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NOTES ON THE CEREMONIAL RUNNERS OF
THE FOX INDIANS

By TruMmaN MICHELSON

INTRODUCTION

The information contained in the Indian text of this paper was
obtained by Harry Lincoln from a reliable informant whose name is
withheld, as it would diminish his social prestige owing to the very
conservative character of the Fox Indians. Harry Lincoln was
obliged to write out the information from memory only; and he
subsequently dictated the text written in the current syllabary.
The Indian text accordingly is restored by me according to his
phonetics. It is proper to note that one or two sentences have been
slightly modified by me to agree with what I conceive Fox grammar
to be.

The English translation is based on a paraphrase written out
by George Young Bear, corrected and supplemented by a gram-
matical analysis of the Indian text by myself.

A full List of all verbal stems is not given as I have previously
(Fortieth Ann. Rept. Bur. Amer. Ethn., p. 616) published a list of
Fox stems which contains nearly all those in the Indian text of the
present paper. So I give only those which are not in the former list.
For a similar reason only a few grammatical notes are given. But
as the English translation is as close to the Indian original as is con-
sistent with English idiomatic usage, with these helps the serious
student will have little difficulty in working out the Indian text.

I do not pretend that the information given in this volume on the
“ceremonial runners” (or “ceremonial messengers”) of the Fox
Indians is as full as desirable in all particulars. At the same time it
is much more than was previously known. The only reference of
any importance on the ceremonial runners of the Fox Indians (Mes-
kwakis) is the half page (61) by M. A. Owen, Folk-Lore of the Mus-
quakie Indians. It is not clear whether Catlin’s remarks on the
slave dance (North Amer. Indians, ed. 1913, vol. 11, pp. 241-242,
and the accompanying plate) refer to the Sauk or the Fox Indians.
It is highly probable that those of Galland on the ceremonial runners
(Indian Tribes of the West, in Annals of Iowa, 1869, p. 350 et seq.)
refer to the Sauk and not the Fox. The matter is very involved and

1
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not easily disposed of in a few words. It may be noted that the tribal
dual division mentioned by him has not been corroborated by other
writers, either early or modern. At the same time the assignment of
the ceremonial runners and ceremonial attendants to definite clans
(gentes) has a partial parallel among the Omaha and Osage (see the
references cited below). In any event the Sauk had ceremonial run-
ners (see Forsyth, Manners and Customs of the Sauk and Foxes, in
Blair’s Indian Tribes of the Upper Mississippi and Great Lakes
Region, vol. 11, p. 205; and Annals of Towa, 1868, p. 176). As might
have been expected from the close linguistic relationship between the
Sauk, Fox, and Kickapoo, the latter also had them (see J. D. Hunter,
Memoirs of a Captivity, etc., London, 1823, p. 16; William Jones and
Truman Michelson, Kickapoo Tales, vol. 1x, Publications of the
American Ethnological Society, pp. 28, 30, 66, 86, 88 [the translation
is at fault throughout; and a few misprints occur]). The Menomini
also had them, as is clear from the statement of Skinner (Observations
on the Ethnology of the Sauk Indians, vol. 5, Bulletin of the Public
Museum of the City of Milwaukee, p. 8). And as a matter of fact
ceremonial runners occurred in other tribes——certainly among the
Creek, Kansa, Omaha, and Osage (see R. M. Loughridge, Diction-
ary of the Muskogee or Creek Language, under tvhpalv [ta‘pa’la
according to Swanton] town crier, common runner; Hunter, 1. c.,
p. 34; J. O. Dorsey, Third Ann. Rept. Bur. Ethn., pp. 217, 218
et passim; Fifteenth Ann. Rept. Bur. Ethn., pp. 215, 232, 235;
Fletcher and La Flesche, Twenty-seventh Ann. Rept. Bur. Amer.
Ethn., p. 148; La Flesche, Thirty-sixth Ann. Rept. Bur. Amer.
Ethn., pp. 52, 74, 238). A thoroughgoing comparison of the func-
tions of the ceremonial runners among the various tribes is not pos-
sible at the present time because in some cases the information at
hand is very meager; and even when it is fuller there is so much
difference in detail that we are forced to believe either that addi-
tional information is to be had or that the differences between tribes
are very great. On the authority of Francis La Flesche it may be
stated that the rain-making function of the ceremonial runners
among the Fox has no counterpart among the Omaha or Osage. In
these tribes this exists entirely independently of the messengers
(runners).

The Fox word for ceremonial runner is A‘ckapawa, and this has
exact phonetic equivalents in both Sauk and Kickapoo; in Ojibwa
the phonetic equivalent (which has a slightly different meaning) has
a diminutive suffix, to judge from Baraga’s Dictionary. In Kickapoo
(and hence presumably also in both Sauk and Fox) when combined
with the possessive pronouns the initial A appears as o, which has
parallels in Sauk, Fox, and Kickapoo; in this particular case it is
an archaism. The treatment of the posterior portion of the word
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before the suffix m in such cases is the same as that of other words
whose stem ends in w; that is, the w is lost. The etymological
translation of A‘ckapawa is “young man.” (Cf. Cree oskapew
“young man.”)

The younger brother of the culture hero of the Foxes is called a
ceremonial runner (see Fortieth Ann. Rept. Bur. Amer. Ethn., pp.
365, 387). The propriety of this apparently is based upon taking
the Indian word in its etymological sense.

The ceremonial attendants referred to a few times in the volume
are the attendants in the various gens festivals of the Fox Indians;
and if the evidence of William Jones’s Fox Texts is to be relied
upon (p. 133) they also served as village criers.

The beginning of the present narrative mentions four gentes.:
I wonder whether Beltrami (Pilgrimage, vol. 11, p. 169) had these
in mind when he says, in speaking of the Foxes: “who, like the
Saukis, are distributed into four tribes.” Years ago a Sauk inform-
ant told me there were really only four very important gentes. There
is every reason to believe that the lists of Sauk and Fox gentes given
by Morgan and Galland are those of the Sauks, not the Foxes. This
leaves us primarily to deal only with the Fox list given by Forsyth
(1. c., p. 192) and that by William Jones (Handbook of American
Indians, Bull. 30, Bur. Amer. Ethn., article Fox). However, our
knowledge of Fox society is still far from being satisfactory (cf.
Michelson, Current Anthropological Literature, 11, p. 236); and so
I postpone a discussion of the various discrepancies in the lists of
Fox gentes.

The narrative (p. 21 et seq.) of how the last Fox ceremonial
runner received his blessing is entirely like previously published
narratives of this kind (see Bull. 72 and Fortieth Ann. Rept. Bur.
Amer. Ethn., pp. 23, 497, 541).

11t goes without saying that there are many other Fox gentes.
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THE CEREMONIAL RUNNERS OF THE FOX INDIANS

ENGLISH TRANSLATION

Now it is against their religion to tell of it. They can not tell
about it, though to-day the young people do not believe in this
to-day, and (the young people) also do not know this story; they are
not told how it is. Only old men to-day are they who know it. In
precisely this way this story is being lost. It is no longer used
to-day, as all the children go to school. That is how this story is.
That is why the young people are not told ; they do not listen to this
story. To-day, verily, they are merely bad. And it never will be
possible to begin to tell them, for it has been a failure to tell them.*
And it is difficult for (this story) to be told.

This (story) is not related on merely any occasion (?), it is told
again and again only when the young people gather somewhere. It
seems plausible old men told it again and again; this (story) would
be told that way. Such, it is said, is the report concerning (the
story). And only those who are members of the Bear gens are the
ones who are able to tell this story carefully, but they are fond of
this story (i. e., they are unwilling to part with it). But I am
relating this now. For those who tell (the story) will say, “It is
fine.” That verily is why I try to tell young people when they ask
me about any little thing. I think it would be a good thing for
young people to be told; that is what I think, in spite of the fact
that they no longer think of this (story) which I am narrating.

This really is what happened to the people a long time ago. For-
merly they must have been numerous. And it seems they began to
be observant. Soon they began to observe how wretched they were.
And it seems they really desired to do better so that their life would
be right. And it seems they began to desire (this). Now it appears
that one old man was not, perhaps, sure of it. It really seems that
he was told. Then he told the people what they should do. Now
it seems as soon as he told them they began to move camp. The
people moved in various directions. Some moved yonder to Green
Bay, some to Lake Michigan. That, it seems, is what they did a
long time ago. This was before the white man came here on this
ground; he lived across the sea. So these Indians themselves walked
around, and they could go about hunting, and they went about
desiring that their life be proper. At that time, it is said, in the fall,
they probably began to fast earnestly. The men began to fast for a

1 A rather free rendition,
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number of days at a time separately. That is what they did. That
is what these (our) old people say of them when they speak of them.

So it seems this is how they knew what to do. One “name” was
on the east side, and one on the south, and one on the west, and one on
the north. That verily is how these “ names” were arranged. When
“names” are mentioned this indeed is meant; when “names” are
mentioned (the different gentes) are at once named separately. That
is why those (names) are mentioned.

And it seems this is what these Indians, the Meskwakis, did when
they gathered. At that time they were probably told what they
were to do separately. Boys, women, and children were told the
rules these Meskwakis were to have. At that time, it seems, they
began to tell each other how their life was to be in the future if
they did this, if they really believed each other. This truly was the
origin of the rites of the ceremonial runners and ceremonial attend-
ants. It does not seem that they knew them both at the same time.
It seems after four years they began to clothe themselves suitably
after these persons who fasted had told each other what they knew
separately. Now, it seems the Bear gens was told first. These
members of the Bear gens were the first to be made mortal ; the gens,
the Bear gens, is especially prominent. That is how it is. For a
long time this was the leading gens. It was the leading gens for
four years. Then at that very time, it seems, these ceremonial attend-
ants were established to be leaders in everything. At the end of three
years, then, it appears that the War Chiefs were also blessed. And
another gens had come. They (the members of this gens) were next
in order. And at the end of three years those called the Feathered
gens also were blessed. And other gentes came to view at this time.
That verily is how it was. Oh, again after three years the Eagle
gens was also blessed. Again a gens came to view. So there were
four groups, leading gentes. These are they who all understand the
rite of the ceremonial runners. That is how they know about the
ceremonial runners and ceremonial attendants as well as all the work
of the ceremonial attendants. These gentes are they who know about
the business of the ceremonial runners this day when it is daylight.
And so it seems these, the members of the Bear gens, told what the
ceremonial attendants were to do, and also these ceremonial runners.

Three men were placed (here) by the manitou to have power and
to do as they pleased. And these members of the Bear gens organized
these ceremonial attendants so they would in this way wait upon each
other. But these ceremonial runners were the ones used very much a
long time ago, when the Meskwakis had just come into existence.
These ceremonial runners were the workers. To-day, to be sure,
those called ceremonial runners are no more, as all have died. These
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persons called ceremonial runners had a hard time. They oversaw
everything, they oversaw it so where these Indians had a town, where
they had a village would be proper and not evil. And they were made
to work in time of battle. It was also their duty to be present on the
battle field. For they also understood mystic power. That is what
they have been permitted, that is how they were blessed by the
manitou. That is why they were able to be strong. And these were
fast runners and also good-natured. These (ceremonial runners)
were sent on errands any place far off, no matter how far off they
might run there if they went to tell the Indians the news, and they
might summon people if they dwelt far off. It was impossible for
them to be unwilling. Even if they came to rivers they weuld cross
them if they were ordered any place where Indians were.

This was the number of these ceremonial runners—they were three.
One was the leader, and one was in succession, and one the third.
That is how they are. This single leader is in a way the boss. He is
the one spoken to whenever these ceremonial runners are hired. And
he employs the others, his fellow ceremonial runners. This one man
belongs to the Bear gens, and one belongs to the War Chiefs gens,
and one belongs to the Eagle gens. These men are they who are cere-
monial runners, one by one. And this member of the Feathered gens
may have been called the fireman. He probably was the leader with
fire. And then those who knew how this was decided which of these
were to be leaders and be their workers. They would depend upon
them every time, so they said. The leader, it seems, was blessed by
this—wind, and the next in succession by a deer, and the next in order
by a humming bird. That is why they excelled in running. To-day,
to be sure, there are no more of these; people like these ceased to
exist a long time ago, they have all died. Now it is perhaps 60 years
ago when they were last existing as mortals, when they were used
last. Then, indeed, these ceremonial runners soon all died.

Now, whenever a ghost feast was held they were fed apart (from
the others), and whenever the Indians held gens festivals bowls
were placed separately for them. Then they ate. It is said that they
sat on the bench on the north side. One bowl for them was placed
east and one west and one at the east door. That, it is said, is how
(the bowls) were placed for them. Then they were given meat where
these bowls were. And whenever they were ordered to go about
giving information it is said that first they were fed something.
When they had eaten, then the one spoken to began to walk off;
that is, the one who presumably was to go about giving information.
That really is what these ceremonial runners did long ago. They
were all sent on errands whenever it was difficult. And they de-

18283°—27T——2
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cided anything when the chiefs and councilmen could not come
to a decision ; then it was that these ceremonial runners decided it—
even in war they might make the decision.

And this is how these (ceremonial runners) were treated when
they first became one: The blood in their arms was first made to
flow. That is why these ceremonial runners were light in weight.

And when anyone died these (ceremonial runners) were the ones
to go about telling the Indians. When they went around telling of
it, they went around pronouncing the name for the last time when
they told the people.

And once in a while they went about entering the wickiups (to
see) if by chance there was an errand on which they were to be
sent ; that is why they went about visiting. Such is the report con-
cerning these (men) who are called ceremonial runners.

And this: When there was a council they were there. And they
also went about telling the counsellors to counsel. This very thing
was their work.

These persons called ceremonial attendants are different. They are
still living to-day. This is how they are: In turn they serve as
ceremonial attendants to each other; all these gentes serve as cere-
monial attendants to each other according to the gentes, and in
turn. That is what these who are called ceremonial attendants did.

And these called ceremonial runners are different. They were
blessed by the manitou. That is why they were able to do this;
these ceremonial runners learned it from' their fasting. That is
what is said of them. And as long as they live they (remain)
ceremonial runners. They do not do this for a short time. And
when they die; then there will cease to be (any) ceremonial runners.
It is said that they probably knew this. That is why there are
no ceremonial runners to-day.

This, moreover, is told of these (ceremonial runners): When
they were sent on an errand somewhere far off, it is said that they
were not in the habit of eating. That is what they did. And even
if they ate, it is said not ‘many ate; they were accustomed to drink
merely water. That is what they did. And whenever gens festivals
were held they sat down so that those celebrating the gens festival
sat down facing them. They watched to see if they were to be sent
on any errands. If now these ceremonial attendants were unwilling
or disliked to give invitations, these ceremonial runners would be
employed. Sometimes these ceremonial runners would be given
something when they pleased the people. That is why they would
be given dry goods. Sometimes they would be given food. Even if
they were sent on some errand at night, it was a rule for them to
be willing. That is how they were in regard to their bodies. And
they were kindly people. They were not bad natured. That is
why the people were fond of these ceremonial runmners. That is
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why, very likely, these Indians grieved over them. For many years
they must have grieved over them. That, very likely, was what
they did formerly. The ones who do so to-day are not plentiful.
And it is said they were not so (by nature). They were blessed ; that
is why they lived in health. Then they were blessed by the manitous.
The reason they have disappeared to-day is because no one is blessed
by the manitou; that is why the persons called ceremonial runners
have disappeared.

And if they (wanted) a wooden cane they would make it out of
red cedar. They might have a cane only (made) just so; it would
not be lawful for them to have a cane made of any other kind of
wood.

The last time when these ceremonial runners walked about, when
it seems they were sent on an errand, was 62 years ago. A cere-
monial runner was sent on an errand and he went from Green Bay
to the edge of the Missouri. The ceremonial runner was sent on an
errand to where the Sauks of the Missouri are. They were on the
verge of having trouble with other Indians. So this ceremonial
runner went to tell of a coming fight, that was why he went there.
He surely went there, saw the Indians, and told them how he had been
sent on an errand. When he arrived yonder he was fed bounteously
and he ate heartily. He stayed there for four days. When he was
rested he again departed, came back, and told (all) when these
Indians came. That was the work of these persons called ceremonial
runners. It is reported of them that they went very great distances,
so it is said. That truly was the last time this ceremonial runner
worked, that was the last time. And it seems in the following winter
that person called a ceremonial runner died. As soon as he was sick
he must have told that he was going to lose his life. He told the
people who were here afterward what to do. “Later on,” it is said
he said, “there will be many people. They are the ones who will
ruin you,” he must have said, “ nor will they be Indians,” he must
have said. The fact is he meant this white man, so it is said. “He
will not think anything of your rules,” he must have said, “ and you
do not also give him permission,” he must have said. That really
is why the white man is not permitted much, as that ceremonial
runner said (those things). “And you will have a hard time. Later
on you will have no one who will go about telling anything that
happened to you. You will have a hard time. Even whenever you
die you will not know that of each other if no one goes about report-
ing it when you lose the ceremonial runners.” That probably is what
this ceremonial runner said. When he began to be sick and when
he was about to die, then it seems he strongly urged the people not
to give up anything they did and to firmly keep this religion.
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To-day, indeed, it is hard (to find) a person who will go about
telling how anything is. That is how it is. Even to-day when any
one dies (a person on whom to call) is not known because a person
who goes about telling news does not exist. That surely is how it is
with regard to the last of this generation. It is hard not to have a
ceremonial runner. That is why (this generation) has a hard time
in hearing when anything happens. And the white man has come
here, on (this) island ; that also is why it is so.

At the time we last had this ceremonial runner this man was 56
years old. This man fasted yonder at the place called Shallow-
Water. The white man, to be sure, calls it St. Louis. It seems this
man was blessed there and became a ceremonial runner. This man
was blessed by a manitou, by manitous there.

That was probably what a person called a ceremonial runner did.
That really is the way, it has been said, that the people did formerly.
To-day these Indians do not do so. There are no ceremonial run-
ners; they are gone. Because they have ceased fasting is why the
ceremonial runners are gone.

Now, these ceremonial attendants are numerous. To-day simply
any boys serve as ceremonial attendants. The ceremonial attendants
to-day are not quite right; that is why these Indians here—in the
Meskwaki country—do not do rightly.

Moreover, in the Meskwaki country these ceremonial runners also
danced when a dance was held. It was thought proper for them to
always dance as the (others) were dancing. That is how it was a
long time ago while they were very careful. Moreover, when women
lived outside it was not lawful for them to go about exhibiting(?)
themselves to these ceremonial runners as long as they were men-
struating. But as soon as they bathed there was no reason (why they
should not) and they went about seeing them. And when a woman
gave birth (to a child) it was not lawful for her to dwell near by;
women in childbirth were made to dwell far off. That, it seems,
is what happened to the Indians, these Meskwakis, a long time ago.
That, it is said, is how it was, a long time ago. And the people a
long while ago were restricted in accordance with their religion;
to-day they are not restricted ; that is why the Meskwakis are becom-
ing fewer and fewer. Because the white man is numerous is why
the Indian ceases to be restricted by religion. The reason why they
were blessed severally long ago is that the Indians were restricted
by religion. And they were careful. And they fasted earnestly;
to-day fasting has disappeared here, in the Meskwaki country. That
is how it is. That is why these ceremonial runners excelled in run-
ning a long while ago.
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To-day, to be sure, there are no fast runners here in the Meskwaki
country. As they are not in the habit of fasting, they do not
receive blessings. That is why those called ceremonial runners are
no more. Though sometimes they are organized, yet those sent
on errands are unwilling to do so. That is why it is hard to hear
of it when anything happens. Sometimes when some one dies it
is not heard of at the time; later on when anything happens it is
heard here in the Meskwaki country. A long time ago this was
the work of the ceremonial runners, when they still existed. To-day
there are none of those called ceremonial runners. To-day
there are only the ceremonial attendants. But the ceremonial attend-
ants are also very lazy. They are not in the habit of being care-
ful when a gens festival is given. And that is how it is. To-day
these Meskwakis are not careful with regard to anything. The
younger people are throwing away more and more of all their
heritage. The younger people do not think anything of anything.
Because they are not careful is why they are weak. While these
ceremonial runners still existed the Indian was careful. At that
time these ceremonial runners watched over things. That is why
the Indians at that time were careful.

And every spring these ceremonial runners went about early in
the mornings entering the wickiups. That very likely was what
happened to these Indians a long time ago. And whenever it was
fall these ceremonial runners did the same thing. In a way they
went around looking for news. If it chanced they were employed
by anyone for some purpose, they would be hired to run around, and
they went about telling the people. That is how it was a long
time ago; to-day it is very different. It is not as it was. The white
man has ruined the Indians. Before he was ruined by the white
man, the Indian long ago also had his own laws. That was the
way of the Meskwaki.

And these ceremonial runners were there when the counsellors
counseled. It seems as if they were called upon to decide when
(the counsellors) were unable to decide the question. Then they
made the decision. Whatever they said went. And long ago before
these white men came, these (ceremonial runners) were they who
had full control as to what the weather was to be. Whenever they
desired water to rain then these persons called ceremonial runners
would conjure. That is what is reported of them. Tt is said they
went some place where there was water, and.splashed water up in
a river. It is said that as soon as they threw tobacco as an offering
they then bellowed strangely in the water. It is said that they
surely bellowed like manitous when they splashed up the water. Tt
is even said that this water always became a rainbow. It is said
that these persons called ceremonial runners had very full control
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over whenever it was to rain. That it seems was why these Indians
a long time ago were fond of these ceremonial runners. And in
winter they also had control, it is said. When it was too cold, when
the people were cold, they told them. Then the latter would con-
jure. And these (ceremonial runners) went to the snow and took
off their clothing there and rolled naked in the snow. Early in
the morning they would bellow like manitous. That is what they
did. As soon as they had done that they stopped to sing before
putting on their clothes. This, it is said, is how the song of the
ceremonial runners goes. That is what the people of long ago said.
To-day this people do not know anything. To-day, at the present
time, even if they were told this, they would not believe whatever
they were told. This, it is said, is how that song goes:

The manitou song,

The manitou song,

Oh, it might happen that I shall be scalped,

The manitou song,

I shall use on them,

The manitou song.’

That is how these ceremonial runners sang when they would con-
jure; such is the report regarding them.

It is said that yon buffalo horns are what they used when they
beat the drum. They did not use sticks when they beat the drum;
such is the report regarding them. And a buffalo’s heart was dried.
It is also said that they took this always with them. It would watch
over them. That, it is said, is how they knew they received their
blessing at the time they were blessed by the manitous who blessed
them. And this is (another thing) they did. It is said that they
were not in the habit of wearing buckskin moccasins; they made
their moccasins of buffalo hide, it is said. It seems as if when they
went repeatedly on long journeys, these, it is said, lasted longer;
that is why they had their moccasins of buffalo hide. That is what
is reported of these ceremonial runners.

And when anyone dies they are the ones who go about telling the
news in the village. And they are the ones who go about telling
those who are to lay the dead to rest. And they themselves, these
ceremonial runners, as soon as the ghost (i. e., dead body) is begun
to be led away, continue to walk in front there. That, it is said, is
what these did. That is what the old people say of them. We of
the present generation do not know. We live blindly. That is why
we are becoming fewer and fewer, because we are not careful. Oh,
moreover, these women are not careful to-day. These do anything
they please. Now when they (are supposed to) live outside they

2 This translation is purely mechanical and does not pretend to make sense. Note that
the song below (p. 29) differs slightly.
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linger near the side of the lodge. And they even begin to stay
inside to-day. It seems as if the white man spoiled us. That is why
we do so to-day. DBut we think we have very good rules to-day.
When these ceremonial runners were still numerous a woman
wouldn’t dare to linger beside a wickiup. And they were sharply
forbidden to dwell inside a wickiup by the ceremonial runners, it is
said.

And at that time these ceremonial runners were not in the habit
of marrying, it is said. It seems as if that also was how they were
blessed, not to marry, it is said. They were young men, it is said.
It seems as if it were probably so they would not be bothered (by
their wives) if they married. It seems likely that they were told
that when they were blessed by the manitous who blessed them.

And it is said that these ceremonial runners, whenever they cele-
brated gens festivals, burned tobacco as an offering to the eider
ducks because it seems as if these ducks were fast flyers; also it is
said it seems as if they were jointly blessed by them. That is why
they also burned tobacco as an offering to them whenever they cele-
brated gens festivals. Their dwelling was probably placed in the
open (?) to the south and east. The wickiup in which they cele-
brated gens festivals, it is said, this long wickiup, was placed to the
north and west with the end in the open (?). That is what is said
of these ceremonial runners, the Meskwakis, who were called cere-
monial runners long ago before the white man came. And it is
said whenever they celebrated gens festivals they offered deer brain;
that, is is said, is the only thing these persons, called ceremonial run-
ners, offered when they celebrated their gens festivals with solem-
nity. It is said that they were not in the habit of offering any other
thing when they celebrated gens festivals. And it was not a dog,
but brain only, deer brain, so the people of long ago say. That is
what I have frequently heard when old men spoke of it—it is really
how I know it; I am not exaggerating to-day in telling of it; the
way I tell it is only exactly as I heard it; I am not lying, for if I
lie these (old men) must have lied.

That is what this ceremonial runner, the last ceremonial runner,
said when he was first blessed. This, it seems, was the number of
days he fasted; it must have been 10 days. It is said that he was
very weak. He was helped by his father, it is said, when he arose.
Then he went and ate. Corn, it is said, was cooked for him, and
beaver tails, Indian potatoes, and crab apples, and Indian berries, and
Indian sugar—that probably is what he was fed. At first, indeed,
it is said, he was not able to eat all this; it is said he put aside
(some),?® and, it is said, he ate a little. And then, it seems, he began
to take a sweat bath. And he boiled yon pepper weed; then he

3 Rendered rather freely.
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bathed and poured water on the rocks. That is what is said of this
man. And in winter he began to fast earnestly. And it seems he
fasted for 12 days; that, it seems, was the number of days he fasted.
Then it seems this man hastened to be blessed when he was a boy.
Soon, when he slept, he was addressed and told by one (person),
“Well, now, I bless you,” he was told, it is said, by one, “now, al-
though you have made your body suffer the pangs of hunger, no one,
indeed, has blessed you. So I bless you this day. I shall inform
you,” he was told by one (person). “Now, to-morrow at noon, you
will go south. A river flows by (there). You must go south of
it; you must cross it; then you must keep on sitting there; you will
truly see me there; you will notice how fast I can go. Oh, perhaps
you will not see me; I shall go very fast; however, I shall come to
you where you are sitting steadfastly,” he was told by one (person),
and he awoke.

