wi- between consonants becomes -u- (-6- also ?) under the conditions whereby i normally
becomes e, 0 becomes u before -pw- and -gw-; 0 becomes 6 before -w4, in the combinaticn of stems -d a-
becomes -Gyd-; similarly -d@ 4- becomes -a-; under the same conditions -6 4- becomes -6-; it is not cer-
tain whether under like conditions -d e- becomes -d- or -e-; under what conditions i apparently becomes
a is not known; -wA4- between consonants becomes & for the most part; -y4- between consonants
becomes -yd-; the combination -ew?'- becomes -7'-; -w- after consonants seems to be lost if u imme-
diately follows; the combination -ew- becomes -6- before n, y, w, dtc, ¢ (in final syllables), -d@- before
g and ¢ (normally), terminally -u*; # becomes -‘c- before i which is a new morphological unit; under like
conditions ¢ and s become d¢c and ‘¢ respectively; the combination of ny when not in the same unit
seems to become 7.

2Tt should be borne in mind that every transitive, middle, and passive Fox verb (with a few ex-
ceptions) requires an instrumental particle, whether these have retained their original meanings or
have become purely conventional in use. As these are inadequately treated in the above-mentioned
sketch, I give here the principal ones; the meanings are given when the particles have not become
conventional. The arrangement in columns as presented here is novel.

With logical animate object With logical inanimate object.
m with the mouth t
m t
w t
w ?
‘pw with the teeth ‘pu(?)
n with the hand n
n t
‘cw with something sharp ‘c
‘sw by heat ‘s
‘ckaw with the foot ‘ck
‘ckaw ‘ck
naw n
taw t
‘taw ‘t
‘kaw 'k
gaw 4
's 't
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my general knowledge of Fox, some grammatical notes on the text!
obtained from Edward Davenport and Harry Lincoln, the evidence
contained in Jones’ Fox Texts, and the published Cree, Ojibwa, and
Algonkin material. As a result the number of uncertain stems has
been reduced to a minimum.? In everycase a few references are given
to the text by page and line to further facilitate its study.

Stems which can not occur in initial positions are given with a
hyphen before and after them. The list shows how much more
numerous the stems which occur in initial positions are than those
which can not. It also shows that copulas are far more frequent
than is indicated in the Handbook of American Indian Languages,
Bull. 40, B. A. E. It should be constantly kept in mind that these
copulas can not be used indifferently with any given verbal stem,
but, on the contrary, are restricted in use; so that their actual usage
must be learned by rote.

It has been a matter of some difficulty to assign the meanings
given the stems on account of their weak, almost colorless, meanings
by themselves. It is only when stems are combined with each other
or with instrumental particles, and according to the context of the
sentence in which they occur, that very definite senses can be assigned
to whole combinations. The beginner may be cautioned that a

few homonyms occur. Stems occurring solely in the songs are not
included.

1See footnote, p. 9.

2 Where the stems do not agree with those given by me previously, the latter are to be superseded.
3 Jones awA-,

4 A few nominal stems are included in this list for convenience.

§ Evidently -ago-isrelated to wagd- as-apA- is to Wapa-.
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1The text in the current syllabary and the text restored phonetically by dictation support the form;
but from Jones’s Fox Texts at 378.6 it would appear that at 46.25 -Awinigwinoi‘, not -aAniwigwinm', should
beread. Thestem then would be -awi-.

2 -ApA- after w,

3 As I have shown on another occasion, the so-called “intervocalics’ are anillusion. What we really
have are post-verbal extensions. At the present time it is not known under what conditions these are
used. These “extensions’ run in sets: -t- -dtci-, -'t- -‘tci-, -n- -‘ci-. Strictly speaking, it is probable
that the “extensions’’ should be given as -t-, -‘t-, -n-, for t ‘'t n respectively become dtc ‘tc ‘c before i which
is a new morphologicalelement, and -t- -'t- -n- are used, and not -dtci- -tei- *ci-, before e in positions where
i would be converted into e (for example, if the following syllable of a different morphological unit contains
#), as wellas in cases where iw# becomes owi, and also where an i is lost before -wiwi-. That is to say,
the -i- is also a morphologicalelement. Insofar as-e-isused to prevent consonantic clusters foreign to the
Fox language, a certain amount of doubt is thrown on the above reasoning. Theoretically a list of Fox
verbalstems should show what verbal stems can be combined (for synthesis of stems does not universally
hold true), and in the case of copulas the sets which go together, what pair of “extensions’” go with any
given stem and how they are used, what instrumental particles go with any stem (in some cases several),
and in what position the stems occur. But an enormous mass of text-material would be needed to show
this. So far as the writer knows Sauk, Fox, Kickapoo, Cree, and Ojibwa agree entirely as regards these
points. Hence it may be presumed that at least all Central Algonquian languages do.

4 In texts dictated by Harry Lincoln recorded as A‘pi-; the evidence of Cree favors A'pi- as being the
original Fox form. (Note A'pi-at 34.27.)

5 In another text the same author has used -ame'kwi- consistently.
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1 Probably same in origin as A- be (placed).
2 In texts dictated by Harry Lincoln, Ang'ka-. The literal translation is ““that he should give orders,”
but the idiomatic meaning is “that he should give orders for them to hunt for game.”
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1 Apparently connected with -ga-, -gé~; but there are phonetic difficulties.
2 Formerly given as -'kéa-, -'ké-; e'cka., -e'ké- probably correct.

[BULL. 72
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1-‘kA-in texts dictated by Harry Lincoln.
2 Exact phonetics uncertain; perhaps -gAné-; another text favors -kAné-.
3 Evidently derived from ke'ten»A* surely, truly.

7
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Isthe y merely a glide?

[BULL. 72
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1 Another stem ta'ci- in some way is connected with tA'swi- number, as many as.

2 When used in the passive is preceded by -&-; this-atd- corresponds to animate -a'so- (p. 69); -té- in the
middle corresponds to animate -so-.

3 The exact form of this stem is not easy to determine; the form given is quite provisional. Similar
difficulties occur in cognate Algonquian languages.

4 Converts preceding i to e, and wi to u; nemenu‘sigku, I cook well.
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1 For reasons unknown to me, né'ku-, with “change” as if from na'ku-, occurs.

[BULL. 72
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1 Possibly pemi- with n instrumental.

147567°—21———6
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1 Jones’s mawi-.
2 Participial with “change.”’

[BULL. 72
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1 A preceding i of a different morphological unit disappears before -wi wii-.
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EXPLANATION OF PLATE 2
. The owl.

. The pipe.

. The snapping turtle.
. The tortoise.

The flute.

. Earth.

. Stone tongue.

. The stone (used) when fire is made.
. Those shot are cleaned where they were hit.
. Those celebrating the gens festival.
. The speaker.

. The drummer.

. A singer.

. Those celebrating the gens festival.
. Old women.

. Women.

. Dancers.

. A man.

. A woman.

. A man.

. The sacred pack.

. Fire.

. Dancers.

[Appurtenance ?]
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