The next day he told his father. ‘ Oh, my son,” he was told by his
father, “you must do exactly so,” he was told. “ You will do what-
ever he told you,” he was told. So it seems he went there, came to
a river, and remained seated there. He remained seated on the south
side across the river at noon. Soon one (person) went about there
whizzing. As he did not see him, “ What, pray, is it? ” he thought.
Unconcernedly he remained seated. Soon as he sat facing him he
looked at him as the other came and alighted. “ Gee! he probably
is a very fast runner,” he thought. The other was tiny and beautiful.
He kept looking at him. And the other was tiny. Soon he was
addressed, “ Well, I merely do this when I run around and around,”
he was told, “I run around and around in a way when I fly about
here and yon. Did you see how fast T go? Yes, I bless you, though
I am not a good hand to make anything; I am not good at any job.
But who will there be to overtake me? And when I say one day
I might walk over nearly this island I am so fast. To-day I bless
you to be so. You will be very fast. This is what you will call
yourself, ¢ ceremonial runner man’ That is what the people who
know anything, who are intelligent, will call you. Verily, they
will be fond of you as long as you shall exist as a mortal. This
one who has fathers and dwells in the smoke hole is fond of me.
That is all I tell you to-day. Yet I shall tell you what you are to
do if you continue to live very long. You will continue to help
these people in anything. They will continue to send you on dif-
ficult errands. And they will send you on errands no matter how
far off. Even if any one lives far off you will be sent on an errand
to tell him something. And where there is a gathering you will
be sent on an errand for something. So you must not be unwilling.
So I shall give you willingness. I shall give you the quality of
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tranquil (?) braveness. And this: When you first came, when you
were seated you did not see me. Yet I show you that. You will be
exactly as I am.” That, it seems, is what he was told by that
humming bird.

“Verily the people will not see you if you are sent on an errand
some place. You may meet your enemies somewhere there, but they
will not see you. Now, that is how I bless you in the way I tell
you. When I speak to you here do not disbelieve what I tell you
to-day. I have not yet given you the gifts with which I bless you.
Yet I shall give them to you when I have thoroughly informed
you,” he was told by that humming bird. He himself was unable to
speak. Surely he began to be different. Surely he began to think
differently. And his thoughts wandered, even to the great sea, and
his thoughts flitted around where the sun rises and sets. And then he
again began to be told: “ Well, you must live morally in the future.
You must not think of what is evil,” he was told, “ you must follow
only what is good. If you are sent far off on an errand do not hate
to do it. You must only think of me when you are sent on an errand.
You must only consider what I tell you. And this; you must cut
a strip off a hide and fasten it. And you will tie a little on your
right leg so that if you forget (something) whenever you are sent on
an errand it will be named. That also is how this (must be done)
first. If, however, you do not do that you will forget what you are
sent for. So you must think firmly of it. And these moccasins—you
must have moccasins made of buffalo hide to put on. That is what
I tell you.

“T give great strength. And if your enemies see you, if they shoot
at you they will not hit you. Any one who has shot at me in a lively
manner has not hit me. If you believe me you will be the same as I
am (in this respect). And do not bother the persons called women.
They are not handsome. If you bother with them they will spoil
you in accordance with the blessing I have bestowed upon you.
Though (women) are handsome, yet they are mostly employed by the
Evil Manitou. That is why I say they are bad. These women are
not right. That is why I forbid you. And these women regularly
menstruate. And this is how I bless you; it is against my religion
for a woman, if she is menstruating (to dwell) near wherever I live.
Verily you will be this way. If, however, a menstruating woman
lives near where you are, she will ruin you, you will lose your life.
That is what will happen to you.

“And if you are going any place you must start on the south side.
And that is another thing which I tell, over which you will watch.
You will do as I tell you in making my holy gift to you (?). And

18283°—27——3
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this: If you walk about, if you think of, if you desire to eat meat,
this is how it is: The turtle dove is what you should eat if you desire
meat. Oh, if you also desire another kind of (meat) you should
kill quails to eat. That is another thing I have told you. They are
very fast. You know how fast they are. That is why I told you
about them. Do not eat any other kind of (meat) at the time you
are sent on an errand somewhere afar off. Now, if you are not
going some place you are to eat what (others) eat. This (injunction)
is whenever you are going somewhere far off. Verily, I have now
told you that. And now this (is another thing) which I tell you.
And this is another. As soon as a mortal dies you will certainly be
sent on an errand. And now do not go about carrying anything red.
Never forget this which I tell you. It is against my rule for red to
be carried about. It isbecause in a way the blood of the dead stopped
flowing that I forbid you to carry about that which is red. And do
not jest with anyone as long as you are walking about (on an errand) ;
you must merely quietly tell the people what the news is. Now, I
also tell this to-day. Moreover, if the people hold a council, if you
are sent as a herald, you must quietly tell the news for them. And
you must go quietly to the east door and sit down (there). If they
are not able to decide a question, you will surely be called upon to
make a decision. Verily, when you rise to your feet you will tell
what you have done, how you fasted earnestly, how you were able
to be blessed, you will tell them. And you will decide the question.
Whatever you think will be so. And you must tell the truth in what
you say. You will not be disbelieved. These Indians will do what-
ever you say. And that is one other thing I tell you. You must con-
sider what I tell you. Do not disbelieve me.

“And this is another thing, if you are fed do not fail to eat any-
thing on your plate. You must determine to eat all of it. That also
is another thing I tell you to consider.

“And this is another thing I forbid you. Do not say anything
bad; do not use bad words. And another thing. Do not also mock
your fellow people. And another thing. Do not steal any of your
fellow people’s possessions. If you do that, whatever you do, this
way that I have blessed you will not help you. That is why I
tell you.

“And do not make fun of women, they are your sisters. Well, that
is what I tell you. And you must treat children well. You must
even treat domestic animals well if you see them in the future. That
is another thing I tell you. What I tell you is not bad: it is good.
And T do not speak evilly to you when I tell you. I am speaking
very good to you. As yet I do not bless you. As soon as I have
thoroughly instructed you, then I shall bless you.
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“ Well, moreover, when you begin to be sent on errands you must
first cast Indian tobacco wherever a brook in a forest flows by; you
will cast it for me. That is what you will do. Oh, you will also
sing. I have already told you what you are to sing. I.shall tell
you again. This is how (the song) goes:

I shall use a manitou song,

I shall use a manitou song,

Oh, it might happen that I shall be scalped,
I shall use a manitou song,

A manitou song.*

“That is the song you are to sing when you cast tobacco (on the
water). That is what I tell you. And do not forget this song. Yes;
as soon as you have done that, if you are sent on an errand, you
should depart. That is what I tell you, though I do not bless you.
I still am thoroughly instructing you.”

Then it seems he was again dismissed. “ Well, that is as much as
I shall tell you to-day. Verily, you must come again here to-morrow
at noon. I shall instruct you thoroughly again. T shall cease telling
you (anything further) to-day.” That is what he was probably told.
Then the other began to fly away whizzing. (The man) did not see
him as he continued flying.

“That, very likely, is what I shall do,” he thought. “T shall be
very fast like that,” he thought. Then he again departed (and went)
to where he dwelt. When he arrived there he told his father and
mother. ¢ Oh, surely, my son,” he was told by his parents, “you
have done well,” he was told. “That is (the proper) life,” he
was told. “ Now you have heard about your (future) life. That is
why the younger generation are told to fast. That is how good
fasting is. Sometimes the way Indians are blessed is good; and
they are also blessed by the Evil Manitou. That is how it happens
to them, sometimes (they are blessed) by the Evil Manitou. That
is why those that fast are watched. That is why they tell their
elders. And so if you do what you have learned, you would do well.
And I will tell for instruction that the Evil Manitou dwells deep in
the earth. So you must remember it,” he was told by his father.
“ Oh, the (manitou) Who-dwells-in-the-smoke-hole is good. There
is nothing wrong in what the one who dwells in the smoke hole does.
And that is all T tell you to-day, though you doubtless know it.
Oh, surely, later on, you will know it. Well, you must accordingly
merely watch (yourself) closely in regard to what I tell you,” he was
told by his father.

And so, it seems, the next day at noon he went again where he
saw the one by whom he was blessed. Sure enough while he again
remained seated there, soon the other came whizzing. He whizzed

+ Note that this song differs slightly from the one above (p, 19),



30

BUREAU OF AMERICAN ETHNOLOGY

[BULL. 85



MICHELSON] FOX CEREMONIAL RUNNERS 31

(even) more and (the one blessed) did not see him. (The manitou)
whizzed where he was sitting down. Later on (the manitou) came
and alit, became a human being again, and remained seated. “ Well,
I shall instruct you again to-day. Perhaps I shall tell you, perhaps
not. I can instruct you (but) a short time,” this (manitou) who
blessed him, said to him, “ Well, now I shall again tell you what I
told you yesterday. I presume you know it; you must firmly remem-
ber to do this. And this which I am going to tell you to-day, what
I am going to narrate to you, is not evil, (but) merely good. And
in this way you will help the future generation. I shall instruct
you merely so. Verily, if you believe what I tell you, you will
derive benefit from it in the future. Some people will look to see
you do what I tell you.

“ Oh, well, T have come to tell you this: do not slay (the birds)
that fly about, any of those who have downy feathers; moreover,
regarding the young ones—you must watch over them. You own
them. I tell you also that. Do not kill these as long as you live;
that is what I strongly urge you.

“And also do not be in the habit of getting your firewood from
the trees which stand here, at the edge of waters; that is, where I
dwell, along the water’s edge. That is why I forbid you.

“And, moreover, you must not mock (the people). Oh, this (also)
to be sure: You must do what I permit you. If you are asked to
go somewhere far off I instructed you formerly (regarding the
meats) which you were to eat later on, if you (desired to eat)
meat ; these turtle-doves and quails I told you (were what you should
eat). These are the very things which you should eat. That is
how it is. You will do what I permit you. You must not be
wasteful with them, though you will eat them once in a while.
You will not kill merely them exclusively all the time. That is
what those of us who fly about urge each other. Even I am the
ceremonial runner of as many of these as have downy feathers.
That is how I am. That is why I bless you to-day and thoroughly
instruct you. And this is the way you will be. You must also
keep yourself clean. You must always bathe. That is how your
life is to be. Your body must not be filthy; you will desire it
to be clean,” he was told by that humming bird. Surely it was very
beautiful and its color was changeable (?). “And, moreover, I
shall tell you this. When you make an offering (of tobacco) to me
it is to be, when it is early spring, and the middle of summer, and
the fall, and the middle of winter. That is what I tell you. Do
not forget. As far as this food is concerned, I do not desire it
from you; it is merely this tobacco which I desire from you.” That,
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it seems, is what this person who was addressed was told by this
humming bird who flew so fast.

“And I shall give you further instructions,” he was told. “Now,
in regard to this hunting—you will also easily kill any (game)
that do not fly about. You must feed these your parents; they
are source of your being, (and) they have taken care of you since
you were a child. And so it is a rule that you also in turn must
help them a little. And whenever they forbid you anything you
must listen to them. I urge this one thing on you strongly. And
again this: When a person worships it is a rule that you must be
there. That is what I tell you. Do not be resentful at what I say
to you. That is why I bless you. That is how I instruct you. Of
course I (have) not (yet) blessed you. I (have) not given you
mystic power. I am still giving you full instructions to-day. As
soon as I have told you all, then I shall be desirous of extending
mystic power to you. That is what I tell you to-day. Do not
think, ‘Now I have finished with that’ Yes; I am still giving you
full instructions. I am telling you only what is good to-day.

“And later on the people may say something (against) you; but I
say to you, ‘Do not listen to it.” This evil report is nothing. Why,
there is much evil here on (this) island. This little Evil Manitou
works very hard, and he also thinks that he will be convincing
whenever he says anything. That, verily, is why the people get
into trouble. That little Evil Manitou is working. That is why
I tell you beforehand not to believe an evil speech. In a way this
little Evil Manitou (tries to) rival the manitous who bestow bless-
ings on the Indians. That is what he does. That is why I tell you
this. The little Evil Manitou is the very one whom you will believe
if you believe this evil speech. That is why T also tell you that.

“And, moreover, this: You must make a wooden bowl. You will
have a bowl. As long as you may live you will have that bowl.
And you must also make a (wooden) spoon. You will make it;
this will be called a ceremonial runner’s bowl. You will place it
wherever the principal chiefs dwell. They will take care of it.
They will do that. The ceremonial runners will continue to have
this for their bowl. And there will be no other. That is what I
tell you. I am sincere in telling you to-day what I tell you. And
now also another thing: You will always have the south side where
you live, as long as you exist as mortal. And you must try to get
this spotted deer,” he was told. “After you have got it,then you must
skin it. And you must dry it. As soon as you shall have dried it
you will have it for your rug. That is what you are to do; you are
to have it for your rug. You will have the south side (of a lodge
to sleep on). And you must never have anything else for matting.
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Oh, occasionally you may have (ordinary) matting. And whenever
it is summer if you sleep outside you must lie down on the south side
of the wickiup. Never lie down on the north side. That direction
is bad. And that is (another thing) I tell you. That is where the
little Evil Manitou lingers; that is from where he approaches the
people, from the north. That, verily, is why I tell you, for I am
telling you carefully.

“And, moreover, when you begin to be sent on errands, when you
begin to go around telling something, you must also do this: Every
night you must always continue to bathe. Yet I have told you to
keep your body clean when I spoke to you. Also, if you do this, it
will benefit you,” he was told by the one who blessed him. “Well,
that again is as much as I shall tell you to-day,” he was told. “ But
you must come again to-morrow at noon,” he was told; “I shall
instruct you a little more,” he was told by him. Then the latter
again changed his nature and became a humming bird and whizzed
about there. (The former) did not see him. “ Oh, he surely is very
fast,” he thought.

Then he departed, and when he came yonder where his parents
lived, he again informed them. “Oh, it is truly fine,” he was told by
his father,  you must continue to act according to your knowledge,”
he was told.

And so when it was night it was the second time he saw him. And
it seems he again went there the next day; and at noon (the humming
bird) came and again straightway became a human being (in ex-
ternal form); and (the man) was more acquainted with him. And
as soon as the latter sat down comfortably (he said), “ Well, this is
how I am, this is how I am in human form. I am the ceremonial
runner of as many (fowls) as fly about. I am sent very far off on
errands. And you will do so also. Nor will anyone be able to kill
you. Do not fear it. “For,” he was told, “ no one is able to kill me,
as I look out for myself increasingly(?). And this: I shall not be
able to die for a long time; (but) the time will surely come when I
shall perish,” he was told. “1I shall not tell you to-day. To-morrow
I shall tell you how your life will be.”

Then, it seems, he departed. He was not, it is said, told all the
third day. And it seems he saw him again the next day at noon.
Now it seems when he saw him, two came who were as alike as pos-
sible. He was told, “ This day you see how we look. I presume we
look alike; we are surely both the same. This very person is a
ceremonial runner. That is how we live. Verily I have come to-
day to tell you what this person whom you see knows. For this
person is one sent on errands. You will say, ¢ Ceremonial runner’ to
him as you understand me, and he and I also understand each other.
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Well, to-day is the last time I shall see you. So I shall tell you in
detail what you shall do, as I see you this day. Well, this is what
you are to do to-day. You must take off all your things. As I
say it to you to-day so I bestow this blessing upon you, so you may
begin to have it in your possession. Now you will be fit to begin to
work for your fellow people. As soon as I have given it to you, this
is what you are to do: After you have taken off all your clothing you
will stand here in the water with your head exposed. And we shall
fly about where you stand.”

Then, it is said, this youth undressed, waded in the water, stood
with his head exposed while the others began to fly in a circle where
he stood. Then the two began to graze his head repeatedly. They
made great efforts with him as they kept on uttering strange sounds.
Finally it was as if he were about, flying about violently, so he began
to think. But, of course, he only began to think so. Finally, though
he was given a bad headache, he did nothing. “Now, very likely,”
he was told, “we make your head ache,” he was told, “but do not
offer any resistance.” Sure enough, he did so. He became dizzy
again. Soon this earth fell fast and whirled. Soon he ceased being
dizzy and they ceased flying. And as soon as they had ceased flying
they sat down comfortably.

“And you may open your mouth,” he was told. And when he
opened his mouth they kept on blowing into it. They blew into it
four times. As soon as they had blown into (his mouth) he could
not speak, for the blowing of the humming bird was strong.

As soon as he had been treated (in this fashion), it is said (he was
told), “Well, now we have given (something) on which you may
continue to rely. You will continue to have this with you,” he
was told. “This will never end,” he was told. “This will end only
whenever you lose your life. As long as you do not lose you shall
continue to have it with you. In four days from now you will know
this very thing, if you are healthy. That is what I tell you. To-day,
to be sure, (my blessing) has not impregnated you. At that time
you will know it. This is what I say to you: At that time it will
make you healthy. This day you see how healthy I am. You will
be the same. But at the third night you must stop to take a sweat
bath. And as soon as you have taken a sweat bath you must bathe.
Of course, I have already told you to live cleanly. You must begin
doing right away what I told you. You must begin to examine your-
self. And that is (all) T tell you.

“Yes, you presumably have listened attentively to the instructions
I have given you from time to time. Now you must act in accordance
with what I have been telling you. Do not cease to think of this
which I tell you. You must think of it fervently. A little later on
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the people will think highly of you if you are careful, if you do as
I tell you. And I told you formerly, ‘ Do not look into what is evil.
You surely still recall what I said to you when I first gave you
instructions. So you must fervently look into what I told you. Do
not disbelieve me. And you always must be careful in what you do
while you are alive. And this is why I tell you this again to-day,
so that you will not forget. For when we part this day we shall
cease seeing each other. Nor shall we see each other again. This
is why I tell you it carefully once again. Perhaps this day you are
the last ceremonial runner. To-day perhaps you are the last. And
perhaps ceremonial runners will cease to exist when the end of your
life comes. So you surely are the last. Then I have come to the end
(%) of this people. The one who comes from another land yonder
is the very one who will ruin you. And then there will cease to be
ceremonial attendants and ceremonial runners. Truly to-day as I
look around I do not know any one of these children desiring to
fast.”

This, 1t seems, is what he was told at the time by the one who
blessed him. The fact is this white man is he who was meant at the
time.* Surely he was correctly reported. To-day this white man
does not think anything of our rules. And so he will as if ruin us.
And surely he is numerous to-day. That, it seems, was what this boy
had been told. And so the story of what this man was told has been
told. And, it seems, he was also told, it is said, from what direction
he was to go about beginning to tell the news in the village. He was
to begin entering the wickiups on the south side if by chance he were
going about telling anything. And if he was sent on some errand it
was to be early, when he went about telling the news in the morning,
before sunrise, before the sun came into view. That, it seems, is what
this boy was told, that, it is said, is what he was strongly urged, to re-
member the way he was blessed. He was probably told that way so he
never would forget it. Furthermore, it seems he was told, “ Well, we
will see each other again,” he was probably told, ¢ to-morrow, when
it is to-morrow for us,” he was told, “ and this will be in the spring,”
he was told. He thought (he meant) the next day, as he probably, it
is sald, did not understand him. As soon as he was told, it is said,
then he learned what manitous (mean) when they say ¢ to-morrow.”
That is the way with many Indians. The young people do not know
the (ancient) words to-day. These boys who are living at the present
time still do not understand the ancient words. That is how they
are. Then it seems conversation between this (boy and the manitou)
was completed. Then, it seems, they departed, (the boy) and this
(manitou) by whom he was blessed, separating.

¢ Literally, the fact is he was told about this white mun at the time.
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And he departed for where his father lived. When he came there
he narrated what he had learned (from his conversation with the
manitou). “Oh, it is surely fine,” he was told by his father; “Be
careful to carefully follow the knowledge you have acquired,” he was
told by his father. So, it seems, he began to make his plans, and he
began to do what he had been told. That is what he did. Later on
he and his father took a sweat bath together. That, it seems, is what
they did. He sang those songs which he had used formerly. He was
listened to by his father. And he spoke at length when praying to
the stones. He prayed that he might be helped in the way he was
blessed. And he told how he was blessed. O, it seems, as soon as he
had told him that, he also began to tell his father how the latter
should live, and he told his father how his (own) parents should be
good. “That is in accordance with my knowledge,” he must have
said to his father. “Oh, surely, my son, you speak very well. That
really is how life is. That is good, to be kind to everyone,” he was
told by his father. “You will know this hereafter, my son,” he was
told. Then, it seems, they had taken a sweat bath. As soon as they
had taken the sweat bath he also went to take an (ordinary) bath.
As soon as he had come (back) he began to narrate in detail to his
parents (his experiences), and he told completely how he was blessed.
He was much praised by his mother. “Surely, my son,” he was told,
“you must do whatever he told you,” the old woman said to her son.

“Now, I must walk around,” said the boy, “to try to find what
I was ordered,” said the boy. “I have been ordered to search for a
spotted deer. I am to have it for a rug,” said the boy and departed.
He went far off to see how fast he was. As he continued on his way
he surely was walking fast. When it was past noon he surely had
gone a great distance and was not tired. “ Well, perhaps now I
shall be fast,” he thought and again set out. Although he was
walking very fast he was not tired. And in a little while he came
back not bringing what he had sought. He was not tired. And the
next day he departed and went very far off. He came much fur-
ther. He enjoyed himself as he walked along. And when he came
far off he again turned back somewhere, and he ran back to where
he came from. And when he came he told his parents. He told
them where he had been. “Indeed I am not tired,” he said to his
parents. “1I shall surely perhaps be fast,” he said to them. “Oh
well, you have been blessed ; this is why you are so (i. e., not tired),”
he was told. “Yet you must be careful to watch over your life
in accordance with your knowledge. Do not be too wicked,” he
was told.

18283°—27—4
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He departed again the next day. He thought it would be toward
the south this time. He went in that direction. And in a short
time he came far off. And, it seems, when he came yonder there
was a big river. Now, it is a fact, it is sald, this was called “the
Missouri River.” As soon as he came there and was gazing steadily
at it soon humming birds came whizzing. He did not see them as
they were so very fast. “Gracious! They are very fast,” he thought.
And soon he thought, “ Well, I had better depart.” He started off to
walk. As soon as he was out of sight he began to run. He used
all his might and went at full speed. He thought that he was going
very fast. Sure enough in a short time he ran back. When he came
to where they lived he again told them (his parents) where he had
been. “I have been at a river yonder,” he said to his parents.
“Why, you have been very far off,” he was told by his father.

And so, it seems, the next day he again went hunting. Soon
as he still was walking about, he saw what he was looking for, and
shot a spotted deer, using his bow. He surely killed it. He began
to tie it suitably and to carry it on his back, it may be presumed.
As soon as he had tied it he began to carry it on his back to where
they lived. When he arrived there the old woman began skinning it.
As soon as she skinned it, she stretched the hide for him so that it
would dry.

Then this young man again searched for buffaloes. He presum-
ably was searching for them so that he might have his moccasins
made of them in accordance with what he had been told. Suddenly
he saw them and therefore began to shoot at them in a lively manner.
Soon he killed one. Then he also began skinning it. As soon as he
skinned it he began to cut (the buffalo’s) flesh up in pieces. That is
what it appears he did. As soon as he was done he again departed,
carrying the hide and taking it yonder. The old woman began pre-
paring (the hide) and tanned it. As soon as she tanned it, that man’s
moccasins were made for him, which were to be made out of (the
hide). He also told his father where the buffalo was which he had
slain. The old man fetched some (buffaloes) for them to cook.

This young man himself again departed and walked around. He
went about casting Indian tobacco, sacrificing to everything, trees,
and all rocks of a different nature; and he burned tobacco for all
(creatures) which seemed strange to him. That, it is said, is what he
went about doing. Now it seems when he had done that he departed
and came back to where they lived. Then his moccasins had been
made for him and as his rug had been dried he had a rug. And he
hung his moccasins where he (usually) sat. And so, it seems, he soon
told that he was finished. “Oh, well, I suppose we had better depart,”
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the man said. So they departed and went to be with the village.
When they first came back the people rejoiced at seeing them.

And this young man lingered there. And soon it seems they said
among themselves that they were to hold a council. And it is said
that young man was remembered (and asked) to go about telling the
news. He started to walk south and went from there telling the news
broadcast. In a very short time, indeed, he had come back where
they who had hired him were unconcernedly. He was again loitering
there. “Why,” they said among themselves, “the one we sent on an
errand is not even ready,” the important members said among them-
selves. Soon one went and saw him and asked him whether he had
gone about. “Yes,” he said to their amazement, as they had not
thought seriously of him. It surely was a fact that the important
members arrived one by one at the time potatoes were dug.® Surely
he was very fast. He also was told, “ You are to come.” He went
there, he went where they were talking. And when they were finished
talking he was told, “ Well, to-day you are young. You are very
active,” he was told. “From now on we shall send you on errands,”
he was told. “We shall send you on errands on every occasion,” he
was told. He was informed, “ Now the people will have a ceremonisal
runner,” he was told, “ they will rely on you,” lo, he was told. Sure
enough he straightway was called “ ceremonial runner ” by the people.
And then he began to put on his moccasins (of buffalo hide). And he
had the hide of that spotted deer as a rug. And so it seems he began
to consider carefully what he had been told from time to time. He
began to recollect everything which he had been told, and he found
everything just as he had been urged. That, it is said, is what he
did. And so from then on he began to be a ceremonial runner. Now
it is a fact that he was the last of the ceremonial runners. Though
there must have been also others having the same qualities, yet they
were not able to be as active. This (man) really was very active.
That is what was said at times. And so, it seems, this (man) began
to be a ceremonial runner.

These ceremonial runners went very great distances, so the story
goes. It seems that this was what this (particular) one did at the time.
It seems as if he must have surely done so merely to be perhaps gos-
siped about, to be talked much of. Yet to-day only the gentes are rec-
ognized as authorities.” That is according to the individual gentes.®
It seems as if there were those who do that to-day—i. e., are ceremonial
runners; but they also are not in the habit of entering all the
wickiups—that is, these persons who in a way try to be ceremonial
runners to-day. A long time ago, it is said, those who did this were
willing. Tt issaid that they entered all wickiups; so it is said of them.

¢ Rendered rather freely.

7 Free rendition.

8 Socially it is desirable to belong to the Bear gens, as the tribal chieftainship apper-
tains to it,
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And so, it seems, soon this man became well advanced in years.
And, it is said, he became a very important person. Now when
the Indians had any special proceedings he ran about telling the
news. And, it seems, he began to put on his moccasins (of buffalo
hide) whenever he began to walk about. That probably is what
this man did at the time. And he was sent very far off on errands.
That, it seems, was his work. He was always clean, it is said;
his appearance was always clean, it is said. And it is said he never
said anything evil. And, it is said, he was not in the habit of steal-
ing. This is what he was urged to do. Nor, it is said, was he in
the habit of mocking his fellow people. Nor was he like that by
nature. Nor was he in the habit of stealing anything. And it is
said neither did he bother with women. That was how he was
strongly urged, not to say anything against anybody. That, it
seems, is what this one (man) did; such is the report concerning
(this) man.

He most certainly must have been blessed to be fast. That is
what he presumably did during the course of his career. Soon, it
is said, when he was over 60 years old he died somewhere. He
related, “I shall not die; I shall live somewhere in the manitous’
country,” he must have said. That is what he did. “ You must
only cast Indian tobacco whenever it is spring so as, in a way, to
offer a burnt sacrifice to me,” this man probably said at the time
he died.

That is, it is said, how it was a long time ago; to-day it is not
so. It is nothing. This younger generation does not believe in it.
And so to-day there have ceased to be ceremonial runners. Any-
body is sent on an-errand when anything happens. To-day we are
not particular. That is how it is to-day here in the Meskwaki
country. It is becoming more and more different as the old men
who knew these stories, these ancient stories, have all disappeared.
To-day the younger people only think as white men. That is what
their knowledge is. That is why the Indian is becoming poorer
and poorer, because he is not careful, because he does anything
blindly. They merely try to rival each other trying to see who
knows the most this way. Sometimes they make up a story. Per-
haps that is how it is to-day in the Meskwaki country. What I
know about these former stories (i. e., customs) of long ago, I do
not know very well. Also I am telling to-day merely as I also have
been in the habit of hearing. To-day there are surely no ceremo-
nial runners. To-day anyone is called upon to go about serving as
a ceremonial attendant. That is how it is to-day. That verily is
what I have been accustomed to hear. That verily is how it is.
That is all.



SOME LINGUISTIC NOTES ON THE TEXT

There are but few grammatical and lexical novelties in the Indian
text of this paper. Hence the following notes are very brief.

There is no doubt that long a is more original in the doublets
na‘ina‘*® “ at the time,” na‘ina®‘, and in similar ones. Yet I have let
them both stand as it is a matter of tempo; na‘ina®™ is lento, na‘ina®
allegro. In a like manner it can not be doubted from the evidence
of another Fox text as well as Kickapoo that the initial long a of
awa'im™A, etc., is more original than initial short a. Yet in this text
the latter is used almost exclusively.

It should be noted that in this initial 1 for wi' in verbal forms
is very common ; see for example 12.16, 12.26, 12.28, 12.35, 12.39, 14.27,
14.30, etc. This is a colloquialism; at the same time the formal wi'
also occurs. Another colloquialism is occasional -amow- for -amaw-
in verbal compounds; see 28.3.

It is well known that final wa of the third person singular, intran-
sitive animate, of the independent mode, disappears before tuge, and
that this in combination with the suffix for the third person plural,
animate, intransitive of the same mode, appears as tuga‘igi (for the
first, see 22.23). But it is not well known what happens in other
cases. For some reason I have not been able to obtain a full series.
As a small advance, I give the following notes. Final -pwa and
-pena appear as -pwa and -pena before tuge. In the case of the first
and second persons singular intransitive an element pe immediately
precedes tuge. This element also occurs in the transitive form with
the first person singular as subject and the second person singular
as object (future: ki*—mepetuge) ; similarly thou—it ke—apetuge) ;
also in the transitive form with the first person singular as subject
and the third person animate singular as object, but in this case a
further modification takes place (future ni—apetuge). With the
third person animate as subject and the first person (and presumably
second person) singular, the first person exclusive and inclusive, and
second person plural as objects, modifications of a partially similar
nature take place (future: ni*—gotuge, ni—gunatuge, ki'—gunatuge,
ki*—guwatuge respectively).

At 22.16 we have the second person singular of the interrogative
mode, indefinite passive, -nogani. This corresponds to -igani, the
termination of the corresponding first person singular (see Bull.
72, Bur. Amer. Ethn., p. 70).

The explanation of analtcimowe’naga’k®® (4.13), anadtcimo-
wenaga'k (14.15), and i'ketowe’nagat™* (44.31) is as follows: They
are compounds of nouns (altcimoweni, a story of long ago, an often
repeated story, as contrasted with adtcimoni; i‘ketoweni saying) and
the inanimate auxiliary -agat- (and its derivative -aga-) ; the nouns
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themselves are based on verbal stems (in one case the intransitive
middle is taken as the stem) with the common suffix -wen-. As a
partial parallel we may note that the indefinite pronoun kago®™
(something) is verbalized at 32.21, and the adverb inina®™ (at that
time) at 36.33, 36.34.

The apparent anomaly awa‘imegi at 14.9 is thus to be explained:
It is not a case form but an adverb meaning “ over there.”

The syntax at 6.41, 6.42 is wholly anomalous if the text is correct.
The peculiarity at 26.7, if the text is correct, is that wi' is con-
strued with the subjunctive in -e, not -e.

A couple of English loan words, slightly Indianized, occur in the
text, namely, i%cinag® “Indians” and pa's*” “boss, headman.”

The following is a practically exhaustive list of new Fox verbal
stems; that is, stems not cited in Bulletins 40 and 72, nor in the
Fortieth Annual Report, which occur in the Indian text of this paper:
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For convenience I add a new stem kepagu- “be dry” (of human
beings; -‘so- middle) extracted from a combination occurring in
some grammatical notes on the Indian text. It may be noted that
-a'ckwa (36.18, 36.20) “head” [substantival] and not -skwa- as
given by Jones, Amer. Anthrop. 1904, p. 387, and Bull. 40, part 1,
Bur. Amer. Ethn., p. 794, is alone correct. Combined with tetepi-
“circle ” the meaning is “ be giddy ;” combined with kiwi- “ indefinite
motion,” and -pya- “quality, essence, water,” the meaning is “be
drunk” (kiwa‘ckwa-; not kiweskwa- [with e] as given by Jones;
this is shown by the evidence of his own Fox Texts [216.4], Sauk
[Michelson], Ojibwa, and Algonkin). My suggestion that -kwa-
was related, is wrong. In this connection I may add that I do not
think it likely that all the strongly (apparently) differentiated
meanings of pa'si- (so; deviations from this are secondary)
properly belong to a single stem. It is far more likely that we
have to deal with a number of distinct stems which are homonyms.
The evidence of Cree favors this. In the present Indian text (36.12)
pA'si- means “ graze, touch lightly.”
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A SAUK AND FOX SACRED PACK

By Truman MICuELSON

INTRODUCTION

This sacred pack (pls. 1 and 2) was purchased by me for the
Museum of the American Indian, Heye Foundation, many years
ago; and my thanks are due to that institution for the fine spirit
of cooperation it has shown on every occasion.

A variety of circumstances have combined to prevent me from
publishing the information appurtenant to this sacred pack until
the present time, among them the desire of the last native owner
(Jim Peters, now deceased) that it be not disclosed for some time,
in order that he might not suffer socially nor politically for having
disposed of his sacred pack.

This sacred pack is called “Sauk and Fox,” which requires an
explanation in view of the fact that on more than one occasion
I have pointed out that the Sauk and Fox are ethnologically and
linguistically distinct, and Skinner has recently confirmed this. The
Peters family are Sauk by descent; Kwiyama'* was born in 1833
and Jim Peters, his son, in 1866 (see pp. 201, 204 of Iowa Journal
of History and Politics, vol. 4). Kwiyama*4*used this pack in the
war with the Comanches (in Kansas, 1854), but for more than half
a century this pack has been in possession of Kwiyama®™® and his son
Jim Peters at Tama, Iowa, for Kwiyama'A* was among the Sauk
who joined the Fox owing to dissatisfaction with the governmental
policy then pursued. Hence it is that the designation “Sauk and
Fox ” is justified in the present instance.

This paper contains two accounts of the sacred pack written in the
Fox dialect on two separate occasions by Sam Peters (born in 1885;
son of Jim Peters; his mother is a Fox) in the current syllabary,
but phonetically restored by me. The first is restored according to
the phonetics of Thomas Scott, the second according to those of
Harry Lincoln. These two accounts are more or less supplementary,
though also slightly contradictory in some details. The English
translation is by myself, though I have received some assistance from
George Young Bear. The plates are based on photographs kindly
furnished by Mr. W. C. Orchard, of the Museum of the American
Indian.
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The general narrative regarding this sacred pack is quite in con-
sonance with other narratives of this class which are current among
both the Sauk and the Fox. It may be noted that the speeches not
only in their general tenor but in specific details are much the same
as occur elsewhere. Accordingly it is certain that the particular
ceremony proper to this sacred pack has been molded to suit a
definite pattern. (See Michelson in Fortieth Ann. Rept. Bur. Amer.
Ethn., p. 502; and compare Boas, Popular Science Monthly, now
known as the Scientific Monthly, vol. 63, 1903, p. 498; P. Radin,
Journ. Amer. Folk-Lore, vol. xx1v, p. 149; P. Radin, Journ. Relig.
Psychol., vol vii, pp. 1-22; R. Lowie, Amer. Anthrop., vol. 16, pp.
602-631; R. Lowie, Primitive Religion, chap. 1x.)

In conclusion it may be stated that linguistically both Fox texts
contained in the present paper are very difficult. One or two sen-
tences have been omitted as being unintelligible to me. The number
of new stems that can be substantiated as occurring in recorded Fox
materials—not merely obtained by direct questioning—is large con-
sidering the extent of the Fox texts contained in this paper.
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FIRST4VERSION

INDIAN TEXT



FIRST VERSION
ENGLISH TRANSLATION

This is a large story of a sacred pack.

Well, this is what probably happened to this married couple at
the time they made this sacred pack. At first they must have had a
grand time dancing when they made it, and they were merely given
power to slay their enemies by the one who blessed them, a manitou
who dwelt in the water.

At one time, it appears, when they were attacking the people the
one who had that sacred pack with him probably was in the lead as
he went along, but he did not, it is said, ever use a gun. At first he
must have used spear heads and bows, and he also must have used
the scalp which is also with (the contents of the pack); and songs
are appurtenant to (this sacred pack). Later on when they made
(this pack) then, verily, that spear was placed there. That was
what happened to them.

Soon the man fasted. Then he knew the lance was to be included.
When he had fasted for four days then, it seems, he was spoken to
by a manitou on the night of the fourth day, “ Now, my grandchild,
you will get what you will always use, and this is how (the place)
is where it is. To-morrow at noon is when you will get it. You
will start to walk very early in the morning, but you will come to
where it is exactly at noon. And as soon as you have come there,
you must cast tobacco on it, and you must sing when you pick up
that lance,” he was told, “ and when you bring it near a lodge you

“will then place it aside. Thereupon you must set a kettle on the fire
and stop to celebrate a gens festival. After you have celebrated a
gens festival and after you have placed (the kettle) on the fire, then
you will fetch it and place it here in your sacred pack. Verily, you
are to strike a mortal four times with that lance,” he was told.

He departed early the next morning. As soon as he awoke he
began to walk and the next day at noon he came where he was going,
at a creek. The creek glittered and was stony. “You will get it
from in the water,” he was told, and sure enough there was shining
metal in the water. As soon as he saw it he unwrapped (his) tobacco
and cast it on the water. Now, this very likely is what he said:
“Well, T give as many manitous as you may be, this tobacco to
smoke. Since you have brought me this lance to pick up, it must
not be for merely any purpose, and it must be in accordance with the
way you bless me. In return I give you this tobacco to smoke.”
Such was his speech. As soon as he had made his speech he then
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likewise sang. And this is what he sang at the time and he started
to wade when he went toward it:

I am to use this lance, oh;

I am to use this lance, oh;

I am to use this lance, oh;

I am to use (this lance).

That very likely was the way he sang at the time he picked it
and took it from the water. He took it from under the water; he
did not make it himself. Some one probably made it. As soon as
he picked it up he departed. As soon as he came near he put (the
lance) down and left it to come back to later and stopped to speak
to one who would serve as a ceremonial attendant. It is said he
then celebrated a gens festival with a deer’s head, and after he
boiled it, and after it boiled (in the pot), he again began to speak.
He spoke to the Spirit of Fire: “ Now, Spirit of Fire, you speak
entirely truthfully for the one who shall remember. I burn this
tobacco for you, and you will truthfully tell for me what I ask.
Verily, as T am now rich with a village, I ask one slice from you,*
and if T meet war that I shall not stand around shamefacedly;
that is what I ask, and that if I go to attack my foe that I may strike
him confidently with my lance is what I ask, and I also (ask for)
whoever will take care of this my sacred pack in the future that
peace may reign in the chief’s village.? That is how the future
person shall worship, whoever shall take care of (this sacred pack)
in the future, even as long as the manitou has determined the earth
to be. That really is how the one who blessed me blessed me at the
time. My sacred pack will lie about till that time,” the one celebrat-
ing the gens festival said. As soon as he had completed his speech
he again picked up a drum and began beating it and began singing.
And this is how he sang. There are a few songs connected with
(the ritual).? There were many, but I do not know many. My
grandfather must have lost all of them. This is as many as are
(still) connected with (the ritual). I shall relate as many as he
taught me. This is how (the one blessed) sang:

‘What did she say?
What did she say?
‘What did she say?
The manitou women would go about wondering.
‘What did she say?
What did she say?
What did she say?
What did she say?
What did she say?
The manitou women would go about wondering.
What did she say?
What did she say?

14 Qne slice” is a village of the foe.
2 A rather free rendition, but the sense of the passage.
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That, it seems, is the first (song); and another forthwith begins
the second time. And he sang. This, it seems, is how it goes. And
this song is even very sacred:

(Syllables)
Fear each other alternately.
(Syllables)
Fear each other alternately.

This is what is said about this song. It is as if they should revenge
themselves on each other (in the way planned against themselves).
If anything happens to a person this would be sung. But first he
would be spat on with medicine. As soon as he was spat on it
would be noticed that a little beaded bag would be taken out. There
is a little bundle in it. That would be unwrapped; and there is a
snake-skin somewhere there and a little bundle of medicine. That
would be soaked.? Then that song would be used. So there are two
little songs which I know, that is, only dancing songs. And when a
dance is given they would be sung. I also know only two dancing
songs. There are indeed many, but I know just two.*

Sound it for them, sound it for them,
Sound it for them, sound it for them;
The manitou women’s drum.

Sound it for them, sound it for them,
Sound it for them;

The manitou women’s drum.

Sound it for them, sound it for them,
Sound it for them, sound it for them.

That is one dancing song. When they dance it is used. Because
one woman belongs in the ceremony is why a woman is mentioned
in the song. One woman was also blessed. If a woman was in any
way in agony, she would use these songs. That is what is related
of these little songs. And then they would use another. It also
belongs to (the ceremony). A singer would start a song. And
this is how the dancing song which belongs with the ceremony goes:

Father, I give it to you,
Father, I give it to you,
Father, I give it to you,
A crow, my headdress;
Father, I give it to you,
Father, I give it to you,
Father, I give it to you,
A crow, my headdress;
Father, I give it to you.

And that is how that (song) goes. The little songs are as many
as belong to the rite. It seems as if when one desired to do any-

380 George Young Bear. “ Put with it” would be a close rendition.
¢ The preceding sentences are rendered rather freely.
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thing, (these are the) songs which would be used. If one, say,
desired to go to war, they would be sung. Or if one desired to
be a leader, those songs (would be sung). These songs, it is said,
are for that purpose, but others are for (general) worship. The
others belong to other (rites also). They are merely for the purpose
of asking for (long) life. The songs belong there. That is the
way all sacred packs are. (The songs) are for different purposes.
The other little songs are those which are hidden and which are
said to be powerful. All sacred packs are that way. The hidden
songs are additional. Now, these are the ones I am talking about.
There are many of (such songs), but the one who knew them did
not tell them to (the people). * Verily, I shall tell them these songs
later on,” he thought. And it seems that shortly afterwards he
died ; that is why many of the songs are lost. Formerly, it is said,
there were many of them. Why, here is another song, a war song.
It is the first one. It is as if there were an occasion when warriors
sing (?). If the people are surrounded in a fort, then there is an
occasion when the warriors sing (?) : then the song would be started.
It is the first song written here. “ What does he say, what does
he say?” is how it goes. If they surround each other, then they
would walk in a circle around the fort singing, and when they got
back to where they began singing, then they would charge on their
foes. At least 50 of the foe would be slain. But they would slay
each other. In the same way a greater number of (the foe) would
always have been slain. And that is how that one song is. Those
war songs would be sung. That is how the war songs are. That
is all.

And now I shall likewise relate the nature of the separate little
bundles. I know every single one of the medicines that are there.
A green striped (?) snake skin is there which should be worn about
the neck if an attack is made early in the morning. There is medi-
cine tied to the neck of the (snake skin) in there (i. e., the sacred
pack). One should spray one’s self with it. And one should also
swallow some. The green striped snake skin would guide one.” That
is how he works. Only if spying were undertaken, if one should go
at night and see how numerous a people were, then by all means the
green striped snake skin should be used again. One might be taken
when they were asleep; they would not see one at night. That is
the green striped snake’s own self. And there is also one additional
thing (placed) with it, from the neck of that snake which should be
used ; it should be worn around the neck, it is said. Now, it is said
that he himself (the snake) permitted them to be there (?). And
it seems after this was done, at the time the (snake) has been used,

61 do not understand the Indian text, and follow Young Bear’s translation without any
attempt to control this,
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after one has come back, one should contrive to shoot a deer (but)
merely dedicate it. “I feed you,” the green striped snake skin is
at once told, the one who is especially fed. That is what would be
said. There surely would be very many snakes there, it is said.
That is what is said of them, and why they are included.®

And there is another (object), a humming bird. The humming
bird is used in many different ways. One way, perhaps (is), if one
is sent off on an errand at daylight. If, for example, one were told,
“Go and find out stealthily of how many lodges the people (i. e.,
enemy) consists,” the humming bird should be taken out; also one
should spray one’s self with medicine in a little bundle attached
to (the humming bird), and one should start to walk off, and as
soon as one reaches out of sight, then one should prepare one’s self
by spraying one’s self with the medicine. The humming bird should
be thrown; it is as if making the humming bird one’s self. Conse-
quently the humming bird would fly around the village. No one
would be able to observe (the humming bird). The number of
lodges of the people would be counted. That, for example, is one
thing they say about the humming bird. And there is another way
in which it should be used, for example, if the people (i. e., enemy)
should rush and make an attack, if, for example, they should come
out suddenly at one at the start of the fight, if one were shot at
in the fight, then the humming bird should be used. One would
never be captured ; so they say of (the humming bird). One would
be as far as up above is, so it is related. It is as if the humming
bird flew about with one’s heart. One’s body might be in the thick
of the fight, but the bullets would whistle by without doing any
damage.” Only if they shot the body of the humming bird would
the man be hit. It would not be for simply any reason, but only
if he had fasted. “That is the only way” they say to each other.
A very little has been told regarding the use of the little bundle
of medicine.

And there is also the white bird (?) is one that belongs there
(i. e., in the pack). 'And medicine is tied on the end. Now, if
one were alone anywhere, if the people (i. e., the foe) rushed and
attacked, then it should be used in fleeing. Verily, if one were
chased to a river, a big river, one would be taken across. As soon
as prayer is offered, then one should spray one’s self with the
medicine which is there. One would fly. If one should think at
one time, “I shall continue on the surface of the water,” one would
also be able to continue on the surface of the water. And if one
thought, “(I shall go) under the water,” one could also continue
under the water carrying (the bird). And that is how the (white

¢ A free rendition, but the sense of the passage.
T A rather free rendition.
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one) who is there, is. But one would have to stop and sing first,
so rumor has it. Verily the songs which are lost are the songs
which should be used. The little songs were to be used for that
purpose. If those little medicines were used up, one could make
more. That little bag may be recognized by the beads on it; a
very little would be obtained from it. It is always a mixer. That
is how it is. That is a most powerful medicine which is there, in
the sacred pack. It is a creative agency. If by chance it were all
used up, then it would be mixed to the tune of that song.

I shall likewise tell about the one who in a way was blessed by
the manitous who are under the ground. He must have gone to
visit them as soon as he made the sacred pack. ILater on he even
visited the manitous who live where the Mississippi and Missouri
join. One old man was absent. He gave them tobacco to smoke.
And then, it is said, he was addressed, “ Oh, why is it that you
come?” he was told. “Oh, I am merely traveling about,” he said
to them. “Oh ho, the (absent) old man has gone to council where
the Great Manitou is, he has gone to council there,” he was told.
“He departed yesterday,” the man was told. And later on, it is
said, “ Oh, this really is why I come: I come to ask you how this
sacred pack of mine will be,” he said. “How, pray, will it be?
Of course sometime soon I shall die; then, verily, what will happen to
it?” “Well, this very day you must instruct whomever you choose.
For it was granted you when you were blessed that it should last
as long as the earth. Verily it will keep on till that time. Every
person who will remember this sacred pack of yours in the future,
whoever will take care of it in the future, he is the one who will
continue to kill the people (i. e., the foe). And whoever does so
will be he who will reach old age. And no matter whatever be-
falls you you will come to where the one who blessed you is,” he was
told. “Oh, all right,” he said.

And at the same time he was told what to do with the little
pack which he had made. “ You must not use skunks when you
celebrate festivals: Those are forbidden in accordance with our
belief,” he was told. “Oh, all right,” (the manitou) was told.
And the man asked another thing. “If I rush on the people to
attack them, what will happen to (my sacred pack)? Will this per-
haps lie alone wherever I may be killed?” he said. *“Oh, whoever
will continue to take care of the sacred pack will never be killed as
long as he has it,” the man was told.

That, it is said, is what he did once, after he made (the sacred
pack), namely, he visited the manitous under the ground. That
is what those who took care of the little pack in succession say.
That is how it is, surely that is how it is; so it is said of it.
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Once the one who took care of it used it when (the Meskwakies
and) the Comanches fought together.® That was the last time when
this little sacred pack was in a battle. My grandfather, who is dead,
the one who took care of it, it seems, was never shot. “My foes
shot very close to me,” he used to say when he told about it in
detail.

Verily, now (this is the sacred pack) which Truman Michelson
purchased, so that it would be well taken care of. That is why
that sacred pack was sold.

And (this) is what happened to it once. A woman and her hus-
band were hunting together. They were canoeing. They followed
the Mississippi River too far. Now, they probably call this (spot)
the Turkey River. Where it joins (the Mississippi River) is, it
seems, where they were met and attacked. They must have had the
little sacred pack with them at the time. It was not the one who
first made it, but, in a way, the one to whom he gave it as soon as
he died, the one who took care of it, who was met and attacked. It
was exactly at noon, it seems, when they were met and attacked.
They were shot at in lively fashion in the middle of the stream.
They started to flee toward the Mississippi River. Their canoe, it
is said, was not hit at all. They untied and spread it out, it is said,
there in the canoe and it was used at that time. The medicine may
be recognized by being in a bundle and wrapped lengthwise. It
seems as if they made an offering at the time. That is how it is.
They could not, it is said, get at them at the time. And it is said
that they were just two, a married couple. They were next in order
who took care of it.

And then another took care of it, but he could never engage in
battle, for he was too old a man. And the next in order who
took care of it; a woman, it appears, took care of it. And then
another, our grandfather’s father, took care of it. Once it seems he
counted coup with (?) the lance head which is there. And the
next in order who took care of it was our grandfather’s Kwiyama'
who no longer is here. And he died. And then my father took
care of it. That is how it is. Now I am using up too much paper.
Then indeed he sold it. In turn Truman Michelson will take care
of that sacred pack. But he will soon have to give a gens festival,
he must remember it. And soon it will be very good if he takes
good care of it. He surely will be helped by it if he takes good
care of it. For it surely is possessed of mystic power. A little
evil manitou probably bestowed a blessing that it might be so, and
that is why it has power only to kill, only to kill all the people
alike. The Great Manitou himself does not ordain (the people)
to kill each other. Good-bye.

8In 1854.
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Well, this story is really very good. It is not merely a little
story. Surely it is how one person was blessed by some manitous
who bestowed blessings. Perhaps it was an evil little manitou by
whom the person was blessed. It must have been by an evil little
manitou.

18283°—27——6
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SECOND VERSION

INDIAN TEXT

E ko 0 0 na ni wa ne yo o
E ko 0 0 na ni wa ne yo o
E ko 0 0 na ni wa ne yo o.



SECOND VERSION
ENGLISH TRANSLATION

Truman Michelson, it is told (here) how this sacred pack which
you bought, is.

Now this one story of how it is, is surely so. When a married
couple a long time ago soon had a child, (it was) a little boy. Well,
soon he later was full-grown, (and) he was the only (child) they
had, so it seems. Soon, it seems, that son of theirs began to be ill.
Now they were very fond of him. Soon he surely became much
worse. And he surely died soon. They were very sorrowful when
their son died. And then it is indeed said that that married couple
said to each other, “ Well, we must paint ourselves. For four years
we shall not release our son by holding an adoption feast. At the
end of that time we shall release him by holding an adoption feast,”
they said to each other. “The manitou indeed could not have made
us,” is what they probably said to each other.

When the time came it was first beginning to be cool. Then, it
seems, they moved camp. There were (just) the two alone. And
now it seems they had camped somewhere yonder. The man began
to look for a granite bowlder. As soon as he found it, it is said, at
night he heated it. As soon as it was heated red-hot, then he and
Lis wife took a sweat bath. “Well, the manitou has now permitted
you to breathe your warm breath upon these your grandchildren,
and (he has permitted you) also to cleanse them. You who are
manitous verily think highly of this tobacco. You must also will
away from us that which is evil; and you are to help us (and) have
compassion upon us; life is what we desire. Also we are to know
that you will help us,” is what they said to that granite bowlder.
As soon as they had prayed to it they first made it an offering of
tobacco. Then they poured (water) upon it. As soon as they had
poured (water) upon it four times they then blew upon themselves,
wherever their joints were. As soon as they had poured (water)
on it, the man likewise sang. And this, it is said, is how that man
sang:

E ko o0 0 na ni wa ne yo o

E ko o 0 na ni wa ne yo
E ko o o na ni wa ne yo o.*

e For Fox mortuary customs see Fortieth Ann. Rept. Bur. Amer. Ethn., p. 351 et seq.,
and the literature cited therein.
1The song is merely syllables; these are given as written in the current syllabary.
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And then he sang another (song). And this is how he sang:
He seizes its tail, he seizes its tail;
He seizes its tail, he seizes its tail;
Ketatelediledii*
He seizes its tail, he seizes its tail.
That, it is said (was the song). And another (is):
Agiyaniagiyannii
A giyaniagiyannii
A giyaniagiyannii
A gi ya ni agi ya ni
Sky
Agiyaniiagiyani
Agiyaniiagiyani
A gi ya ni’®

That (is the song). And another (is):
A ne mo na a ne mo na
Ya yaa wii
A ne mo na a ne mo na
A ne mo na a ne mo na
A ne mo na a ne mo na
He kills you, he Kkills you
Yayaawii
A ne mo na a ne mo na o.°

That, it is said, is how that man used four (songs) when he and
his wife took a sweat bath. And the next day they did precisely
the same, they took a sweat bath. For four days, it is said, they
stopped to take a sweat bath. They went through the same per-
formance, and (the man) spoke to the granite bowlder (in precisely
the same way).

And, it seems, as soon as they had finished taking sweat baths they
began to fast all winter till spring, for they desired everlasting life.
They wailed all winter. And this is how the song goes which they
used when they wailed:

Speak slowly when you go about weeping;
No'i neniyu kamigi.”

And this earth is yellow

No'i neniyu kamigi.®

That, it is said, is how it was. They always used it when they
went about beseeching the manitou. They did it all day long, from
the first coming of dawn till night. When they went about weeping
they had tobacco with them. They spoke to (the manitou) in the
same tenor, so that they would be told the nature of life. “Tell

”»

4 Syllables with fractions of petciwa “lynx ” repeated twice.

51 wonder if the meaning of the song is not “I go as far as the sky?” Cf. the stem
Atkwi-. George Young Bear did not understand the song.

¢ The untranslated portion of the song is merely syllables.

7 This line is composed of mere syllables and a fraction of a word.
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us the future (life),” they said to him, “ for you surely must have
granted us life,” they said to him.

In spring they ceased fasting. They did not fast during the
entire summer. It seems as if (there were) evil little manitous who
fool you, it is said; if anyone fast in the summer, he is fooled by
an evil little manitou, so it is said. That verily is why no one fasts
in summer.

And soon, in winter, eventually they went and fasted where they
had been fasting. After they had been fasting for two years, it is
said, the woman was addressed, “ Well, you are to release your son
this summer by holding an adoption feast,” she was told by some
one while she slept. It was nearly spring.

As soon as it was spring, it is said, they departed. In the sum-
mer they made suitable preparations and released their son by hold-
ing an adoption feast. As soon as they had indeed released their
son they moved again. It then was in the early fall. And it seems
that in the winter they again began to fast earnestly. In the middle
of winter the man was addressed and also the woman: “ Well, T now
bless you,” (the man) was told, “ as you now desire future life. This,
verily, is what you will do. Now, this summer you must not depart
(and go) where you came from. All summer you are to stay here,”
he was told ; indeed, they both were told. It is said that the woman
indeed was also told exactly what her husband had been told. “It
is said that you will catch a snake at the very edge of the water,”
he was told, “yet I shal] tell when the time comes. And you will
catch a green snake (and) a humming bird there. Whereupon you
will make a lance head,” he was told. * As soon as you have col-
lected (these) I shall tell you (what to do),” he was told by the one
who blessed him, Underneath-Lynx.

And it seems in the fall—they must have lived at the spot all
summer—when they were fasting, in the fall, it seems, they were
told, “ Well, to-morrow at noon you are to come yonder to the very
river,” they were told, “to the very edge of the water, where there
is abend. You will recognize it from the fact that the water is clear
and very rocky ; then, indeed, you will capture the snake there,” they
were told.

Then, it is said, (the man) and his wife departed. They went to
the place designated. “Indeed, at noon,” they surely were told.
While they were standing at the edge of the water the woman soon
saw it. “This, I think, is surely the one,” she said to her husband.
It is said that it was in the form of a fish. Whenever they at-
tempted to catch it it shone, it is said, very brilliantly. “Well, you
catch him,” the woman was told. “ Very well,” she said, and started
to wade out into the water. Now the man stopped to pick up a
knife to skin (the fish). They were fasting. Then the woman



80

BUREAU OF AMERICAN ETHNOLOGY

[BULL. 85



MICHELSON] A SAUK AND FOX SACRED PACK 81

started to pick it up so as to bring it aground. When she brought
it there—as far as the water extended—then, it is said, that it put up
a strong resistance. Whenever she started to seize it it escaped
her. As soon as it escaped, it is said, her hands became very slip-
pery. Then, it is said, they scraped the slippery skin on the hands
of his wife, and tied that slippery film (%) in a bundle. As soon as
they had tied it in a bundle they began to walk in the opposite
direction. As soon as they spoke to each other they said to each
other, “ Why, we are forgotten.” Then, it is said, they again began
to wail. They wailed as they went from there.

At night again they were spoken to, both being told the same,
“Well, you have certainly got him, you have his shirt,” they were
told. “Moreover you will not slaughter him; he is a manitou: he
merely disguises himself. You will use that slippery substance,”
they were told. He had already captured that green snake and the
humming bird; and he had made the spear-head. They were to
begin making the sacred pack the next day. “You will begin to
make it,” they were told.

They were instructed regarding every medicine they were to
put with it, (they were instructed) what they were to do when (the
man) made it, (and he was instructed) what medicine he was to
put with it. And as for that humming bird. The heart also of
that humming bird was ground up and then a little was placed
with it. And everything inside that green snake was ground up, it
seems, (and) a Se'ka”*wa'son®* was made.® Suppose, for example,
a person were rushed with an attack, one should spray one’s self
with (this), and he (the foe) would perish; if he had a gun he
would not be able to shoot; he would be powerless. That is how
that Se'ka’*wa'son™* is. So that verily was made.

It seems that as soon as they were finished with their plans they
constructed a wigwam and began to sit down comfortably. They sat
down on opposite sides (of the wigwam) and ground it. It seems
that as soon as they had finished all of it then they began to tie
it up properly. They tied it up in bunches and then they had made
the Se'ka”wa‘son™’. And it seems that as soon as they tied up
all the medicine in bunches they put (the Se'ka’*wa‘son®') away
suitably. They also tied the lance head with all of them. That is
the number of objects the medicine has with it. Then they had
made (the Se'ka”wa'son™‘). As soon as they had made it they
moreover searched for a deer. It seems as soon as he brought it
(home) he hung up the breast in a suitable manner. His wife boiled
it. As soon as 1t was cooked they merely went and laid it properly
on the edge of the water, and fed the one who blessed them. As soon

8 Se'ka’*watson?it ig a technical term,
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as they were finished with their plans then they sang again, they
composed a song. Now this is how they sang:

I go about (?) with heat the one who walks around on the earth;
I go about (?) with heat the one wno walks around on the earth.

That is how they sang the song.

Anyone should use (the song) if he had prepared himself? (in
accordance with the rules appertaining to this pack), if he thinks,
“ Perhaps I shall see people ” (i. e., the foe) ; he should use that very
(song) if he had prepared himself in all (the prescribed details).
And this is how he should prepare himself. He should paint one-
half of his body red and one-half black. And on the right side of
his breast where he had painted himself black he should paint a red
circle; (and) he should paint himself black on the other side (of
his breast) opposite (the red circle). And where he had painted
himself black he should place (i. e., draw) a red serpent and have
it face (another), and where he had painted himself red he should
place (i. e., draw) a (black serpent) ; he should make them face each
other on his breast. And likewise he placed serpents upon his fore-
head facing each other. And, again, he also should place serpents
on his thighs facing each other. And, again, he should place
(serpents) facing each other on his shins, and on his cheeks. As
soon as he had prepared himself in all details he should then stop
to sing. Now, this is how he (should) sing:

I go about and kill for you the one who has money;
I go about and Kkill for you the one who has money.

That (is the song) which he should use. It is as if he were to
kill a very rich person, one who wore a belt of wampum. That is
what that song means.

After he has done that he should also fetch a straight hickory
stick so as to make a handle for his lance-head. He should first
blacken it by burning it. As soon as he had blackened it by burn-
ing it, he should draw serpents upon the stick, on the handle. If
he saw the people (i. e., foe) he should begin to walk (toward them).
There would be no difficulty at all ; he would merely slay them. But
he would also first stop to take a sweat bath.*

So it seems that as soon as they had made the songs and as soon
as they had completed all plans with respect to the medicine they
both departed.

Now, it seems when (the man) was walking about somewhere
when first making trial of (his supernatural gift) that he was ad-
dressed : “ To-morrow you will see a man; verily, you will slay him;
you must bring him where the people are,” he was told.

® The beginning of an explanatory digression.
10 End of the explanatory digression.
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The next day, early in the morning, the man clothed himself suit-
ably and painted himself; he painted one-half (of his body) black
and one-half red; he prepared himself in all (details); he painted
himself in accordance with the plans they had made; (and) he made
ready a handle (for the lance head). At nearly noon he began to
walk to the east. Sure enough, he saw a person. At the time he
saw him he made an offering;'* at the time he started to go toward
him he sang:

I go about (?) with heat the one who walks around on the earth,

So he sang.

Then, it is said, the man could not shoot. It is said that he merely
stood there hypnotized. Then as soon as (the one blessed) had
killed him he cut off his head, scalped him, and departed. As soon
as he arrived where they lived, he and his dear little wife hastily
departed. They went where the people had a town. As soon as they
arrived there they camped close by. In the night, it is said, they de-
parted and went close to where they had a town, for they were not dis-
covered. At nearly morning they placed that head and scalp on a
pole, so that they would be seen, and made (preparations) to dance
with it close by, say, as far as a good run.!? When they had placed
them properly and when they had made (preparations) for a dance
with it (the scalp), they sat down comfortably there and waited
for it to be daybreak. As soon as it was unmistakably daybreak,
then (the man) cried out at the top of his voice; what (people) say,
I suppose, when they bring in (an enemy), he said, and whooped.
Then, it is said, the people began to come forth. The first to arrive
was a member of the Wolf gens, who touched (%) it. That is what
they did, it is said. Then he took after the scalp and counted coup,
it is said, four times. Then it seems the people had a fine time
dancing for that sacred pack. And it seems that as soon as it was
used once they were told to worship it, and they were told of the
Underneath-Lynx, and they were also told the story in the same way.

And the next day the man sought a deer (killed it) and began to
boil it. He addressed the Spirit of Fire. And for the first time in
the same way he had ceremonial attendants, and he also had smokers.
Assoon as the (deer) was boiled, he began to speak at length. This,
verily, is what he said: “ Well, Spirit of Fire, you have been ap-
pointed to blow your warm breath upon each one of us as we sit
facing (you). They (place) you here and permlt you to speak
truthfully for us whenever we worship. I give you this tobacco
to smoke so that you will truthfully tell for me what I ask. There
is no place where you are not heard. You must speak for your

11 Note the play on the word which is the technical designation for this type of a sacred
offering ; see pp. 71, S1.
12 The whole sentence is rendered rather freely.
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grandchildren,” he said to the Spirit of Fire. That is what he said.
“And, moreover, I also worship this one, He-who-lies-with-his-eyes-
peeping-through-the-smoke-hole, so that he shall speak truthfully
for me. That is in accordance with the way he is appointed, so
that his grandchildren be not in want. Verily, I also give him this
Indian tobacco to smoke,” he said to him.

And then, verily, it seems he began to worship and began to nar-
rate why he gave the tobacco. “Well, I hand this tobacco to you
as you now bless me,” he said to Underneath-Lynx. “I ask this
life of you, and that disease may not strike us, and that disease may
not strike our chief, as he has made the village the size it is, together
with all our children; and also if we meet war, that whoever goes
about gossiping against our chief may finish his talk unsatisfac-
torily.” For example, that they may not be killed by those war-
ring (against them); that, in a way, is what the prayer means.
Moreover he asked (this): “I especially also dedicate this game
animal and the harvest crop to the green striped one. In return
he will grant me a healthy life. That really is the way he will
think after he has smoked (the tobacco). Verily, I dedicate this,
my tobacco, to all serpents who are so striped,” so he said. “And
this earth, the manitou’s earth, as far in the future as he sets a
limit to it, (may) my children (be there) at the time. Whoever
continues to take good care of this (religion) shall live as mortal
again at the time when another (earth) is remade,” he said. “And
also the one who blessed me, as soon as he smokes, verily, in return
will give me one slice. And if by chance I meet war (he shall
grant) that I shall not stand around there shamefacedly,” he said.

That, it is said, is what he said in his speech at the time he cele-
brated a gens festival. That all the people should live in good
health, it is said, is what that man prayed for. As soon as he had
finished his speech then it seems he again began singing, I mean he
began smoking the lance-head, and the medicine, the humming bird,
and the snake skin. As soon as he had unwrapped and piled them
up (?) then he again began to sing. At the time when his ceremonial
attendant had finished boiling (the deer) then he began singing.
This is the song he used:

I go about (?) with heat the one who walks around on the earth;
I go about (?) with heat the one who walks around on the earth.”

That, it is said, is how he sang this song. For example, when any-
thing is shedding (?), that, it is said, is the meaning of the song.
When this person was walking upon this earth, then, it is said, if
for example he were rushed and attacked, nothing would happen to
him. That is the meaning of this song.

13 Practically the same song as on p. 83.
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And as soon as he had sung it, he again started to sing another

song:
I go about killing for you the one who has money,
I go about killing for you the one who has money.™

And that is how it goes. And it seems as if this was the meaning
of the prayer: it is asked that a rich young man, one thought of by
the manitou, an heir to the chief, a fine fellow, be killed.** And this
is the meaning of (the song).

As soon as he had sung that and as soon as the smokers had
gathered he again stopped to make a speech: “ Well, my various
relations,” he said, “I shall stop to pray,” he said to the smokers.
“All right,” he was told unanimously. He must have been sitting
with a young man, the one with whom he should make a pair, the
one, for example, he gave (his prayer) so that he would be skilled in
saying what he himself said when he was dead. “Well, all to whom
I am related, this is how our venerable man was blessed at the time,
so be it. Now it seems, so be it, he thought sorrowfully over his life,
so be it; and so it seems, so be it, he picked up fire,*® so be it, as it had
charcoal, so be it. He went out, so be it, with tobacco, wailing, so be it,
and beseeching the manitous. And, so be it, when he had prepared
himself, so be it, all shone brilliantly and stood singing there, so be it,
as he proceeded to burn (tobacco) for all the manitous, so be it. And,
so be it, he, so be it, did not know, so be it, what would happen to his
own life; and it seems, so be it, soon, so be it, he obtained mercy from:
the manitou who is under the earth, so be it. Finally, so be it, he
was listened to, so be it, by all the serpents, so be it, the green striped
one, so be it, and all the men who crawl about (i. e., serpents) who
are striped, so be it. And verily it seems, so be it, he was blessed,
so be it; that, it seems, is what befell him, so be it. And even when-
ever the manitou yonder shall place war on his earth, so be it, he (our
venerable man) shall be asked for one slice by those who bestowed
blessings upon him, so be it, in accordance with the plans laid down
for him by those who bestowed blessings upon him, so be it. That
verily is what I say, all ye to whom I am related,” is what he said.

And then it seems he began to sing again. Those are the very
songs which are lost forever, several songs which belong to the
Wapanowiwen®* (Wizard rite). And they also must have had a
great time dancing at first. That, verily, it seems, is what the one
first blessed by the manitou experienced.

14 Practically the same song as on p. 83,
15 Translated with some syntactical freedom.
16 The striet rendition is “ Spirit of Fire” j the whole is elevated prose. The charcoal
is to blacken his face to indicate that he is fasting.
18283°—27——7
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And as soon as the ceremonial attendant had served all (the food)
then he sang again. Moreover, as soon as he had sung he stopped
to smoke everything in that sacred pack. And, so it seems, as soon
as he had smoked it he wrapped and tied up (the sacred pack).
As soon as all had eaten—I mean as soon as (the food) was served—
the ceremonial attendant again made a speech: “Now I have
served (the food),” he said to them. Then the one giving the gens
festival again spoke: “Well, eat. Verily, we have prayed to the
Spirit of Fire together with our grandfather, and we have also
prayed to the One-who-lies-with-his-eyes-peeping-in-the-smoke-hole
that they may truthfully tell for us how we worship. Wherefore
you may now eat,” he said. Then, it seems, they began to eat. As
soon as they had eaten and as soon as he had sung then (the sacred
pack) was wrapped up and tied.

As soon as they-had eaten, after all had eaten, then, moreover,
another warrior also made a speech, telling what they had done for-
merly (i. e., how they fought). As soon as they had eaten, it seems
the first warrior, the one who made the speech, spoke, “ Now, all to
whom I am related, this (man) as he worships to-day, so be it, this
(man), so be it, surely is speaking the truth, so beit. And,sobeit,if
any one, so be it, goes about talking against him together with our
chief’s village in its entire extent, so be it, shall finish his talk with
his purpose unaccomplished, so be it.** And, so be it, as the manitou,
so be it, continues to change the appearance, so be it, of his earth,
so be it, as Mother-of-all-the-Earth continues ever to be green, so be
it, he who will exist as mortal in the future, so be it, shall continue,
s0 be it, to make himself appear gorgeously, so be it. And, so be it, if
he meets war, so be it, he shall not meet it disastrously, so be it. That,
so be it, is what he asks from, so be it, those by whom he was blessed,
so be it.”® And, so be it, whatever termination the manitou, so be
it, shall set, so be it, for his earth, so be it, at that time this sacred
pack, so be it, will be there.?* And whosoever shall take good care of
it, so be it, at that time, so be it, shall stand again, so be it.2> That is
what he asks, so be it. And so, so be it, I say, so be it, that we must
not regard it as merely eating, so be it. That, so be it, is why I
hegan to make a speech, so be it. Oh, those who have been in the
habit of speaking while performing religious rites, so be it, must
know (this). And now, so be it, I shall begin to speak without pur-
pose, so be it, yet those who bestow blessings, so be it, shall hear me
with compassion, so be it, as I am accustomed to speak without mean-
ing, so be it. So that is as far as I shall speak, all ye to whom I am
related, O men,” is what he said.

17 Compare the phraseology on pp. 87, 111, 145, etc.

18 The subject of the sentence is, of course, the one blessed.

1 Such is the sense of the passage. An absolutely literal translation would not be in
accordance with the spirit of the original,

201, e, will live again,
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Then, it is said, as soon as he had finished his prayer, the one
celebrating the gens festival spoke, speaking to dismiss the (festival)
as he had completed his plans: “ Well, you had better leave us. For
now you have properly eaten all (the food) which we dedicated to
the manitou. Verily, you yourselves will also feel benefited as you
responded promptly to (this) worship. We are glad that you did
not refuse the one acting as a ceremonial attendant for us,” he said.
“ So, verily you had better leave us, all ye to whom I am related,”
he said.

That is how the worship appurtenant to this one sacred pack
was held, and, it seems, the prayer.

And soon when there was a war-party that sacred pack also accom-
panied (the warriors), so it seems. It was not the man (originally
blessed who had it), it was another. And (a word with regard to)
the other person who took care of it. As soon as the one died who
first took care of it formerly, as soon as the one who made it died
(this other man took care of it). That married couple who first
made it died of old age, it is said. And so verily that (man) was
the one who took care of it in succession. And when the one called
Niitawaneltciga®®® went to war, it went with (him). And, it
seems, Natawaneitciga®® gave (this pack) away. It was at the
time when they were following along the Mississippi when they were
taking after the Menomini. At that time that lance head again made
a kill. That is how that sacred pack is. And the one who took
care of it next in succession also must have made a kill; the time was
in the early fall when, it seems, he made the kill; that man must
have been alone. And my grandfather Kwiyama'®® was the next
in order to take care of it. He, it seems, also took care of it: at the
time when (we and) the Comanche fought together he again went
about, using that sacred pack of ours. That, it seems, is what he
did. And my grandfather painted himself: he painted himself half
black and half red. On the right side of his breast where he had
painted himself black, he painted a red circle and on the opposite
side he painted himself the reverse. Moreover, he placed (i. e.,
painted) serpents on the opposite sides (of his breast) ; and he placed
serpents on his forearms, and his thighs, and his cheeks facing each
other. And the green serpents were placed across his shoulder. As
soon as he was finished his preparations he sang. As soon as he
had sung he started off at full speed. As soon as he came yonder to
where he was running, he made an offering. That is what he did
at the last time this pack which we are taking care of to-day was in
battle. That spear-head will be used once more for the last time.
And recently, while my grandfather was still alive, when we were
worshipping it, was the last time I saw it. Soon he brought a dog.
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Then it was that he gave orders, and gave instructions to those who
were to serve as ceremonial attendants. Then verily he told in detail
what would happen to it in the future. I mean, as soon as he placed
the (food) in the kettle to boil, then he began to speak. He
eventually spoke as is written here on (this) paper.

That is how this single sacred pack is. And it seems that to-day
it is no longer remembered. Yet according to what my grandfather
Kwiyama®® who is no longer present says soon indeed (the manitou)
will place war on his earth; then it will be used again, my grand-
father said; verily at that time these forms of worship will be
used in accordance with the way he was blessed by the manitous,
this my grandfather verily said. Verily this day this sacred pack
is here where we dwell, which (sacred pack) belongs to the
Wapandwiwen®! rite. That is what has been said of it. And verily
I shall now tell something else. This (will be) songs. So I shall
tell of them. That is as much as is told of this sacred pack of mine
which we take care of. If I (have) told (this) very interestingly,
it is well. That is all.
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A SACRED PACK CALLED A'PENAWANA‘A BELONGING TO
THE THUNDER GENS OF THE FOX INDIANS

By Trumak MicHELSON

INTRODUCTION

In the summer of 1925 I secured from an informant (whose name
is withheld by agreement)! a text written in the current syllabary
on the sacred pack called A‘penawana‘a. The informant was se-
cured through the good offices of Harry Lincoln, to whom I here
express my thanks. The English translation of this text, which is
presented in this paper, is by myself, but it is based on a para-
phrase by Horace Poweshiek, supplemented and corrected by a gram-
matical analysis of the Indian text. Though the Indian text is not
presented here, nevertheless the translation adheres very closely to
the original. Of course, it has been impossible to reproduce in Eng-
lish the rhetorical devices in the speeches, nor has it been feasible to
show the metrical structure of the songs. It is becoming increas-
ingly clear that aborigina] literature should be studied in the origi-
nal languages and not in translations, even if the cost of printing is
materially heightened and the finished product of value to a com-
paratively small number of specialists.

As long as the Fox original is not given, I may state that from a
literary point of view it does not compare with Fox texts printed
by me previously, save the speeches. Many sentences are broken Fox
and I have amended these to the best of my ability and translated
them accordingly. It may be added that almost no linguistic novel-
ties occur. The general reliability of the informant is shown by
the fact that in phraseology and content the speeches agree closely
with those given independently by Alfred Kiyana, Jim Peters, and
Sam Peters as occurring in other gens festivals; also other ethno-
logical matter given by the same informant checks up very wel! with
that obtained from several other informants. The phraseology, it
may be noted, agrees more closely with that of Jim Peters than with
that of the other two. My contention that the tribal dual division
is also of importance in ceremonials is borne out. It will be noted
that the two women who are to hum and are Ki‘cko‘ag'* are located

11t may be stated that he is a member of the organization which centers around this
sacred pack,
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on the south side, while the two corresponding women who are
To'kanagt* are located on the north. The narrative gives the tra-
ditional origin of this pack and then an account of how the appur-
tenant gens festival was conducted follows. The figures in paren-
theses refer to the diagram (fig. 1). It will be at once seen that the
traditional origin story follows the general lines of Fox ritualistic
origin myths published previously (see Fortieth Ann. Rept. Bur.
Amer. Ethn., p. 23 et seq., p. 497 et seq., p. 541 et seq.). Wherefore
it is clear that Fox ritualistic origin myths in their present form are
secondary, that they are composed of preexisting old material com-
bined in slightly varying ways, and that the new elements are com-
paratively few in number (cf. Jour. Wash. Acad. Sci., 6, pp. 209
211). Also the narrative and the diagram make it abundantly
certain that the gens festival appertaining to this particular pack
follows the general lines of other Fox gens festivals (see, too, For-
tieth Ann. Rept. Bur. Amer. Ethn., p. 502 et seq.; and p. 56, supra).

The eating contest occurs also in the Thunder Dance of the Bear
gens of the Fox Indians, and in at least one ceremony of the Thunder
gens of the Sauk Indians. The holding of the festival at night is
contrary to the practice of most Fox gens festivals, but it has a
counterpart in the Fox Wapanowiwen®!‘. The slaying of the dogs
the evening preceding the ceremony, the localization of the smokers,
the fumigation of the sacred pack with cedar leaves, etc., all have
parallels in other Fox gens festivals. As noted above, the speeches
in the gens festival agree closely not only in general lines but actual
phraseology with those of other Fox gens festivals. The injunction
to hold the gourds (rattles) firmly also occurs elsewhere (see Bull.
72, Bur. Amer. Ethn., p. 59). Hence, once more the secondary
character of the Fox gens festivals is apparent. In fine, the exist-
ing gens festivals consist of old preexisting ideas recombined in
varying ways with comparatively few additions (such as some dis-
tinctive songs). The relation of the Fox gens festivals to similar
festivals among the Winnebago is still unelucidated, though here
too acculturation obviously has taken place extensively. Note
especially the occurrences of a mystic word, the equivalent of Fox
noite!’, in the speeches.

The following, according to the informant, comprise the organi-
zation, the names being given in the current syllabary, Roman type
being substituted for the script:

Wa ne da (I sa mi sa), blows the flute. T.

Li na, head singer. T.

Ka be yo, a chief speaker. K.

Wa le dki ke ke (White Breast), assistant singer. K.
Wa la na to (Joe Peters), singer. K.

Le ka ta (George Black Cloud), singer. T.
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Wa ka ya, singer. K.

Wi di ka kye (John Jones). T.

Wa se dka ka. T.

Te la di ta. K.

Ne na wa ke (Little Harry). T.

Mi da ka A (Oscar Kapayou). K.
Ke ki le no (Billy Jones).  T.

Lite da (Lye la e A, Jim Peters). T.

The names are given in the current syllabary with the appropriate
English names. The final K. and T. indicate the membership in the
tribal dual division (Ki‘cko®* and To'kan®4‘). Jim Peters has been
dead for some time. I do not know who takes his place to-day.
Pushetonequa, mentioned as a speaker in the body of the paper,
also is dead. I do not know who takes his place.

I am fully aware that the account of this pack is not as complete
as desirable; nevertheless it contains much more information than
was known previously; and considering the extremely conservative
character of the Fox Indians we are fortunate in securing as much
as we have,



A SACRED PACK CALLED A'PENAWANA'A BELONGING
TO THE THUNDER GENS OF THE FOX INDIANS

And now T shall tell what the Indians did when they lived,
it seems, on the edge of a river, so it is said, a long time ago. They
had a village. (This) one Meskwaki village, by the way, was the
chief’s town. There must have been a large number staying there.
They did not, it is said, stay very close to the edge of a river.
The river, it is said, where they were, was called the Fox River.
So they named it. The reason why they so named it, it is said,
was because there were always many (foxes) walking along as they
followed the river. Finally, indeed, they named this the Fox River,
because there were many (foxes) there.

Soon, it is said, at the time when it was perhaps nearly harvest
time, the men went to war. The name of the leader of the war
party, it is said, seems to have been Morning Rattle, who belonged
to the Feathered gens. The one called “Smooth Belly ” also went
along with him. Now, it seems that this (sacred pack) which Morn-
ing Rattle took when he carried it about was the (sacred pack)
which this Tapa‘cit*® takes care of to-day.

Soon they came to a place where the one called Morning Rattle
was given a meal. It is said he saw a bear coming and walking,
A person whose name was “Sitting-with-his-head-down” was his
ceremonial attendant. As soon as they had eaten (the bear), the
next day, it is said, they rushed upon the Sioux. There were sev-
eral households of them, it is said. (At first) there were a few of
them, it is said, and then, it appears, they captured a married couple.
They brought them to where they had their town. The man, it
seems, soon died suddenly. They did not, it is said, know (what
was the matter with) him. Then, it is said, the woman stayed where
an aged married couple were. That woman was very good, it is
said, and a very good worker, it is said.

Now, it is said, the man called “ Smooth Belly ” kept coming and
saying to the old people, “ Why, what are we doing that we do not
kill her?” That old man (was called) “ Heat,” and his wife,
“Sky Woman.” Soon, it is said, (he said to them), “ I might club
this (woman) to death, should you fear her. She would not be able
to have compassion on us. They even crack open the heads of our
children.” That, it seems, is what he said many times, not (merely)
once. So, it appears, soon he overpowered her when she was in
a garden. Then, it seems, he killed her by clubbing her to death.
Whereupon, it appears, he knew he was to be killed himself. He
was told, it seems, by one person, “ Our chief is angry; he is angry.
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You will indeed be killed.” Then, it seems, he, the one called
“ Smooth Belly,” began to flee. He fled blindly anywhere.

Well, he stayed far off for one year, as he was afraid he would
be killed. That was why he did not go there (i. e., his own town).
Finally he became lonesome. At that time, it appears, he began
to seek to know how he would be able to come back. (But) he
did not, it seems, learn how he could return peacefully back to
the chief’s town. He thought more often he would be killed, (and
he thought) . how he would not be clubbed to death. He could in
no way find out how they would contrive not to remember him.
Even if he fled somewhere, at the time whenever he should come
(back) he would die, so he was told. At that time, it seems, he
thought of (means of) salvation whereby he might be saved. “I
shall go about wailing here on this land of the manitou. I do
not at all fear falling dead somewheres. Because I desire to be
able to come back is why I go about wailing.”

At that time, it seems, he began to make himself wail. He went
about there wailing and wailing blindly. Soon, it seems, as soon
as he had gone about wailing for two years, it seemed as if he ac-
companied some one, so he thought, although he had not accom-
panied anyone. As he had no horse he always was walking about
aimlessly. Soon after he had dwelt far off for four years he ate
very little. Soon in the summer he was exhausted from hunger,
and, it seems, he ceased to be able to walk along; he became uncon-
scious, it seems. Soon he wailed almost to death. Then, it seems,
he was addressed by one (person), “Now, my grandchild, surely
you are speaking truly as you go about weeping. For you have
done this to your body as you clubbed the woman to death. And
she did nothing to you. And it is a custom for us also to capture
each other. That is what we who are manitous also do. Verily,
now, you must look at me, for I bless you. Verily I bless you to
reach the (allotted span of your) life. And if disease stands about,
I shall quietly continue to will it away from you. And as you have
a chief, I bless you so that his fire shall burn strongly.? Verily, if
one from across the sea speaks evilly of you in any way it shall be
that he will continue with his speech unfinished. If your foe is not
able to stop talking, he shall continue instead to curse (his own
town). And that thing which you love, one slice,> I shall continue
to grant you in return. Verily up to the time the Great Manitou
starts to change this our earth by his will, so far shall I think of you
(in connection with) it. And this sky. Even as long as we shall
plan war for our land and our sky, you shall not stand about alone
and apart with shamed face. Your gens shall be the first to be

2 That is, his village will last long. 8That is, & slain foe.
18283°—27——=8
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mentioned with great pride. I do not think alone of you. Whoso-
ever shall continue to remember firmly your (blessing) shall con-
tinue to ask it of me in this same way so as to continue to make
me mindful thereby. Verily I shall never forget the way I bless
you to-day. This one gens in its entire extent is what T bless.
Whosoever shall really never forget the way I bless you, he truly
is the only one who will lead his life in a good way. Whosoever
shall follow (the injunctions of my blessing) is he who shall con-
tinue to live the last, and one who depends upon it. This day verily
in person I shall go and live with you (pl.) yonder. This day no
one will succeed in plotting to slay you. You may quietly go back
yonder where your chief has (all of) you in a town, as this day I
have instructed you in every detail as to how T bless you. Look at
me. I surely have the nature of a manitou. Look at me quietly.
This, indeed, is what he who made you (all) move told us (to do)
when he, the Great Manitou, prayed to us.”

That, it is said, is how he lay down in the wilderness. He was
unconscious, it is said, for several days. He was only conscious
that he was addressed by some one there. Soon, it is said, he as
if slowly awoke, surely he did. Then, it is said, he stopped to lie
down and cool himself in the river. He felt sad. And he saw no
one. Again he merely wailed without reason. Soon he stopped
where there was a rock. He remembered something and thus heard
the one by whom he had been blessed. Soon the latter appeared
before him and he was made to see him. Surely he saw him stand-
ing coming out of the bare earth. “This is the way you will look
to-day as I bless you,” he was told. The other changed his ap-
pearance and became a human being. Four times, it is said, he
changed his appearance; (first) he became a boy; then a middle-
aged person; then, it is said, a little old man; then a very (feeble
old age) when he crawled around, as he was unable to walk along.
“That, verily, my grandchild, is how you will be. To-day you see
how I look,” he was told. “That, verily, is (the span of life) any-
one will reach if he does not prematurely throw away the way I
bless you. Whosoever shall please me will reach feeble old age.
But, my grandchild, I shall only be able to attend well to one dog,*
as I am single in blessing you. And once in a while you may
serve a feast separately to these Thunderers. They also bless you.
And do not expose me in the daytime. At nighttime is the time
when you shall expose me. If you remember (i. e., worship) me in
the daytime you must not uncover me,” he was told, it seems; that
is, the person called “ Smooth Belly.” That, it seems, is what hap-
pened to him. The reason, it is said, he was blessed is because he
went about wailing for five years. Also he had very long hair, so
it is said.

% The form used in the syllabary is rhetorical (A ne mo te sa).
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And this, it is said, is how the country looked as it appeared
before him. While sitting there with his head bowed he heard it.
Finally, it seems, he looked at it. It is said it was a very large
nighthawk by whom he was blessed. That, it seems, is what hap-
pened to the one called Smooth Belly.

Then, it seems, he came to where the Indians had a town, it is
said. As soon as he came yonder from where he had come, it seems,
he halted a little way. off. He told an announcer. He sum-
moned his relatives. They came to him a little way off. He was
afraid (to come closer) as he had already been told that he would be
killed. That was what he had been told formerly.

This, it is said, is what he told his relatives: “ Now I have come
back after fleeing about in the wilderness, so be it, and I have
roamed about wailing all the time, for I desired to contrive to be able
to come back, no matter when. Soon, verily, a single manitou took
pity on me. He spoke personally to me. Verily, I come this day
carrying this sacred pack. It is not for myself alone but for this
one gens. That I should reach feeble old age is how he blessed me.
And (he blessed me by promising to ward off) every disease. And
(he Dblessed me by promising that) the chief’s fire (should burn
strongly). He gave me detailed instructions. Whosoever shall
continue to fervently remember the one who blessed me shall con-
tinue to be able to speak. And every person from across the sea
who goes about speaking exceedingly evil against the chief’s fire
shall continue with his speech prematurely unfinished.”

Peters instructed the one he summoned, Tta ke na me A (Jim
Bear), as soon as he came. (This) verily is what he said to him:
“Now, the reason why I have summoned you is that you are to
serve as a ceremonial attendant for us. My pet dog stands here, my
friend. Verily, you are to go about informing members of the
Feathered gens that they may bring some little thing, whatever they
are able to obtain, (even) a little. And every one should bring
tobacco if he has it. This day, in the evening, you may slaughter
(the dogs) for us. And you ask those who are to serve as fellow-
ceremonial attendants to accompany you. And you are to continue
to summon those who are to sing. They must come quickly. We
are going to hold a great ceremony. We shall collectively expose
our grandfather. And you are to tell anyone to come, if he so
desires, and sacrifice (tobacco) to our grandfather. If anyone is
able he may pray in person for his own life. He may tell him (our
grandfather) in person when he casts his tobacco to him.”

When it was evening the head ceremonial attendant began club-
bing (the dogs) to death. He first killed (the dog) which was
offered. And then (he killed) another in succession. Then they
went to singe the hair off them. One person took fire along. Then
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they kindled twigs, and singed them. As soon as they singed them
they cut the eyes out, cut off the ears, cut the mouth out, and cut
off the tail. When they were finished, they first opened the bellies.
Right here they prepared and cleaned the breast. Now, as for the
guts. As soon as they had piled up twigs they kindled a fire there,
placed them on top and they were burned; they were burned all
at once. Then they took (the dogs) yonder to the wickiup over

F16. 1.—Method of conducting the gens festival connected with the sacred pack called A‘penawana‘a.

there. “Begin to butcher them,” they were told by the one giving
the gens festival, the one who lived there. Some ceremonial attend-
ants first heated some water so that the dogs could be washed. Then
they were cut up in parts.

(1) Here is where they butchered them (fig. 1). (This) is how
they cut them up. First the shins were cut off them, then the head (s).
Afterwards they cut them in pieces. And some cut off the lumps on
the necks and threw them away.



MICHELSON] A SACRED PACK CALLED A'PENAWANA‘A 109

(2) (This is) how those who were to do the butchering were
seated. As soon as the (water) was warm then they began to scrape
(the dogs) where they had been singed. They used knives. As
soon as they were finished water was again heated and they used it
carefully washing (the dogs). As soon as they had washed them
they boiled them. Then they put in as many handfuls of corn as
there were pieces (of dogs). And one ceremonial attendant made
inviting sticks. He cut exactly as many as there were pieces (of the
dogs). He cut them as long as one’s hand.

(3) Where earth was placed. A single ceremonial attendant went
and fetched it. The one who is the head ceremonial attendant sent
him to fetch it. He handed him tobacco. The one who fetched the
earth threw it (the tobacco) only yonder toward the east. Then the
earth was spread out there.

(4) The dog which was first placed in a kettle to boil. And then
the next one, and

(8) the next one was placed in a kettle; and this one;

(6) and this one;

(7) and the next one;

(8) whereupon this one which is cooked in a hurry and which the
ceremonial attendants eat.

(9) Where they first began to cast tobacco on the wood. That is
what was done. (The tobacco) must be cast around in a circle. A
member of the Feathered gens, one giving the gens festival. Any
one who is called upon does it.

(10) As soon as all is over the ceremonial attendant who spoke
for the one giving the gens festival sat down here and burned a
cedar leaf. As soon as he burnt it then he took up Indian tobacco
and crumbled it in his hand. (This) verily, is what he said when
he first began to speak: “ Now, my grandfather, Spirit of Fire,
you are first remembered with this tobacco so that you may be the
first to smoke. That, it seems, is what your fellow manitous said
to you at the time it was determined for you who sit facing us to
come and move about for us. Verily, what they said to you (is),
‘You are to go and watch each of our grandchildren, (and know)
whatever they desire for their lives; (and to know) whenever they
shall mention our fellow manitous.’” This is what they said to you.
‘And you may continue to bless only with life. And (no matter)
whatever they continue to boil in kettles, only (bless them with) life.
And arrange their wars for them so that their foes will be power-
less” To-day, verily, what we desire of you is that you care-
fully report for the one who remembers (i. e., the giver of the
gens festival). For you have been thoroughly informed about this
earth. Your breath has been made the size of (the earth), so that
you in no place will report inaccurately to your fellow manitous.
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And here where you lie with fire coals the one called ¢ Lies-with-his-
eyes-peeping-in-the-smoke-hole ’ is placed. He also was told exactly
the same thing at the time they all instructed you (both). You have
been given power to know one’s inmost thoughts. This has been
thoroughly explained to you. Your breath has been made the size
the sky is as it hangs. What, verily, are you (both) to do this
day when he who remembered our old man’s (blessing) worships?
You (both) must carefully report for him to-day. That is what
we depend upon you to do. That, verily, is how well Lye la e A
(Peters) has treated you in piling up tobacco in front of you.”
(That) is what he said to him. “I desire from you that I dwell
with mortals for a long time, even till I am aged. He (the mani-
tou) did not bless our old man for a short time (but) so he might
have a good life, at the time he took pity upon him on account (of his
wailing). And (he blessed him promising) to quietly will away
from him every disease. (That) is what he said to him. Also
exactly as many blessings as were bestowed upon the one who remem-
bered him when (the manitou) blessed him, is all we desire of you
this day, we who belong to one gens, who all have our hands in it.”
That is how the speaker Kapayou, who spoke to the Spirit of Fire,
said. “ That is how carefully you will report it for us, my grand-
father, Spirit of Ifire, and you Who-lies-with-his-eyes-peeping-in-
the-smoke-hole.”

(11) Then they began to unwrap the sacred pack. Those who
stood there stood there firmly all night. Whenever they were
finished, then they uncovered (the sacred pack).

(12) Then they erected small forked sticks. The T6'%kan®*" is Ne
nye sgi e A (John Roberts).

(13) A Krcko™* erected one small stick; it was Ki tta ke ne me A
(Jim Bear).

(14) A little stick was placed across (these forked sticks) so that
the head (of the bird) hung over it. “Holy hide” is what (the
bird skin) is called. “ Nighthawk ” is the name (of the bird).’

(15) The coals were taken out on a shovel (?). They stopped to
fumigate. Cedar leaves were used when they fumigated. As soon as
they had fumigated the sacred pack they laid it down.

(16) The head of the great nighthawk, the holy hide, was placed
on (something). When they were finished Pushetonequa (La di to
ni ga) was addressed: “ Well, To'kan®4*, Pushetonequa, come here;
I wish to speak to you.” So he was told. “All right.” As soon as
he came he was told, “ Well, Tokan*4, you may speak to our grand-
father. It is just our custom to serve as ceremonial attendants for
each other in turn, and once in a while we send each other on

5 Free rendition.
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errands. You may speak to (our grandfather); here is some to-
bacco.” “Very well; in which direction shall I stand?”

(17) He stood where he was told. “You may walk toward the
east. You may stop to cast a little tobacco upon the fire.” “All
right.” He walked in that direction. Then (he was told), “ Here.”
When he came he halted. “Right here.”

(18) Pushetonequa stood to speak to the holy hide. (This) is
what he said to it when he first began to speak: “Now, my grand-
father, you are remembered as this tobacco has been cast for you.
Verily you first blessed the one called Smooth Belly, of as many
as you sat down at the time they were holding a council. Exactly
as the grandchild whom you blessed worshipped all of you with
tobacco, as he remembered you with his pet dog, and cooked corn
soup with it for you, (we do) the same. Verily, you said to him that
you would come this day and watch over the chief’s fire so that it
would be strong on the earth. And, it seems, you blessed him with
life. And (you promised) whosoever should continue to speak
evilly against the chief’s fire would end with his words prematurely
(i. e., unsuccessfully); and if he does not stop speaking he will
continue to curse himself. And, it seems, the last thing you blessed
him with was one slice; that is what you blessed him with. Exactly
as Lye la e A (Peters) treats you well in remembering you this day
you should take pity upon us who are the last generation. And so
the reason why I remind is you said formerly, ¢ You must continue
to remind me.””

And then one ceremonial attendant was told (anyone is hired
and told by those celebrating the gens festival), “ Well, ceremonial
attendant, go and cry at the top of your voice; you must drive them
inside, (and say to them): ‘The Bear gens chief will first make
an offering to (our grandfather). After he is first finished you shall
do the same afterwards, after he is finished.””

(19) “And now come here. You may come walking with your
tobacco in your hands, so be it. We shall make an offering collec-
tively to our grandfather, so be it. Make your children, so be it,
come walking with your tobacco in their hands, so be it. Also let
us, so be 1t, see the skin, a great nighthawk, of these, so be it, whom
I serve as a ceremonial attendant, (the great nighthawk) it seems,
so be it, by whom their venerable man, so be it, was blessed, so be it.”

(20) The way they went who were to make an offering to the holy
hide—any one, children, women, men, all mixed.

(21) The one who blew the flute, Wa ne da (Wallace—E sa mi sa),
first made a straight (i. e., continuous) sound toward the east, then
south, then west, and north. Whereupon he then blew a tremulous
sound. And during the entire night (he blew the flute) the precise
number of times, four times. That is what Wa ne da did.



112 BUREAU OF AMERICAN ETHNOLOGY [BULL. 85

Then Kapayou gave instructions: “ Now, my uncles (mother’s
brothers), we should do very well if we all helped in these, your
songs. We should not have a hard time in so doing. That is what
they said to each other previously, and that is why they did not
forget this ceremony. Any one could learn these songs which we
use by (listening). That is what I tell you. For he, the manitou,
did not bless us with them just for nothing, and the (other manitous)
who bestow blessings. That is what has been told of this singing.
And these rattles (gourds) must be held firmly; such is the rule con-
cerning them. For we desire life, to have strong life. That, it seems,
is what is told of these rattles. Verily, now we must begin to sing.
Verily this person, Li na (Bean) will now sing. He shall sing
these songs. Then any one may start songs. That is what we shall
do, my fellow boys. That is all, all you to whom I am related. Well,
start the song, come To'kan***, Ii na.”

The way the singers sang; the way (the song) went:

Twice—who khows me wa ki;
Twice—who knows me wa ki;

The one who succeeds in four days;
The one who succeeds in four days;
The one who succeeds in four days;
The one who succeeds in four days;
The one who succeeds in four days;
Wiiye wiiye na.

(Repeat twice.)

The other half (is):

Twice—who knows me wa ki;
The one who succeeds in four days;
Wii ye wii ye na.

The second time:

There is one who knows me wa ki;

There is one, there is one who knows me wa ki
There is one, there is one who knows, me;

In the middle of the sky is where he sits (syllables)
‘Who knows me;

One (syllables) who knows me wa ki.

The other half (is):

There is one who knows me;

There is one, there is one who knows me;
There is one, there is one who knows me.
(Repeat for an encore.)

[Song.]

I know you, I know you, I know you;
I know you, I know you, I know you.
I look for one who eats wa ki;

‘When I turn my head.
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(This) is the way the last song goes:
Yonder person is whom I summon, O;
Yonder person is whom I summon ; it is he;
Yonder person whom I summon, O;
Yonder person whom I summon ; it is he.
[New song ?]
Yonder person is a Thunderer;
Yonder person is a Thunderer;
Yonder person is whom I summon ; it is he
Yonder is person I summon; o o.

The other half (is):
Yonder is the person who summons him ;
Yonder is the person who summons him ; it is he;
Yonder is the person who summons him ;
Yonder is the person who summons him ; it is he;
Yonder person is a Thunderer.
Yonder person is a Thunderer,

“Well, we shall now have you dance. Ceremonial attendants, you
(both) must urge them, you your fellow Ki‘ckos, and you your fellow
To'kans.”

“Helo! Dance! We shall not dance just for fun. Life indeed
is what we mortals of to-day desire from it.”

The Tta ke ne me A (Jim Bear) blew the flute twice, making a
trembling sound. Then Li na (Bean) started dancing songs.
(This) is how he sang:

This must be the headdress with which I dance;
The headdress with which I dance is one that is a man;
In the wilderness; the headdress with which I dance.
The other half is exactly the same, only in between (this) is said:
The headdress with which I dance is a very old woman;
In the wilderness; the headdress with which I dance.

“We have now given you a dance; sit down in exactly the same
places where you were seated.” “All right,” they said.

(22) A Kicko™s who stood up all night.® They must never sit
down. Such is the rule. Only when they get coals do they move.
They smoked the sacred pack and skin in turns. The one who stood
up was Tta ke ne me A (Jim Bear).

(22) The To'kan®4* who stood up was Ne nye sgi e A (John Rob-
erts).” They only had on breechcloths; (otherwise) they were naked.
They did not paint themselves at all.

(23) “We are now seated.” “Very well.” “We really have
instructed those whom we continue to employ. We have told those
who will report carefully what the one who remembers (the one who
bestowed the blessing) [i. e., the giver of the gens festival] desires.
He, Smooth Belly, the second, and the third, and the fourth—even

¢ On the south side. 70On the north side.
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those whom we have been able to see also are offered a dog in the
same way. Wherefore eat, oh men.”

(24) Where the smokers were seated in a row. They were all
mixed up.

(25) Here also.

(26) And the smokers sat here.

(27) Where a Ki‘cko's* woman sat. She was supposed to hum all
night there.

(28) Here is where a Ki‘cko'* woman was.

(29) Where an O‘cka‘c® [To'kan™"] woman sat, one who hummed,
one who was to be seated all night.

(30) Here also was an O'cka‘c®® woman. That is how the women
(hummers) were seated.

(81) “Well, you may serve the food, To'’kan™*‘. You may borrow
six dishes. This is for yourselves. Youand the Ki‘cko‘ag* you may
sit opposite each other.” “All right.” “Now verily I have served
the food.” “Very well. You Tokan™*, are on that side, and you,
Ki‘cko', are on this side. You may invite the Ki‘cko'ag®® and
To'kanagk® to feast with you. For you are to have a contest with
each other.” “All right, we have invited them.” “All right. Here
is some tobacco. You may stand facing the west. You may cry
out at the top of your voice four times.” “Very well.”

(32) Where -the Ki‘cko'aghi® stood. They usually stand.

(83) Where the To'kanagti* stood. They did not use spoons.

(84) Where the one who was to cry out at the top of his voice
stood. He was a To'kan®*. He held tobacco up in his hand. He
stood facing the west. This, verily, is what he said: “ Wa wo, wa wo,
wa wo, wa wo,” hesald. Assoon as he finished speaking, they grabbed
(the dishes). The fastest one was the winner. They did this once.

(4) Where the dog’s head was served. Tta ke ne me A (Jim Bear),
who, indeed, is a member of the Bear gens, had charge of the head.

(835) Where the head was eaten. As soon as it was all served,
Kapayou spoke: “Now, we have told the Spirit of Fire and He-
whose-face-is-about-the-smoke-hole what Lye la e A (Peters) prays
for. That, verily, is the reason why you should eat to-day. Eat!”

(36) Where the bones were piled up. Only the bones (of the dog)
eaten in the contest are burned up.

(87) Where Kapayou made a speech. (This), verily, is what he
said: “ Now, you have been restrained from sleeping by the one we
appointed as he went about summoning you. He, this one, Lye la
e A (Peters) remembers how Smooth Belly, the venerable man of
these people, was blessed. While fleeing about he soon came to re-
alize about life and salvation. That, verily, it seems, is why he
started to begin wailing, it seems. Everything he came to he spread

8 The second, third, etc., mean the kecpers of the sacred pack from Smooth Belly down.
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Lis tobacco over it, trees and all stones, saying the same thing to them
all. He told his life to them. That, verily, it seems, is why (his
pleading) was realized soon by this skin of ours, the great night-
hawk. The nighthawk did not speak to him (i. e., bless him) tem-
porarily when he addressed him. And this, verily, is what he must
have carefully explained to him. Whenever (the manitous) start
to change the sky is as far as (true) life will come true. That is
how he must have thought of him when he blessed him. And (he
promised) to will away from disease. And (he) even (promised
him) that no one would be able to overpower the chief’s fire, so he
must have blessed him. And if anyone does not cease talking against
it, he shall, instead, curse himself. That is what he said to him.
And he blessed him with one slice when he, the manitou, sends war
on this, his land and sky. Verily, whosoever shall wear this will
be he who does not go about with shamed face. Our gens will be the
first to be mentioned with pride in the chief’s town. That, verily,
is what is desired of him to-day by this one who remembered him,
and first spoke to him, and first heaped up tobacco for him. So we
all have our hands on this tobacco of ours. So we collectively pray
for all of us whom our chief controls. We ask you to sit down a
little while, for as long as you have been sleeping, men.” “All
right,” they said.
Then they sang. (This) is how they sang:
Its life I place on you;

Its life I place on you;
A huge being around its head.

The other half was:

The life which I place on you;
The life which I place on you.
The song in between is exactly the same. That is how they sing.
That is how that song goes.
The second song was used:
The one called a manitou skin is this which is wrapped up;
It is he; the one called a manitou skin is this which is wrapped up;

It is he; the one called a reptile skin is this which is wrapped up;
It is he; the one called a reptile skin is this which is wrapped up.

The same (over again).

From where the wind comes I bless you from there;
From where the wind comes I bless you from there;
I bless you from where south wind comes.

The other half was:

From where the wind comes we bless you from there;
From where the wind comes we bless you from there;
We bless you from where the west wind comes.
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Another (song was) :
‘Where I was born, where I was born, where I was born;
Where I was born, where I was born, where I was born;
On this earth is where I was born;
Oh, easily you listen to me.
The same (over again).
The other half (was the same), only what was in between went:
The sky is where I was born, yo;
Oh, easily you listen to me;
Where I was born, where I was born

“Now we are through singing.”

Yo, look at him, yo, look at him,
Yo, look at him, yo, look at him;
‘Warfares—go and eat them.

Y0, the one who will sit here;

The one who will sit here;

The one who will sit here;

The one who will sit here.

The weapons of war—go and eat them.

Another song was:

Yo, there are many yonder;
Yo, there are many yonder.
The white eagle, yo.

The other half is:

Yo, this is it; yo, this is it; yo, this is it.

What is in between is the same.

“Now we are finished you may cover it, bundling it with our
grandfather, the hawk skin.”

As soon as it is covered up, Pushetonequa began speaking where
he was seated.

(38) He said exactly what those giving the gens festival had
said. That is what he did. He merely repeated what he had said.
He then was finished with his speech. “We have now exactly
finished well (the ceremony and worship) which we offered to the
manitous. That is how your life will continue to be if we have
spoken successfully. That, it seems, is what our old man said.
‘Whoever shall take part in, and lay his hands properly upon
what is offered to the one who blessed me also will obtain life from
it. And disease will miss him.”’ So, verily, you may leave us,
men.” They answered, “All right.” “ You may go and throw the
bones where you got the earth. Well, we, as many of us as gave
the gens festival, shall now eat,” said the one who dwelt there.
“They have cooked for us; we shall stop to eat pork and chicken.
Verily, as soon as our bellies are filled, we may slowly try to sleep.
It is a very good thing that we have celebrated our gens festival
to-day.”
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A SACRED PACK CALLED SAGIMA'KWAWA BELONGING
TO THE BEAR GENS OF THE FOX INDIANS

By Truman MicHELSON

INTRODUCTION

In the summer of 1925 I secured from an informant a text written
in the current syllabary on the sacred pack called Sagima‘kwawa.
His name is withheld by agreement, so that he may not suffer socially
nor politically; as he assuredly would were it known that he had
imparted the information. It must suffice to state that he is a mem-
ber of the Bear gens and is a minor singer in the gens festival ap-
purtenant to this sacred pack. He is also the author of the Fox
syllabary text on the sacred pack called A‘penawana‘a, the trans-
lation of which I have presented. This informant was secured
through the good offices of Harry Lincoln, to whom I express my
thanks for his continued interest in ethnological work. The reli-
ability of the informant is shown in a general way by the fact that
the religious ideas expressed in this paper conform to Fox standards
and that the portrayed conduct of the gens festival agrees well with
that of a number of other Fox gens festivals; and that the mythic
story is much the same as occurs elsewhere; especially it should be
noted that the speeches in the festival agree closely not only in
general tenor with those which occur in other Fox gens festivals,
but also that specific phrases are often nearly identical. His reli-
ability is also shown by the fact that certain statements can be
checked definitely. Thus the author tells us that this pack was
formerly in the keeping of Pa‘citonigwa: which I know to be a fact
from two other informants. Again, the name of the gens festival
appurtenant to this sacred pack is said to be the Great Gens Festival
of the Bear gens, which I know to be so from another informant.
Also the names of persons mentioned in the course of the narrative,
and their functions, agree well with those written at the end of the
syllabic text. This last gives the dual division to which the per-
son belongs, as well as some other data. These persons are assigned
to the proper dual division, save two possibly, as is shown by some
lists written by A. Kiyana, deceased, years ago: which speaks well

18283°—27——9 121
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for both informants. It may be noted that the author of the Fox
syllabary text assigns Da wa no ge A and Tti ki ke A to the To'kan
and Kicke divisions respectively: which is just the opposite to the
information given by Kiyana. I have no further information re-
garding Ki wa ta. Also I can control some statements regarding
certain persons mentioned in the course of the narrative who natu-
rally would not occur in the last list. Thus Kya na wa is a To'kan™*
and belongs to the War Chiefs gens; Ke mo to ki ma wa (Ke mo to
A is a hypocoristic derivative) belongs to the Eagle gens and is a
Ki‘ckd®. That Wa ka ya is a Ki‘cko™ is shown by the testimony
of the author on a totally different occasion; that Le mi la e ga is a
Ki'cko™* is known to me from a list written by A. Kiyana years
ago; the same applies to Ge tti wi A and Wa ni te A. The mem-
bership of La la ki e A is similarly verified ; the statement regarding
Wi di ka kye is supported by the author’s statement given on an
entirely different occasion. There remain accordingly but few persons
mentioned whose membership in the tribal dual division is not sup-
ported by independent testimony; and there are but two whose
membership in the dual division named may possibly be questioned.

The English translation presented here is based on an English
version written by Horace Poweshiek, corrected and supplemented
by a grammatical analysis of the Indian text.

The Indian text is not given.! Hence a few remarks on this are in
order. In the first place, the literary style is a decided improvement
upon that of the text appurtenant to the A‘penawana’™® sacred pack.
There are a few linguistic novelties which for the most part have
been treated elsewhere. These novelties consist of a few hitherto
unknown stems ; the occurrence of some combinations of known stems
and known instrumental particles, which combinations are new to
me; and some complicated verbal obviatives.

A few Fox terms occurring in the Indian text should be explained.
Sagima'’kwawa means “chieftain-woman,” but is an unusual word;
the ordinary word is ugima‘kwawa. The noun which T render as
“gens” is mi'soni which means “name” (whose is not specified;
ni'soni “my name”). A term which occurs but once in the Indian
text is ute‘ci'sowenwawi, “their gens.” The pronominal elements are
u—wawi; -t- is intercalary; -wen- is the common nominal suffix;
-e'ci‘so- corresponds to -i‘ci'so- in such combinations as a‘i‘ci‘sowaltci
(frequently contracted to a‘ci'sowadtci). This last means “in accord-
ance with their gens,” very literally, “ as they were named after.”
The element -‘so- reappears in such terms as ma‘kwi'suta “one
named after the Bear,” ma‘kwi‘sutcigi “ those named after the Bear,”
i. e., the Bear gens (ma'kwa “bear”), mage'siwi‘suta “one named

i Bave two speeches which are given in roman type,
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after the eagle” (mege'siwa “eagle ), mane‘senogimawi‘suta “one
belonging to the War Chiefs gens” (mane‘senowi “ war,” ugimawa
“chief ”) which are participials. Words such as ma'kwi‘so‘agi
“ those named after the Bear ” are merely hypocoristic equivalents
of ma'kwi‘sutcigi, etc. The word wiltci‘somadtci'i is an obviative
participial and means “those with whom he shared his name,” i. e.,
“ members of his gens.” ‘To'kana (for which O‘cka‘ca is occasionally
used in Fox, and always in Sauk and Mexican Kickapoo) and
Ki‘ckd'a respectively designate a' person who is a Té'kana and
Ki‘cko®a; a person belonging to one of the tribal dual divisions will
bear one of these designations; there is no native Fox word for “ dual
division,” in contrast with the presence of one for “ gens.”

I have occasionally anglicized the words in this paper. A cere-
monial word for native tobacco occurs a number of times, a'’kunawa.
Similarly, anemu‘te‘sa occurs twice for anemo‘a “dog.” “To wor-
ship ” is the exact equivalent of Fox mato- which is always redupli-
cated,mamato-. The Fox stem also means “ plead with.” Incidentally
it may be noted that in Fox mamatomoni (a derivative of the same
stem) means “religion ” in contrast to which manetowi rather means
“magic” in its popular sense. The stem ketemi-, with the instru-
mental -naw-, is rendered usuaily “ to bless ” but “ to take pity upon”
would be a closer rendition. The combination inane- (see in- and
-ane- in the list of stems in the Fortieth Annual Report of the Bu-
reau of American Ethnology) means strictly “think thus of ” but
it also means “bless” and has been rendered so at times. “ Cere-
monial attendant ” is the rendition of mami‘ci'a. The word ma sa
ka mi ko we A (in the current syllabary, substituting printing for the
script), if correct, is a variant of Me'sa’kamigu‘kwawa “ Mother-of-
all-the-earth.” “ One slice ” is the equivalent of negutwapyagi, and
is used symbolically for a slain foe. * Spirits of trees” is a rendi-
tion of me‘tegwineniwagi, literally, “ tree men.” The word A'sena-
paneniwagi “rock spirits ” obviously is a compound of A‘seni “ stone ”
and neniwagi “men”; -apa- would seem to mean “male” in ac-
cordance with the general principles of Algonquian philology; but
would seem to be redundant. “ Spirit of Fire” corresponds to
A'ckutana‘siwa which is a derivative of a‘ckutawi “fire.” The real
tranglation of anenagi tayapiwa'‘ciga is unknown; the crux is
tayap-: anenagi is “in the smoke hole ”; -igwa- is “ eye ” primarily,
and “face” secondarily; -‘ci- is a subsidiary form of -‘cin- “lie”
which often serves as a mere animate auxiliary; -ga is the rare par-
ticipial termination. In the English paraphrase Horace Poweshiek
now translates it “ Whose face is directed downward in the smoke
hole” or “Whose face is in the smoke hole.” This is in contrast
with his previous versien, “ One who lies with his eye looking through
in the smoke hole.” The combination anenagi tayapigwa‘cinana is
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a participial expression with the second person singular as subject,
the phonetics of which are explained on page 616 of the Fortieth
Annual Report of the Bureau of American Ethnology. The real
meaning of a‘cowimeno‘tane? (“across the sea”) is quite uncertain.
Finally it may be noted that e ki (exact phonetic equivalent?) occurs
in the sense of no'tei, the mystic word occurring so often in speeches
during gens festivals (kigano-, hold a gens festival) and in sacred
narratives, a few times in the Indian text. It has been impossible to
reproduce the play on words in one song where nigani- “ahead” and
ni‘kana “my friend ” are obviously used to produce internal rhyme.

It may be added that the translations given of the songs do not
pretend to make sense. I have thus far been unable to obtain their
true import. Any one familiar with Algonquian songs knows the
difficulties with which one labors. Padding with mere syllables,
distortion of grammatical form, and mutilation of words are of com-
mon occurrence. It may be noted that many of the songs consist of a
line or so with variations. It has been impossible to reproduce these.

It has been a matter of general knowledge for some years that the
Sauk and Kickapoo also have gens festivals, but not enough is known
to make detailed comparisons. It may be stated that both have exact
equivalents to Fox kigano- “hold a gens festival,” mami‘ci'a “cere-
monial attendant,” and mi‘cami “sacred pack.” These equivalents
are in accordance with phonetic law. Shawnee also has a corre-
spondent which is the phonetic equivalent of mi‘cami.

The following comprise the organization which centers around
the sacred pack called “Sagima‘kwawa,” the K and T representing
Ki‘cko'a and To'kana respectively, the names being given in the
current syllabary, but with roman type instead of seript:

La di to ni ga. T _____ Speaker,

Ma gi la na da A. K___. Blows a flute.

Di di ga ne sa. Ko.____. A head singer.

Ke ke gi mo A. T______. A head singer.

Le me ka i ta. T_______. A head singer.

Ki wa ga ka. T________. A minor singer.

Ki wa li ka so. T_______ A minor singer.

A ya tti wa. Ko ___. A minor singer.

Le ka ta. T ___.. A minor singer.

Ki dki ne no swa. T-____ A minor singer.

Kiwata Ko ______ A minor singer.

Da wa no ge A. T______. A woman who sits as a giver of the gens festival.
Anosaega T________. A woman who sits as a giver of the gens festival.
Tti ke A, Koo ___. A woman who sits as a giver of the gens festival.

2 The meaning of a‘cowimeno*tane is uncertain. Foxes render this in English by “ across
the sea ”” or ‘“across the battle field.” Thus it will be seen that the posterior portion
alone is in question. Obviously foes are implied. The translation of Tom Brown, a Sauk
of Oklahoma, “from without,” is probably a closer rendition than the two given above;
50 the translation on pages 130, 131, and 135 presumably needs correction.



A SACRED PACK CALLED SAGIMA’KWAWA BELONG-
ING TO THE BEAR GENS OF THE FOX INDIANS

Well, (this) is how he, it seems, the Great Manitou, very soon, it
seems, sat in serious contemplation at the time he had actually cre-
ated mortals. He began to see that he had caused them to move.
Then, it seems, he said to them, “ You are to raise this for your-
selves here.” It was a single weed. “ You will call it ¢ tobacco.” And
you will derive your sustenance from every kind of harvest crop
so as to continue to live. Do not, verily, waste it too much. Indeed
you keep your lives in perfect health from it. (That) is why I hand
it all for you to take care of. And I grant you this, every kind of a
game animal to be with you. And I grant you the dog to be your
pet here where you have your hearth.” That, it seems, is what he
said to them at the time he first made them.

And soon as he was again looking over everything he had placed
with them, they did not seem, it appears, right to him. “Well, I
made them wretched when I created them as they do not know
whenever their lives will end. Although I acted so that they might
have a place in which to dwell when I granted everything to all to be
with them, yet whenever they shall come to the time when they be-
gin to lose sight of (this) daylight, that is the time when they will
greatly disturb me on this account. All indeed will say, ‘ No one
could have created us otherwise we would not die like this.” All
will wail this. They will mean me every time.? ‘Now if any one
had created us, this would not have happened to us. Or perhaps
whosoever has made us to move could not have been imbued with
the least mystic power. Or perhaps we sprang up (from the earth)
quite uselessly.’ They all will go about saying that. They will al-
ways mean me.! They will annoy me by what they say. Yet I
chiefly made them to move. Perhaps it would be better for me to
straightway inform those whom I have established to continue to
sit in important positions, and to inform all my fellow-manitous.”
That is what he thought at the time when he began to seriously con-
sider the people. “Yet I did create them so that I alone might have
people, (but) all (the manitous).”

As soon as he thought (this), at that time, it seems, he sent one
(messenger) to go about summoning all the manitous, as many as
his fellow manitous were. And he, the one sent, went in turn to
his fellow manitous and said to them, it seems, “ Oh, our leader, our

1 Free rendition.
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chief, calls us all together to give us instructions. We are all to go
yonder where he is.” That, it seems, is what the one whom he had
sent went about saying.

As soon as they had all gathered, it seems, and had all sat down
comfortably, at that time, it seems, he, the Great Manitou, started
to rise to his feet. “Well, it pleases me this day that when the one
whom T sent started to summon you all, you have not refused when
he instructed you to come where I am. Verily, I do not gather you
merely for fun (but) to inform you how I have been sitting (here)
thinking and puzzled. Verily we shall soon counsel over the future
people. They are indeed our people jointly, as many of us as are
called manitous. Although I permit them to roam over this earth
of ours, yet as I look at them I see their sad thought(s), although
at the time when I first made them move I granted them one weed
to be with them. They will raise it yonder for themselves. Verily
we shall call it tobacco for them. All of us whom they designate as
manitous shall desire it from them. Even I shall not save even one
pipeful for myself. And I have made harvest crops of every ap-
pearance for them. Verily you must not take it from them for no rea-
son if they pile it about. Verily only when they shall remember us in
the future shall we be satisfied with the harvest crop. All of us shall
go about desiring it from them. And I have made game animals of
every kind of appearance for them. Also only when they shall think
of us in the future shall we be happy over it. And I have granted
them (a dog) to pet where they have their fireplace. Dog is what
we shall call it for them. Whenever they think anything concerning
their lives they shall freely start to take it by its head. So we shall
therefore bless their lives when they shall remember us. That is as
much as I granted to be with them. I did so for them so that it
would be more comfortable for them,? and so that they would not
bother me alone there with their complaints. For they will go about
saying all sorts of things when they come to their death, so I think.
They all indeed will go about saying ¢ Whosoever made us could not
have been a manitou,” so I think. That is why I inform you all.
Though I really created them, yet they are the people of all of us.
Verily this day you all have all the power of taking pity upon them.
And that is why this day I beseech you to continue to bless our
grandchildren. If you continue to bless them, in that way only
will you continue to be satisfied with tobacco. Verily all of you,
each and every one of you, have power in your thoughts. If you
continue to bless them, it will really be so. In as many ways as you
bless them it will be so. That is how I beseech you, what I forgot
to tell you formerly. That is why I did not think it difficult for
you when the one I sent started to summon you. Verily these two

2Rendered a trifle freely.
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of our fellow manitous shall go and live with them. This one shall
go and sit opposite to the direction they face so that he may know
exactly whatever our grandchildren may think about their lives, and
know whomsoever of our fellow manitous they shall select. Verily
we make the breath of this, the Spirit of Fire, to be as large as the
earth so he will be able to report to us (%) and to continue to speak
truthfully for our grandchildren. Verily he shall continue to be
the leading one, the first one to puff tobacco. And whenever we shall
boil any (food) he shall be the first to be satisfied. He shall only
breathe life into whatever is cooked for us (?). Moreover, as re-
gards every kind of (the foes’) warfare, he will act that their foes
shall accomplish nothing. He shall not merely always be happy;
there is also (this): he will continue to bless them. If he blesses
them with life it will be so. And again, this one shall go and be
there where their smoke hole is, from whence the smoke of the
tobacco goes out. He shall go and carefully observe unto whom our
grandchildren turn their thoughts and which of our fellow manitous
they select. Verily he, this one, shall be called by our grandchildren
‘He Whose Face Is Directed Downward.” Also we make his breath
as large as the sky,® so that he shall not fail to report to us if they
continue to remember us. He shall have power to know all inner
thoughts. And if the Spirit of Fire says anything destructive (i. e.,
makes a mistake), he shall continue to carefully explain the tobacco
to him. And whatever they continue to apportion to us jointly he
shall continue to be the first to enjoy. And they shall do the same
with regard to tobacco. Verily they shall not always be happy
there. For whenever they shall bless our grandchildren with life
it will continue to be so. Well, this day I am informing you what
you shall continue to think of them. I am telling you how you
shall continue to have pity upon them. Do not, to be sure, continue
to bless merely anyone. Whosoever shall be brave enough to take
the charcoal of the Spirit of Fire and whosoever shall paint (his
face) therewith, he is the one whom I indicate to you, whosoever
shall continue to be very merciful in heart, whosoever shall thor-
oughly examine his own life, whosoever shall go about making him-
self wail here on our earth. That, verily, is why I urge you when
I say to you ‘You shall take pity upon them. Whomsoever you
shall continue to take pity upon I also shall continue to bless for
your sake. So we have really decided this regarding our grand-
children. You must aid me as I desire, for I have informed you of
it.  You will do exactly what I tell you.” That is what they were
told; that is what they were told by the Great Manitou.

(This) is how, verily it seems, one Indian soon became very atten-
tive. Soon the chief looked over his people. He always was sor-

81t is utterly impossible to give in English a close rendition of the Fox original.
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rowful in heart. Finally he was almost thereby made lonely. To
make it worse they were always annoyed by their foe. And to make
it worse they and their enemies were killing each other as they were
not at peace. They always thought of some one lest the people
rush out against them.

Soon, it seems, there was a man. He was saddened by (his)
child. “Verily, as soon as I have grown up, mother, I shall be a
great hunter, shall T not,” he said. (The man) observed their lives
with great sorrow, it is said. “ The manitou surely could not have
made us. We have simply been told so, when we are told, ‘ you are
a chieftain.” For surely if he granted the chieftainship to be with
me, this could not have happened again and again.” That is what
one chief thought. “ There is nothing anywhere whereby I might
find out. Perhaps the only way is: If T were to go far off and wail
I should thereby contrive to learn how my life is to be in the future,
and in the same way I should thereby learn about the lives of my
people; moreover- in that way it should be possible for disease to
stop entering me.” That, it seems, is how one chief reflected, the
chief called “ Black Bear.” Soon, it seems, he attentively looked at
the Spirit of Fire. “ Why, this surely is the means whereby I can
learn about myself,” is what he thought. Verily at that time, it
seems, he started to pick up the charcoal of the Spirit of Fire and
began to paint himself with charcoal. As soon as he had blackened
his face with it he offered his tobacco to it. “ Now, Spirit of Fire, I
give you, my grandfather, tobacco to smoke,” he said to him. He
stopped and talked to himself. “ Now, this really is why I go about
to-day wailing, because I do not know precisely what my life will
be in the future. That is why I go about wailing. And because I
do not know how all my people will live in the future is why I go
about wailing. And becduse disease forever disturbs us, and how it
might cease afflicting us—that verily is why to-day I go about in
lonely places wailing. And as my fire (i. e, village) is always
plotted against, I desire to know how the plots against it may cease:
So I go about lamenting my life.” That, it seems, is what the one
who first lived told the Spirit of Fire.

At the time when he had told (the Spirit of Fire) the number of
objects for which he wailed, at that time, it seems, he started to
go out, and he went, it seems, to a wilderness, and went about con-
tinually weeping with blackened (face). Soon as he continued to
see anything he continued not carrying his tobacco (i. e., made an
offering of tobacco). “In this way finally I may contrive to learn
about my life,” he thought. He was ignorant of how manitous
looked. Blindly he began to consider anything a manitou. Fi-
nally, it seems, he came to Spirits of Trees. Then, it seems, suddenly

4 The tribal chieftainship is supposed to be in the Black Bear division of the Bear gens.
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he blindly began addressing them as he (stood) there wailing, and
he even caressed them. ¢ Oh, this is why I am wailing here to-day,
because I do not know about my life. I even do not know a single
day ahead about myself, and verily I desire to know about myself.
That, verily, is why I go about to-day wailing blindly. Verily, my
grandfather, have pity upon me to-day,” he said to a tree some-
where. “And disease is forever bothering me. That it might not
be able to enter me is also why I go about weeping to-day, for I am a
wretched mortal. And because all my people are made continually
to lie as bones is why I go about wailing to-day. And as the people
who dwell across the sea (?) are always plotting against my town,
and as I really do not know how they may cease plotting against my
fire, as I desire to know they might cease talking against it, I go
about weeping.” That, it seems, is how the first person kept on wail-
ing, the one who first realized that his life was wretched.

Verily, it seems, he addressed all Spirits of Trees about himself,
as many trees as are cut. It seems this one chieftain went about
seeking knowledge (?), for he knew that his life was weak as he did
not know precisely his own (life). Blindly every day he went in
the wilderness roaming and wailing. And finally he came upon a
rock. It was, it is said, very big. And suddenly he shed tears where
he had cast tobacco and he spread tobacco upon the surface (of the
rock). “Now I give you this my tobacco to smoke. That you may
really bless me is why I make this offering to you, because I do not
know how my life will be in the future. So have pity upon my
(wailing) to-day. That really is why I go about wailing blindly
as I desire to know how wretched I am. Because every evil disease
always bothers me is why I go about wailing to-day. And because
the people are forever plotting against my town. So I am <lesirous
of knowing about myself.”

That, it seems, is what the one who first realized about himself
kept on doing. He kept on offering his tobacco to all kinds of Rock
Spirits. Now at the time, it seems, when he finally nearly made
himself stumble from hunger, he made one (spirit) sorrowful. Soon,
it seems, he was addressed, “ Now, my grandchild, I take pity upon
iyou as you have wandered about wailing bitterly,” he was told, it
seems. As he tried to look at (the spirit) he did not see anyone, it
seems. He did not, it seems, cease his wailing. On the fourth day,
it seems, he was again addressed: “ Now, my grandchild, you had
better cease wailing. I really take pity upon you,” he was told. At
that time, it seems, (the spirit) came plainly into his sight, and he
saw that it was a human being and that it was a woman. Every
time he looked at her she appeared differently. The fourth time, it
is said, she was a very old woman. She merely crawled around.
Then, it is said, soon (she said), “ That is how your life will con-
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tinue to go, my grandchild. Verily when I bless you to-day I do
not bless you for right here (only). Unto the time when Mother-
of-all-the-earth is old do I set (my blessing) for you. And this.
When this sky which hangs horizontally this day is old, so far do
I think of you. That is the extent to which I alone bless you to-day.
I myself bless you this day. (This) is what my fellow manitous call
me. They call me Sagima‘kwawa. All, verily, claim me as their
grandmother. So to-day you shall be related to me that way. Only
to watch over for the chief is what I am to do. I bless you this way
to-day because you do not know about your life and go about wailing
for this reason. So now you will reach old age. Again, as disease
is always bothering you, I shall also bless by continuing to will it
away from you. I so bless you so that it will not be able to penetrate
you. Again, as they are always plotting against your town, I shall
also bless you so that no one will be successful in his schemes against
it. Verily if he is not able to stop scheming against your fire, he
shall instead continue to curse (his own town). And as I think most
of one slice which I love so I place it last for you in bestowing my
blessing. Verily with respect to one gens is how I bless you. Verily
whosoever shall continue to firmly remember this way in which I
bless you shall thereby attain life, and in that way he will more-
over continue to escape disease which stands about, that is, whoso-
ever shall not forget the way I bless you this day. And whenever
you firmly remember me whosoever shall continue to seat himself
all day, shall continue to secure life for himself by so doing; and he
will thus continue to miss disease.

“But when I bless you now, this will not be so, as I am entirely
alone although you have been entirely understood in what you have
been saying as you went about. But now, my grandchild, I shall
go yonder and report to the great one who is in the east the manner
in which I bless you.” That, it seems, is what he was told by the one
who blessed him, an otter, ¢ Sagima‘kwawa.”

Then, it seems, she began to carry him off. As soon as she had
brought him yonder she surely spoke, “ Now, this our grandchild
made me sorrowful as he went about suffering and wailing too much
here on our earth. Verily I blessed him as he did not know about
his life. As he desired, verily, to know about it, he went about wail-
ing. Verily, I blessed him to reach the full extent of his life, and
that he should reach old age. And as disease constantly bothers
them, and as he truly did not know how they might contrive to
cease being afflicted with it, and went around wailing for this reason,
I also blessed him that way. I blessed our grandchild so that I
should continue to will away (disease) from the future people.
And as his (people) are constantly plotted against by all the people
who are across the sea (?), and as he desired to know about it and
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for that reason went about wailing so that he might contrive to put
an end to their plots against them, I also blessed him that way.
Whenever they shall plot anything the (people) from across the sea
(?) shall be unsuccessful. And if they are not able to cease plot-
ting against (the town) they shall instead curse (their own town).
That is how I also blessed him.”

That, it seems, is what they said to each other. As soon as they
had told each other all, then indeed (Sagima‘kwawa was told). “In
blessing our grandchild you have treated him very well indeed and
in being able to listen to him attentively (i. e., understand him). For
that is what our leader said to us formerly, who made him to move.
You have seen that he ordained life to be too short for them. That
is why he explained it to us and besought us to collectively aid him
in blessing them, for he formerly said to those of us who are called
manitous, ¢ they are our people jointly. You all have the power of
continuing to bless them,’ he said to us formerly. ¢Whosoever shall
continue to be brave to this, the Spirit of Fire, whosoever shall care-
fully think (this blessing) true,” he said to us formerly. So to-day
even I bless him in as many ways as you blessed him. As you re-
peatedly mentioned to him that (your blessing) would continue to
hold true as long as the limit you placed to the earth, I shall not
bless him differently. As you blessed him to reach (the full span
of his) life, I also bless him for your sake that he may thus reach old
age. And as you are to continue to will disease away from him, I
also will take pity upon him in the same way for your sake. As you
blessed him so that he would not be overpowered by all (peoples)
across the sea (%), and that if his town is evilly spoken in any con-
nection by anyone, the speech of the latter will continually and pre-
maturely (i. e., be unsuccessful), I also bless our grandchild the same
way. If he is not able to cease plotting against it, instead everyone
will continually curse (his own town). And as you place one slice
the last for him, I bless our grandchild the same way. But now as
we are only two at present it will not do. Yet as we blessed him we
treated him well. So by so doing we shall smoke tobacco if he con-
tinually remembers (i. e., worships) us. Moreover in the same way
by so doing we shall continue to be satisfied with any (food) when
our grandchildren continue to offer it to us. And we shall lead this
our grandchild, the person of the future, yonder, verily to the one
who sits fixedly in the south. That is all. And we shall go and
tell him how we blessed this (our grandchild).”

And then, it seems, he was led about to the south. At the time he
was brought yonder they began to relate how he was blessed. “1I
took pity upon this our grandchild as he went about suffering and
wailing too much. So I blessed him as he went about seeking his
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life by wailing so that he would reach old age, and that I should
continue to easily will disease away from him, and as his fire (i. e.,
town) was constantly bothered with plots by the peoples who dwell
across the sea (?) that they never would be overpowered by them,
and that their (the foes’) thoughts should end prematurely (i e., be
unsuccessful), and if they do not cease speaking, if they speak
against their (i. e., the Foxes’) town instead they shall continue to
curse (their own town). That is what I said to him when I blessed
him. And so I have placed last for him that which I love, one slice
is what we who are manitous call it. I did not bless him for a short
time. The manner in which I bless him this day will continue as
{far as we place old age for this our earth. And I carefully told
him when we made this sky of ours hang old (is how long his bless-
ing would last). When whosoever shall think from whence (his
blessing came), shall continue to pray in accordance with (this) if
he continues to ask for anything, and whosoever shall firmly remem-
ber (his blessing) whenever he remembers us (i. e., holds a gens
festival), whosoever shall continue to make (his blessing) reside
within him, he shall continue to obtain life from this, and disease
will continue to miss him.®* And again whosoever shall continue to
offer anything to you, and whosoever shall truly continue to prop-
erly take care of it for him also shall continue to obtain life by so
doing. Moreover by so doing disease will continue to miss them.
That is how I bless him when I take pity upon him. Verily, as we
are not sufficient in number, being (but) two of us, is why we also
explain (this) to you.

“ Now, truly, this day you treated our grandchild very well in
taking pity upon him. For that is what he who made him said to
us all at the time: ‘they are not my people alone,” he said to us
formerly, ¢they are the people of all of us. Verily you all have
the power of blessing them any way you wish,” we were told for-
merly. ‘If you bless them with life, it will continue to be so,” we
were told. As you have thus pleased him to-day verily I also
bless him for your sake in as many ways as you blessed him so
that T also shall continue to smoke tobacco by so doing at the time
whenever he shall begin to remember us (i. e., hold gens festivals),
and I shall thereby continue to be satisfied when he continues to
offer any (food) to us. As you have blessed him with life and
(have promised to) will away disease from him, and that if their
town is in any way spoken of evilly (the speakers) will not speak
truthfully, and that if they do not stop speaking against their (the
Foxes’) town, instead they shall curse their own (town), so I also
now bless our grandchild for your sake. And as you have placed
one slice the last thing for him, so also (do) 1.

5 Free rendition.
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“ But in blessing our grandchild, the number we are is not suffi-
cient. So we must go yonder where the great one is, who is in the
west, and who sits fixedly, and tell him we have blessed our grand-
child.”

At the time he was brought over there he was led about by
Sagima’kwawa, by whom he had been blessed. “The one, the
person of the future, our grandchild, I myself have blessed because
he went about suffering and wailing, wailing almost to death, seek-
ing his life by wailing. So I did not say a short time when I
spoke to him. I even spoke of our earth and told him that he
would continue to see it as we determined old age for it and change
its appearance (according to seasons), even as it passed by.* And
the time we set for this sky to hang old is the extent I set (my
blessing) for him when I took pity upon him. I shall make (my
blessing) extend to whosoever: shall often think of it for his sake.
That is how I bless him. Even at the time we change our earth
by our thought, they shall not stand about with shamed faces. And
also (I bless) whomsoever shall repeatedly please us. Verily I
bless (this) one gens in its entire extent for the sake of our grand-
child. And I shall easily will away disease from the future people
for his sake. And as his fire is constantly harassed by the plots
of those across the sea (?), they shall quietly and peacefully cease
to think about his fire. If they are not able to stop speaking
(against the town) instead they shall curse (their own town).
That is how I blessed all when I took pity upon them for the sake
of our grandchild. And as I placed one slice as the last (blessing)
for him as I name it, so I shall continue to give it to him in
return. Whenever we send war upon our land and cause war to
hang upon our sky they shall not stand about with shamed faces.
They will be the first to fully speak of their gens to the chief in
his fire (i. e., town), and their gens will continue to be mentioned
with great pride. Whomsoever shall continue to pray for that I
shall continue to bless that way. Those are indeed all the ways 1
have blessed our grandchild.

“Oh, you have satisfied our grandchild bounteously and finely
in collectively blessing him. That indeed is what he who first placed
the people here besought us to do. For he made them to move (i. e.,
have life). He told us to bless them for his sake and to help him.
And I am pleased that you have blessed our grandchild. Verily
I shall not bless him any differently for your sake. And I also shall
thereby puff tobacco when they give it to you to smoke in the future.
In as many ways as you spoke to him when you first blessed him, I
too shall think of our grandchild. Also as long as this earth con-

8 Free rendition.
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tinues to be an earth is as long as I shall continue to think of him
for your sake in blessing him. And as long as we continue to hang
this our sky. But now the number we are is not enough. Verily
yonder is where one who sits fixedly, who is in the. north, is. So
we must go and explain (this) to him. For we are not treating him
(the one blessed) badly.” So it seems that he was again led about.
At the time he was brought there they again began to inform each
other how he had been blessed. “T have truly blessed this person.
I do not bless him for a short time. I set (my blessing) forever.”
She again, it is said, told exactly the same story. As soon, it seems,
as they had told each other how he was blessed by Sagima‘kwawa,
the other spoke, “ Well, I shall not be able to think of him for your
sake in any other way. For you first pitied this person because of
(his wailing). So by pitying him you made him thankful. That
really is what he (who first placed the people here) told us formerly
when he besought all of us to bless our grandchildren. Verily, to-
day I also shall continue to bless him in as many ways as you said
to him when you addressed him and blessed him. So I too shall
continue to be pleased with him if he continues to offer us tobacco and
if we thereby smoke; and whenever he shall continue to boil food
for us we shall continue to be satisfied therewith. And if we now
believe him (i. e., grant him his desires), how, pray, shall it be that
he will act in such a way as not to continue to remember us? He
will continue to ask us freely. But now as we are five sitting at rest
counseling over him it is not enough. So we shall go and explain it
to him, the one who sits alone here under the earth, one who sits and
represents, one who makes this earth of ours rest solidly. And so
we shall go and bring him in and thoroughly explain how we bless
our grandchild.”

Then, it seems, he was led away again; he was led under the
earth. He, a single chieftain, was blessed by them, it seems. After
he had been brought there and after he had been taken inside,
Sagima‘kwawa began to narrate about him how she had blessed
him when she first blessed him. “ Now to-day I blessed our grand-
child because he went about too much almost wailing himself to
death in lonely places and had gone about our earth wailing. Be-
cause I knew why he went about wailing is why I blessed him, and
because I recalled what he who made him to move formerly person-
ally told us. That is why this our grandchild was able to make me
realize (his condition). I did not bless him to-day for a short time
when I took pity upon him. I emphatically told him that (my bless-
ing) would continue to hold true up to the time we set our earth to
be old, and when our sky hangs old. For as long as he shall continue
to be able to pray is how far I bless him. I do not, to be sure, bless
him alone, (but) really (this) one gens for his sake, and whosoever
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shall continue to recollect it firmly for his sake so that he will con-
tinue to pray for that reason if they ask for life; and for that
reason disease shall not be able to enter them. Whosoever shall not
think lightly of it, whosoever shall continue to think increasingly of
it for his sake, shall continue to pray so that they will not be over-
powered by those across the sea (%) ; if their foes there speak against
them in any way, instead they shall curse (their own town). That
is how I bless him. So I shall continue to believe whosoever shall
continue to increasingly recollect this for his sake (i. e., grant his
wishes). And as that is the thing which I set last when I blessed
him, that is how I now continue to bless our grandchild.

“Now you have pleased very well in blessing him. For surely
ke who made these people plainly told us plainly to bless every one
of them. I shall not bless him any differently. In as many ways as
you have blessed him, shall I continue to bless him; and I shall
firmly set exactly so many ways for him. And I also shall thereby
continue to be happy when we smoke tobacco; and if they continue
to boil any (food) for us they will thereby continue to make us
happy. But now the number we are who are talking over him is
not enough. And yonder, verily, is where one is. So we shall go
and talk about him to him, one of our fellow manitous who is half
as high up as these tree spirits are.”

Then, it seems, again Sagima‘kwawa began to lead him, and when
he was brought there, again the one by whom he was blessed sud-
denly began to tell the story. She told the same story, it seems, and
did not tell it differently. She narrated exactly (as she had previ-
ously). As soon as she had told all then he whom they had gone to
visit also spoke: “ I too shall not bless our grandchild in any other
way. In as many ways as you blessed him which you mention, I too
bless him for your sake in as many ways. And I too suddenly recol-
lect that thereby we shall easily smoke tobacco if we continue to puff
it. And if he continues to boil anything for us, if he continues to
fervently remember us (i. e., hold a gens festival). Only so shall
I continue to bless him for her sake. Pray how will he act so that
he will not continue to remember us if he continues to ask (blessings)
from us in the number of ways you blessed him. The people who
shall live last shall continue to ask (blessings) from us that way.
That is the way of this one gens. We bless it collectively. But now
the number of us here now is not even enough. (There is one) who
is as high up as the tops of the tree spirits are,” who watches this one
earth of ours. So we shall go again and explain to him how we
blessed this the person of the future, our grandchild.”

Again he was led about by those by whom he had been blessed. As
soon as he was brought there,” Sagima‘kwawa by whom he had been

7Rendered rather freely.
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blessed began to speak. She narrated it over again. In as many
ways as he had been told by the one who blessed him, she would
continue to act. As soon as she had told all, then the one to whom
they had brought him spoke, “ To-day you have come here and
personally explained in detail how you blessed him. In blessing him
you have made him happy. That is really what he told us in giving
us instructions. I shall not bless him differently. In as many ways
as you have blessed him I also will bless him for your sake. But
now the number which we are is not enough. Now yonder (there
is) a manitou who sits half-way up in the sky, who controls this sky
of ours. So we must also lead him thither and explain to him how
we bless this person whom we bless.”

So, it seems, he was led also thither anew. When he was led there
the one by whom he was first blessed, Sagima‘kwawa, began speak-
ing as he was first understood by her. She said the same thing. As
soon as she had told all the one whom they had gone to visit spoke:
“Verily, now, in blessing our grandchild to-day you have treated
him well, our grandchild, the person of the future. That is what
he who first made these (people) wished us to do. ¢ You shall con-
tinue to bless them in any way you desire,” he said to us. ‘In what-
ever way you continue to bless them it will continue to be so,” he said
formerly. And I shall not bless him any differently. In as many
different ways as you bless him so also do I. Now, this is really
nearly complete. And so we shall personally go to where the one
who made them move is, and explain to him the number of ways we
have blessed (our grandchild), for he first placed (the people here).
But ¢ they are our people collectively,” he told us formerly.”

And, it seems, again she began to lead him up above where indeed
the Great Manitou is. When Sagima‘kwawa led him yonder she
began to tell about him. “Well, I bless this our grandchild as he
went about wailing fearfully. Of course, I do not bless him for a
short time. Verily as long as this earth of ours continues to be an
earth, so long will anyone be able to continue to pray earnestly (and
have his prayers answered), and as long as this sky continues to
hang so long will (this blessing) continue to hold true. I bless
(this) one gens in its entire extent for his sake. Whosoever shall
continue to remember (this blessing) for his sake shall thereby be
able to pray (and have his wishes granted) if he continues to wor-
ship in the way I bless him this day. And whenever it is recollected
how I blessed him, whosoever shall continue to sit there as long as
worship is held, shall thereby continue to obtain life. And whoso-
ever shall continue to boil (food) for us, and whosoever shall con-
tinue to really carefully care for (the ceremony), he also shall
thereby reach old age; and disease will thus contrive to miss each one
once. Those are all the ways in which I have firmly blessed him.”
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She told the same thing over again. As soon as she had narrated
how she bestowed her blessing, then also the Great Manitou person-
ally began making a speech and spoke to Sagima’kwawa as she had
bestowed the blessings: “In blessing him you treated him exceed-
ingly well as you did not bless him for a short time. That is
exactly what I formerly told all of you. (You must bless) whoso-
ever shall continue to know precisely that his own life is wretched.
This one, verily, is one who does so. He, verily, is the one whom I
intended you to continue to bless. Verily, to-day we have now come
to an agreement about our grandchild. As you have personally this
day blessed him you shall go and dwell with him. Only you must
go and surely remove disease from him with your eyes so that it
may not be able to enter him. And you must merely watch the
chief’s fire evenly in his town so that it will continue to be there
strongly even to the time we decide to change this earth of ours.
That is as far as we grant him that the manner in which we bless
him shall continue to be true. And up to the time when we decide
to change this sky of ours is as far as we shall continue to believe (i.e.,
grant the prayers of) each one whosoever shall continue to remember
it for his sake. So we shall continue thus to watch whosoever shall
keep on following (this). You have already explained all the ways
in which you blessed this person. But to-day that is what we all
say. Verily this one gens is what we bless.®* So they shall ask us
for as many things as you granted him when you blessed him and
spoke (i. e., made promises to) him. Verily, the people who shall
continue to live the last are they whom I indicate to you. Verily, he
will love the way we bless him this day. At yonder time when he
may have seen all the ways we bless him to-day, finally he shall
contrive to instruct them so they will not cast it aside.® And in
blessing him to-day you please me. As you believed (i. e., obeyed)
me, it seems, we shall also thereby easily smoke tobacco; and if they
continue to extend any (food) to us, if they continue to boil any
(food) for us, do not merely be satisfied with it without any pur-
pose. They will not be able to remember us whenever they consider
their lives without expecting something. Then only will they con-
tinue to remember us. And we bless them all with one slice. As
long as we send war to this our earth they shall not stand about
shamefacedly, and as long as we cause our sky to hang with war. So
they shall continue to ask all these things from us. And also who-
soever shall live the last shall all ask us for one slice. And the
report of their gens will be delivered with great pride in chief’s fire
(i. e, town). So now you may take our grandchild down. For we
have determined unanimously how we bless him to-day. And the

8 Rendered rather freely.
18283°—27. 10
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way we are related to you yonder they shall be related in the same
way to you. They will have you as their grandmother. They will
call you ¢Sagima‘kwawa,” and also when they occasionally think
“let us see her,” they will continue to uncover you and will personally
offer you tobacco, and will personally tell you what they continue to
desire from you. Pray how will it be that you will not receive their
hearts’ desire? Including children, they will continue to come and
offer tobacco to you. That is what will happen to you. You will
easily then watch over the hearts of each one of your grandchildren.”

Then, it seems, he was led downward by his grandmother Sagima-
‘kwawa. When, it seems, he was brought here, upon the surface of
the earth, then he was told what he should do, and went to present
the sacred pack to him. ‘“Now you may personally wrap and tie
me in it,” he was told. He was given all the instructions as to how
he was to sing the songs and conduct the ceremony as she continued
making the songs for him. And she told him all the dancing songs.

As soon as he was informed regarding all then for the first time
he went back to where they had a town. He had been fasting for
several years, it is said. Whenever it was winter he went and dwelt
far off so that he would not be heard by his fellow Indians.  When-
ever it was spring, it is said, he came back and stayed. He did not,
it is said, do this (but) a single time. That, it seems, is what
happened to the one who first realized (what) his life (was). Xe
soon saw that his life was set for too short a time. It seems when
he came back as he went about he already was carrying (the sacred
pack) upon his back.

Soon, it seems, his people were treated very badly. He began to
weep again. Then, it seems, he was addressed again by one manitou:
“Tt could not have been a manitou, if you are told,” he was told.
Then, it seems, one more song was made for him. He was angry
and began to carry (the sacred pack) on his back, carried Sagima-
*kwawa on his back. Then indeed it seems they went and killed
all the people. And indeed it seems that she was scolded. “Why,
pray, are you walking around ?” she was told. He, the one blessed,
personally heard his grandmother scolded. So-and-so, the Great
Manitou, addressed her. “ Now formerly I did not tell you to do so,”
she who conferred the blessing was told. “And the manner you
blessed him formerly was merely to carefully watch the chief’s fire
for him. That is how you formerly blessed him, and that was what
I formerly said to you when I instructed you. Now verily do
not do so again. You are a chieftainess and that is why you have
this name. I say it again to you to-day so that you will not forget.
That is why I remind you again.” That, it is said, is what his
grandmother, the one by whom he had been blessed, was told.
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From that time on he watched how he was blessed. He continued
to see how he had been instructed when he was blessed. At the time,
it seems, he was unable to move at all, when he was aged, then, it
seems, he gave instructions to all his relatives, his relatives who be-
longed to the Bear gens: “Now, all to whom I am related, you see
this day that I am unable to move about. That is what those who
blessed me told me at the time they blessed me. Of course they did
not bless me alone. As for me, the reason why our grandmother
Sagima‘kwawa blessed me was because I went about making myself
stumble too much from hunger, fasting, and going about wailing in
lonely places on the earth. She did not say a short time when she
blessed me. She surely mentioned that (her blessing) would con-
tinue to hold true until this earth became old, and she surely men-
tioned to me that (her blessing would hold true until) this sky which
continues to hang with clouds, hangs (i. e., is) old. They did not
bless me alone, (but) really this one gens, the Bear gens, to which we
belong. That is how all the manitous blessed me. ¢ Whosoever shall
not cease to remember it for your sake, he also shall continue to be
able to pray (and have his wishes granted),’ is what they really told
me, and whosoever shall not forget this, the way we bless you, he
verily also shall be able to pray (and have his wishes granted),
(shall attain) old age, and disease will continue to miss him, (that
is,) whosoever shall continue to make us happy. And he will there-
by be able to pray (and have his wishes granted) in time of war if
on each occasion he continues to pray for it. And likewise our foes
shall not continue to be able to overpower our chief’s fire (i. e.,
town). That is the reason why I go about informing you. I see all
the ways they have blessed me. Surely they who blessed me really
blessed me. She even led me about and had me enter where all the
great ones were in succession, those who sit and represent (i. e., prom-
inent ones). Finally several of us went about. They went about
telling there how they thought of me when they blessed me when I
first made them, the manitous, sorrowful. When I was first led
thither, this one whom you now see, our grandmother, Sagima-
‘kwawa, first took me where one manitou is in the seat. Then they
took me to the south, and west, and north, and from there underneath
the earth, and then half as high as these, our grandfathers, the tree
spirits, are, she told about me in order ; and she took me in order to as
high as the tree spirits stand ; and they all (brought me) half-way
up in the sky; and from there they personally went and had me
enter where the Great Manitou is; those who blessed me said the
same to me when they blessed me. And as long as the earth shall
have people, shall the way they bless me continue to be forever
remembered.” Whosoever shall be the last humans will continue to

° That is, gens festivals will be held.
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be able to pray (and have their wishes granted). ‘Whosoever shall
continue to worship in this manner we bless you, he shall be able to
pray (and have his wishes granted) whenever he continues to ask it
of us.”’ That is what they said to me when they, the manitous, de-
cided upon me and took me inside in succession where all the impor-
tant manitous were. Verily after that they came and softly led me
down back here upon the earth. That is why I tell you to-day, so
that you will not pile up on the roadside the way those who blessed
me, they, the manitous, blessed me. She (Sagima‘kwawa) is one
whom we should greatly please, and all the manitous who took pity
upon me, so that no (one) shall thereby stand with shamed face
whenever the manitous decide to change thisearth of theirs and when-
ever they set the end for this sky of theirs, (no one) whosoever shall
continue to often remember it (i. e., hold gens festivals in combina-
tion with the worship directed). That is what I impress upon you.”

That is what he told them just as he was to disappear some place
in a short time. He stopped to explain it to all his relatives who be-
longed to his gens. That verily is why still to-day they continue to
do so (i. e., hold the proper ceremonies) once in a while, for he in-
structed in all details, and related how these gourds (rattles)
are used; and he carefully explained all these songs to them, and
how they should continue to hang the kettles. And as soon as he
had been blessed, later on he was blessed by the Thunderers.

And now at one time or another soon one person who belonged to
the Bear gens had planned it when he went to tell the one who took
care of the holy hide, the Bear gens’ holy hide. Formerly Pa‘cit-
nigwa was the one who took care of this Sagima‘’kwawa. (This) is
what they (usually) say: “ Now I have brought this dog so we may
holds a gens festival.”” He was told by Bear Hide, “ Verily we are
going to worship this, our grandmother, Sagima’kwawa.” “Oh
indeed. You do well in remembering how our old man was blessed
by our grandmother when he was blessed by her. That is what our
venerable one said, that the way he was blessed would not be for-
gotten. Now indeed I shall tell our ceremonial attendant, Ke mo to
ki ma wa (Jack Bullard), who belongs to the Eagle gens. We also
have a ceremonial attendant who belongs to the War Chiefs gens. I
shall employ Kyanawa.” They came there. And as soon as they
came they were told: “ Well, you may go about and tell members of
the Bear gens to hunt all day to-morrow and half a day the day af-
ter. If they truly have obtained anything for themselves they shall
bring it. And they might bring tobacco which will be smoked. You
are to worship, it is said, our grandmother Sagima‘kwawa. At that
time you will begin to make your plans quite early.” And they
searched for anything for themselves, Some (got) squirrels, some
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crushed corn, some pumpkins, beans, some dogs, some ducks. And at
the stated time all, including women and children, collectively
brought (something) to where Pa‘citonigwa lived.

1.1 Now here is where the dogs are clubbed to death. Also
Pa‘citonigwa stops to address them, Pa‘citonigwa who is the director

Fi16. 2.—Diagram showing method of conducting the gens festival connected with the sacred pack
called Sagima‘kwawa

there. (This) is what he said to the dogs when he addressed them at
length: “ Now to-day you are seeking life for your brethren. And
that we were permitted to continue to take up your heads with our
hands whenever we thought of anything, whenever we think our
lives, is what they told us.”

Then Ke mo to A (Jack Bullard) began clubbing (the dogs) to
death. He clubbed them to death in the order they were brought.

10 The numbers refer to corresponding numbers on fig, 2.
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“ This (dog) which you (pl.) first clubbed to death is the one whom
you will observe carefully. The one will be a small one. Then this
dog is the one you should observe.” Then they went to boil them
and singe them. When they had singed them they cut them open
and threw away the guts, and the eyes, and the ears, (and) tails also.
They did not save anything from being thrown away. When they
were done they brought (back) the dogs.

9. Here verily is where they placed them. They placed them in
the same order they had clubbed them to death. The one they killed
first they laid ahead on the east side and had its head face the north.
And the fourth (killed) they placed prominently. And the one
(killed) the fifth was one they especially carefully observed.

And then these head ceremonial attendants (were told): “ You
shall summon many who are to sit and smoke. You shall summon
two women apiece who shall hum. This one shall summon his fel-
low Ki‘cko women, and an O'cka‘c (To'kan) woman. Those who no
longer indeed menstruate are they whom you are to go about and
summon. To-morrow, verily, early in the morning they shall start
to come. And you shall try to be (here) early indeed. You will
urge your fellow ceremonial attendants to boil all our offerings in
a hurry.”

3. At daybreak, early in the morning here is where they cut up
the dogs. Some of the ceremonial attendants began to attend to the
kettles which they had borrowed. Then they (placed water in them
and) hung them up, heating the water in advance. When (the dogs)
were cut in pieces then they began to scrape them, using heated
water. Then they really cleaned them. As soon as they were done
they washed them carefully, again they began boiling them (be-
ginning with) the first kettle (which hung there).

4. Where they first began boiling (the dog), in haste.

5. In turn they cooked pumpkins with them, beans. And Indian
sugar was to sweeten them. And deer tallow also.

6. Moreover they boiled a dog in the third (kettle).

7. And one To'kan®** prepares a dog and cooks it. It is in only
six pieces, seven including the head. He also took a handful of
corn, about one spoonful for each (piece) was the amount. That is
what the one who prepared (the dog) did. He only watched that
(dog). While he had not cooked it once in a while he took (the
meat) out of the water (to see if it was done). That is what he did.

8. Another dog was boiled the fifth time.

9. And crushed corn was hung up (in a kettle) which was cooked.
One (ceremonial attendant) also took care of it as long as it was not
thoroughly done. He stood at the edge of the fire and always was
stirring it there so that it would not burn. That is what the cere-
monial attendant does who took care of cooking it.
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10. And (this) was where another dog was cooked.

11. This (dog) one is one which was to be used for a ghost feast
for all who celebrated the gens festival; (this was) one cooked in
great haste for the ceremonial attendants to eat. It is whenever
the one blessed is remembered separately; and (it is for) the one who
was the second to keep up the blessing, and the third, and fourth.
The dog was dedicated to them and the harvest crops cooked with it.

One leading ceremonial attendant was sent to get some fine earth.
He brought tobacco when he fetched the earth.

12. He came and placed it here. They began to spread it out
evenly. He was helped by his fellow leading ceremonial attendant.

13. Now here is where the one who directed the ceremonial at-
tendants to do anything sat. He addressed one of those celebrating
the gens festival and told him to go in a circle and cast tobacco on
the poles. That is what he said to him.

14. (This) is where he first began to cast tobacco. He walked in
a circle. (He cast tobacco) on all (the poles) which stand under
the scaffold, and then where the main poles are standing, and when-
ever he was finished then (he cast tobacco) in the fire.

15. When one who had prepared (a dog) had cooked it, he an-
nounced it. Then he was told, “ You may serve it.”

16. He placed it here with the kettle, and began to serve it. When
he had dished it out the ceremonial attendant himself went and
placed it (in the proper place). For he knows (it). He always
serves as a ceremonial attendant for them. Ke mo to A (Jack Bull-
ard) did not do this for the first time.

17. Here is where he came and placed the one he had cooked.
Then he said to those giving the gens festival: “ All right.” Where-
upon the giver of the gens festival, the speaker (Pa‘citonigwa?) said,
“You who are ceremonial attendants sit down comfortably.” When
all were comfortably seated, (then he said), “ That is what our girl
thought in offering her pet dog and cooking the harvest crops with
it to the one first blessed. That is how she remembered him. That,
it seems, is how our old man, the single chief who first paid attention
to his life, gave instructions. That, verily, is what he ordered so
that he would not be forgotten in the future. °If you also continue
to remember me, then indeed I too shall continue to bless them with
life, and shall thereby continue to will disease away from them.
And this, if you do not in the future forget how I was blessed, 1
shall be seated among you. Yet of course you will not see me. How-
ever I shall be there thinking how the manitous blessed me.” That,
it seems, is what he said when he was about to disappear some place.
That is what he ordered. Verily he is the one who is remembered
(i. e., given an offering) first to-day. Bless me to-day in the manner
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(the manitous) blessed you at the time you made them sorrowful.’*
My life to-day is just beginning. They must have blessed you to
reach old age. So to-day that is what I desire of you when I boil
my pet for you. In as many ways as they blessed you, bless us
to-day, for we live in wretchedness as we do not know precisely
what will happen to us in the future. That you bless (this) one
gens for my sake is what we all pray when I offer you tobacco and
this my dog.” That is what he said to the one first blessed. And
that is what he also said to the second one who brought songs when
he was blessed by the manitous who bestowed blessings upon him}
and (he said the same to) the third one, and the fourth one—even
up to the persons whom we saw and who have left us. “ So that is
why you are to eat, men.” “Very well.”

18. Here is where a Ki‘ckd woman sat who was to hum there all
day, Ge tti wi A (Mrs. Chuck).

19. Here is where another Kicko woman sat, a hummer, Ke no
me A.

20. Now here is where an O‘cka‘c [To'kan] woman sat as long as
the gens festival lasted, Se se ki no ge A.

21. Here is where another To'kan woman sat.

“That is all, come, take down our grandmother (Sagima‘kwawa).”

22. (This) is from where she was taken down. It is where (the
sacred pack) always hangs. The worship is that of the Great Sacred
Pack.

23. Where they came and placed it; where it was untied and
exposed. That is how it is. It is not done always. Every five years
only do the members of the Bear gens untie their sacred hide there,
for they do not expose it.

24. It hangs upon (this) pole when an ordinary worship, a gens
festival, is held. “That is the way we do,” Pa‘citonigwa used
to say when instructing his fellow members of the Bear gens.

25. Where the inviting-sticks are placed. They are as many as
there are pieces of the dogs. That is how it is.

17. Whenever they all finished eating then they burned the bones
in the fire. That is the way it was.

26. Where a buckskin, which was spread out, was spread.

27. Where tobacco was piled in a cluster. It was placed at one
time. As soon as all had left, at the time the smokers were told to
leave, when the gens festival was over, those giving the gens festival
went and cast tobacco outside. They threw it in a circle, east, south,
west, and north. That is their custom.

28. Where (the instruments) were placed which those celebrating
the gens festival would sound at the time they were to begin to sing.

1t The prayer is directed to the onc blessed.
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29. Here, indeed, was where the one who was to address the Spirit
of Fire and He-whose-face-is-in-the-smoke-hole sat. The one who
was the speaker was Pa‘citonigwa. He first burned evergreen leaves.
He did so after the sacred pack had been untied. He spoke to the
fire. (This) is what he ordinarily said when he spoke. When he
first began making a speech [see Appendix 1] he cast tobacco in the
fire. He held tobacco in his left hand. “Now, my grandfather,
Spirit of Fire, you are first given this (tobacco) because you are
made to smoke first. That is what your fellow manitous said to
you at the time when they came to an agreement about your grand-
children. ‘You shall go yonder where they sit facing you. You
shall go and sit opposite them. You are to go and watch our
grandchildren so that they will continue to think of their lives and
so they will continue thus to name our fellow manitous. You will
report truthfully for them.” That, it seems, is what you were told.
‘And if you see anything when they hang up (kettles of food) and
remember our fellow manitous you will only bless them with life.
And you shall plan for them that in their wars their foes shall be
nought. Do not, verily, be merely satisfied there. For you will con-
tinue to be first satisfied with tobacco (and with food) if they
continue to boil anything for us. In whatever way you desire you
may bless them. If you bless them with life it will be so.” That is
what they must have said to you. And also the one who piles up
the tobacco properly here—and it was cast for him where you lie
in ashes—desires from you that He-whose-face-is-in-the-smoke-hole
shall be the first to smoke and shall be the first to be satisfied
with this dog (which is offered). That you may bless them in as
many ways as (the manitous) gave you the power is what he who
this day remembers you (i. e., asks the gens festival to be given)
desires of you. That verily is what our boy Bear Hide thinks
to-day. That is how he properly piles it (i. e., tobacco) for our
old man who was blessed by this Sagima’kwawa when he was blessed.
She must have blessed him (to reach) an old age when she took
pity upon him. That verily is what I desire of you to-day, that
you bless them so to-day for my sake, for I open the palm of my
hand which has this my tobacco in it, and I boil my pet dog cooking
a soup of harvest crops with it for you. As many of you as sat in
a cluster when you blessed our old man I ask you all to be satisfied
with my tobacco and my cooked food. You must have mentioned
this earth to him, (and said that) as long as (it endured) you would
continue to grant the prayers of whosoever continued to remember
you; (and also) that disease would not be able to enter all in the
chief’s fire (i. e., town); and that if any one plots evil against his
fire, his speech shall terminate prematurely (i. e., be unsuccessful).
You must have blessed (our old man) so. If any one is not able to
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stop speaking evilly of the chief’s fire, he will instead continue to
curse (his own town). That also is what I desire of you. And
you manitous whenever you blessed him must have as the last (bless-
ing) for him that whenever you willed war for your earth we would
not stand about with shamed faces. If we chance to be there we
shall be the first to proclaim our gens, so be it. Now, so be it, we
all have our hands, so be it, in our tobacco, so be it. For all of
us who belong to (this) one gens, so be it, and the dogs, so be it,
even, so be it, (and) the entire extent of our chief’s fire (i. e., town),
so be it, we pray that (our foes) shall not, so be it, continue to be
successful in plotting against us, so be it. So now, so be it, we
depend upon you, Spirit of Fire, and you, He-whose-face-is-in-the-
smoke-hole, to truthfully, so be it, report to them (i. e., the mani-
tous), so be it. O Spirit of Fire, so be it, it has been granted that
you will not fail to be heard by your fellow manitous, so be it, the
extent of this earth, so be it; and the breath of the One-said-to-
be-in-the-smoke-hole, so be it, was made, so be it, the extent this
sky hangs; so that he will not fail to be heard by, so be it, your
fellow manitous, so be it. That is all, so be it. You will, so be it,
truthfully report for us, so be it, to-day, so be it. That, so be it,
is what you shall do, my grandfathers.”

30. Those giving the gens festival, and the singers—all must not
go out all day long. The leading singers were Di di ga ne sa (John
Bear), Ke ke gi mo A (Kekequemo), Ma gi la na da (Young Bear),
Le me ka i ta (Frank Push); those are (all); all who sat together
were Ki wa 1i ka so A (Arthur Bear), Le ka ta A (George Black
Cloud), Li na (Bean), Ki ya ga ka (John Young Bear), E ni di ka
(George Buffalo), Ki wa ta. Those who sat there as givers of the
gens festival are Me de ne A (John Pete), Me di si lo ta (George
Pete), A ya tti wa (Percy Bear).

31. Di di ga ne sa (John Bear) was the one who blows the flute.
The only way he blew the flute was toot, toot, to the east, south, west,
and north. As soon as he stopped blowing it in a circle, he pointed
it only to the earth, sounding it the same—toot, toot. It is as if he
were an imitator. When (the flute) was blown he was imitating a
rain crow. They do not make a trembling sound. That is the way
of a gens festival. As soon as he blew the flute they began to sing.
They sang four times all day. When they first stopped singing they
had an eating contest. They always do so. That is done always
once as often as (the worship) is remembered (i. e., when a gens
festival is held). That is all.

7. “Well, To'kan***,” Kyanawa was told, “you may serve (the
food). You will take down (the kettle).”

32. Where he went to dish out (the food). He used six small
wooden bowls, and he placed them in a pile in a circle. He first
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put one piece in each in order. As soon as he had dished out (the
food) he began to place them equally on each side.’* As soon as he
was done (he said) : “ O you Té'kan may invite your fellow O‘cka‘ces
(To'kans) on that side, and he, Ke mo to A (Jack Bullard) may
invite Ki‘ckos on this side. You shall have an eating contest. Do
not be easy on each other.” “Now I have invited my side.” “And
so have I.” “ Very well; you may sit facing each other.”

33. Where the Ki‘ckos sat who are to take part in the eating con-
test. They do not sit down: they must stand at the time.

34. The side where the T6'kans already stood. They were to eat
the dog while hot when they have an eating contest.

35. Where the To'kans and Ki‘ckos went and sat opposite each
other; that is, those who were to eat the head.

36. “ Here is some tobacco, To'kan. You are to cry out loudly to
your fellow men. You will stand facing the west.”

37. Where Kyanawa, the To'kan, stood and cried out loudly. He
held up Indian tobacco in his hand pointing it thither. They
watched him. As soon as he ended his cry they went to seize their
bowls. They had to eat standing up. Verily what he said was “ Wa
wo, wa wo, wa wo, wa wo.” The Ki‘ckos were Le mi la e ga (Sam
Slick) and Wa ni te A (Bill Wanatee), and Wa ka ya. Now the
To'kans were Wi di ka kye (John Jones) who beats the Ki‘ckos, and
Neko ti e li A (Harvey Lasley), La la ki e A (Papakie). As soon
as they had eaten, the bones were gathered and burned in the fire.

38. Where the To'kan head ceremonial attendant, Kyanawa, al-
ways stands all day.

39. Where the Ki‘cko, Ke mo to ki ma wa (Jack Bullard) stands.
They work both alike when making the burnt offering.

40. Where (Pa‘citonigwa) stands when he speaks to the holy hide.
Pa‘citonigwa is the one who speaks to it when it is exposed.

41. Where Sagima‘’kwawa rested her head. Very small forked
sticks stand there. She lay on top of them. That is what happens.
They generally make an offering of tobacco to her early in the morn-
ing. The one who first makes an offering of tobacco to her is one who
has the chief’s blood. He is the one who first casts tobacco to her.

42. (This) is the way they continued to go when they went to
make an offering of tobacco to her. They arrive walking on the
south side when they make an offering of tobacco to her.

43. Where the bones which remain after eating are usually piled
up. Pa‘citonigwa verily made a speech: “ Now serve (the food).
We dedicate that which was burned first (i. e., the first kettle) to
these our leading ceremonial attendants. They shall sit opposite
facing each other, to the extent of each half a head (?). You may
invite others if you are afraid to eat alone,”? they were told after

12 Free rendition.
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all had been dished out. “ Now, we have truly told our grandfather,
the Spirit of Fire, and He-whose-face-is-in-the-smoke-hole here
that they must truthfully report that our children are giving the
worship.’®* So that verily is the reason why you are to eat to-day,
men, and you women.”

44. Where the head of the dog in the first burned (i. e., first kettle).
That is the custom. And then they ate pumpkins. That was all.

45. Where only those celebrating the gens festival sat.

46. And here is where the women who celebrated the gens festival
sat. They merely keep seated.

47. Where the women who merely remained seated (i. e., took no
part in the ceremony) sat.

48. And here also.

49. Here, this is where the smokers are. They are not (arranged)
according to gens. They sit all mixed smoking there all day. That
is all.

50. The ceremonial attendants go about any place they please here
inside. They are masters of themselves. Only when they are vold
something then they do as they are told.

51. Where Pa’citonigwa sat when he made a speech. He said
exactly the same as before, only he said (also), “ You have been
troubled.” That is the only difference.

52. The one who spoke for them was Ke le yo A (Kapayou) ; he
was the one who spoke. [See Appendix 2.] As soon as they had
stopped singing the second time he spoke: “ Hi, hi, my grandfathers,
my grandchildren, members of the Bear gens, and (manitous) who
take into their mouths the tobacco which was offered them, all to
whom I am related ; those who handle (the offering) for the manitous
who are worshipped, all to whom I am related. That, verily, so be it,
is how, so be it, is how they seat us to-day, so be it, for a short time.
They still, so be it, are thinking, so be it, the way the one blessed
gave his instructions. And this, so be it, is what he said in giving
instructions. That (this religion) should continually, so be it,
be remembered (i. e., worship held), so be it, is what he said, so
be it. So I verily remember it that way for his sake, so be it. It
is how, so be it, it seems, so be it, the boy Bear Hide thought, so
be it. He did well, so be it, so be it, in speaking to him, so be it,
saying that I am wretched to-day, so be it, because I do not, so be
it, know the end of my life, so be it. That, so be it, is how he
first, so be it, first, so be it, scattered (tobacco) to the Spirit of
Fire to-day and to He-whose-face-is-in-the-smoke-hole, so be
it. She, Sagimakwawa, so be it, blessed him. She did not, it
seems, so be it, bless him for a short time, so be it, but must have
blessed him even to old age, so be it. So that is what I desire of

13 Free rendition.
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you this day, so be it. That is why I first offer, so be it, my tobacco
to you, holding my hand open to you, so be it, and why I, so be
it, boil for you also, so be it, my pet dog which I have been petting,
so be it. You must have blessed him (in promising) that you
would continue to will away all disease from him at the time you
took pity upon him, so be it. In as many ways as you blessed
him, so be it, we desire you to bless us on account of our tobacco,
so be it, as we all have our hands on it, so be it, we whom the manitou,
so be it, made belong to one gens. Yonder person, so be it, the one
blessed, also, so be it, must have been blessed, so be it. In the way
you granted him (his wishes) so E ki we A (?) thinks of him, so be it.
You must have blessed him with life, so be it, when you blessed our
venerable one, so be it. That verily is what I desire of you, so be it,
to-day, so be it, for my life is just beginning, so be it. That is what
he said to him, so be it. And, so be it, when you pass by, so be it,
you will not go by roaring as if your mouths were empty. Now
what I desire from you, so be it, is that as I have men, so be it,
whenever you cause war to hang on the sky, at that time our gens,
so be it, will be first mentioned with pride, so be it; that our gens
may even arrive, so be it, in the chief’s fire (i. e., town) heralded
with pride, even, so be it, as the manitou continues to change the
appearance, so be it, of their earth, so be it, and sky, so be it. Now
to-day, so be it, I do not know from my sleep, so be it, that I shall
continue to speak for and take part in this, so be it, worship, so be
it, because all have disappeared, so be it, who formerly spoke for it,
so be it, both warriors, so be it, and medicine men, so be it. I have
merely been doing so, so be it, because one who knew what we, so
be it, were to continue to do here, planned it for us. And even if
by chance anyone continues to remember the manitous (i. e., hold
gens festival for them), no one will continue to speak to them. So
they told us. And of course when I habitually think about my life I
habitually think of the manitous who continue to be remembered
(i. e., worshipped). To-day when our grandmother, Sagima‘kwawa,
is exposed together with them, it seems as if she had the reputation
of reporting. So I am making a speech so they continue to hear me."*
That is why I blindly make an effort and begin speaking, so be it, so
that in return they will bless me to an old age. That verily is as
much as I shall say to-day, all you to whom I am related. That is
all.” “All right.”

“Well, now eventually we are going to make you dance, cere-
monial attendants. Urge the women who hum and whom you have
invited, and also men.” “Very well. Ki‘cko women, jump down,
and you Ofcka‘c (To'kan) women. Hurry, and you, men, hurry.
You are to dance. No, we shall seek life by stepping (in the dance).

14 Free rendition.
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Those who bestow blessings will bless us. Hurry. Also in that way
disease will not meet us. And in that way our foes will continue to
miss us if they shoot at us, men, if we remind those who bestow
blessings. When we are dancing our lives will contrive to be so. It
is not necessary for any one to be an exceptionally good dancer.
You must merely dance quietly there. That is what the one blessed
formerly said when speaking of it. Such is the report about him
when he was instructing all those to whom he was related. And
that is what I am reminding you of.”

Then Ke mo to A (Jack Bullard) sounded (a flute) as a signal.
Twice he gave tremulous sounds. The To'kans faced only the south
when dancing, and the Ki‘ckos faced the north while dancing. They
danced in one place; they did not dance in a circle, (but) where they
stood. The head ceremonial attendants danced in a certain place.
That is what they did.

(This) is how the first song goes when they give a dancing song.
They do not begin shaking the gourds (rattles) at first. When they
are to sing a second time then they begin to shake the gourds. At
first they make them sound tremulously. Then they start the song.

This earth, this earth,

This earth, this earth;

His lip—TI shake it anyway.

Half his lip—you make it look badly ;
This earth.

You—twice—the first;
You—twice—the first;

Yo—in warfarc—the first;

Yoo—the way you will go—the first;
You—twice—the first.

Then the second half (begins)—
You—twice—first ;
You—twice—the first.
Then it is started anew.
Yo, verily, in warfare you will speak (be first?) ;
Yo, whenever you go, you will speak (be first?).
This (song) is used the second time.
And the third song is used. And (this) is how it goes:

You will always lead,

Yo, you will always lead—he;
You will always lead,

Yo, you will always lead.

This is not renewed (i. e., there is no second verse).
And then the way the second half sounds:

You will always lead;

Yo, you will always lead—he;

You will always lead.
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That, indeed, is what is said.

I, my friend, will lead;
I will lead, my friend.
As much as this is said exactly the same 10 times. Then the
second verse is:
The white (gray) rain crow;
The first;
He knows me, my friend;
I, my friend, will lead,
I, my friend.

The way the second half sounds is:

You, my friend, will lead;
You, my friend, will lead.
That is how it sounds when the second verse is given; it is the
same thing about the gray rain crow.
And the way another song sounds is:

This is where the wind will blow from;
I shall bless you from there.

When the second verse is given (this) is how it sounds:

The South wind is whence I bless you,
The South wind is whence I bless you.

The way the other half goes is:

‘When the wind blows from there you will be blessed from there;
When the wind blows from there you will be blessed from there;
The West wind is whence you are blessed ;
When the wind blows from there you will be blessed from there.
That is as many (songs) as they are in the habit of using. They
use these (songs) all day long, using them as dancing songs. As they
are too few in number, they usually lengthen them out a little more.
The first song they use in singing is:
I myself here in (this) feast;
I myself here in (this) feast;
Look at Sagima‘kwiwa’s body
Here in the feast;
Half—you will say—here in the feast.

When the second verse is given, ordinarily the same thing is said.
He who shall stand securely on this, this earth.
The other half (is):

He who shall rightfully on this, this earth.
When he (she?) looks at you he (she?) will make it look so.
Oh, I give you some of it, I, oh.
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The other half is:

When it is looked at, it looks empty;

I shall relate next; I give it to you, oh.

The sound of this breathing is very long;

Its shoulder, I walk with the bear;

Oh, oh, this earth; I come walking with him, oh.

The other half is:

You walk around with the bear’s shoulder, oh;
This sky; you walk around with him.

He may not be a manitou, if we were told;

He may not be a manitou, if we were told;
He goes around it;

He might be a manitou, if we were told;

He might be a manitou, if we were told.

The way the other half goes is:

He may not be a manitou whom we summon;
He may not be a manitou whom we summon.

This is repeated again without change.

That is the number they use the first time. When they have sung
then they are accustomed to shake (the rattles) fast. So and so,
Le me ka 1 ta (Frank Push) is one who usually sings that way. He
is a singer who sings shaking (the rattles) fast. That is how he
first sings.

When I sit comfortably ;

‘When I sit comfortably ;

‘When I sit comfortably ;

I sit down comfortably with all on earth when I sit down com-
fortably.

The repetition sounds exactly the same; only the second verse
sounds:

I sit down comfortably with all in the sky (?) when I sit down
comfortably.

And another (is):

‘When you go by you have a mustache;

He; when you go by you have a mustache;

She, the old woman; when you go by you have a mustache;
He; when you go by you have a mustache;

He; when you go by you have a mustache; yes, he.

The other half goes:

‘When you walk by you have a mustache;

You, old woman, when you go by you have a mustache; yes, she.
It is the earth, it is the earth,

It is the earth, it is the earth;

The marks are hanging.
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The other half is:

‘When I arise, when I arise,

‘When I arise, when I arise,

I use the war clubs slightly;

‘When I arise, when I arise,

‘When I arise, when I arise,

The morning star, I go with it;

The morning star, I go with it;

The clouds which hang in the east: I go with them;
The morning star.

The repetition is exactly the same; only the second verse is
changed :

The clouds which hang here in the south wind;
And here in the west;
Those which hang here in the west wind.
And moreover (this) is how they sing when they sing the fifth
song. While it is sung there is a little encore:
The sky; the sky, he;
The sky, he;
‘Whosoever shall speak to it shall fall;
The sky, he.
It is sung twice exactly the same. This is the other half. And it
sounds a little differently.
The sky, you; the sky, you;
The sky, you;
‘Whosoever shall speak to it for his sake shall fall;
The sky, you.

That is the way the last part of this song goes. That is the number
of these songs there are.

And these are the songs which are ordinarily used in wailing.
They are only used when those who are of the chief’s blood die; and
they can also only be used ordinarily when a child dies, when death
ceremonies are held all night. This is how the first song goes:

This earth sits always wailing.
This earth sits always wailing.
The repetition is exactly the same. And the other half is:
This earth is weeping always;
Oh, the earth wails back.
(This) is said softly (mere syllables). This is repeated twice
alike. And (another song is) :

‘We understand you;

Y6, this earth, he;

‘We understand you;

Yo, this earth, he;

‘Whatever will happen on this earth, he;
Yo, this earth, he;

‘Whatever will happen on this earth, he;
Yo, this earth, he;

‘We understand you.

18283°—27. 11
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The other half is (what follows). It is repeated twice:

‘We listen to you;

Yo, the sky, you;

‘We listen to you;

Yo, the sky, you;

‘Whatever may happen on the earth, he;
Yo, the sky, you;

‘Whatever may happen on the earth, he;
Yo, the sky, you;

We listen to you;

Yo, the sky, you.

That is how it is sung; and this is the third one used, a wailing
song :

Yo, begins wailing;
Y6, on the earth;
He wails back.

The other half is:

Yo, begins wailing ;
Yo, on the earth;
He wails back.

(Repeat) twice.

It is wailing, oh; it is wailing, oh;
It is wailing, to be sure, this earth, oh.

The repetition is exactly the same; only the second verse is:
This earth, oh.
That is how it goes. And another (song) is:

Y5, he who created the earth;
I consider you the same.

The other half runs:

He who created the sky;
I think fondly of you;
He who created the sky, the sky.

That is how it goes. Another is:

Speak gently when you begin to wail ;
On the lonely earth, he.

It is not repeated ; and the second half is:

Speak gently when you go about wailing;
On the lonely earth, he.

That is as many as are used.
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And usually when they eat, eating songs are used. (This) is how
the first one goes when it is first sung:

De ya la the one who eats;

De ya la the one who eats;

De ya la the one who eats, ah, ah;
Yonder person, the one spoken of;
Yonder person is he whom I shall eat, oh.

The repetition is exactly the same; only the second verse is
different.

Yonder chief, oh, oh;

Yonder person is he whom I shall eat, oh.
I make you walk about;

I make you walk about;

I make you walk about;

Under the water, I;

I make you walk about, he;

I walk you busily about, he.

The second half is exactly the same (but) is repeated twice. Of
course, it is exactly the same.

Now, that is the number used. And then they usually give dancing
songs again ; the same songs are used all day long.
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i1 ki. owiya wa wi. na ka. wi A ne mi ke ka wa ge i ki. ki
tti ma ne to na na i. A le ne wi tta me ko. ki le di ga tti mo ta
wa wa ki. 1niyetoke. e ne kee. mnaka kekoi egitele
li yani. ke koi. mne matowate. megenemawate. kittimaneto
nanai. dedki. lematesiweni. kitadiinenetamawawaki. na
ka. oma ne se no mwa wa ni. wiidila wiwinakekoinitti. o
wi tti dge wa wai. ka ta ttai. de dki. ta di tele si ka ni. ki na
yowina. kinikani Anemitelesi. A semawa. naka. kekoi.
A ne mi lo ta ko na ge. me de tta. ne ki na. wi A ne mi i ne ne
ma wa te ni. ki ine ne ma wa ki. le ma te si we ni. i ne ne ma
te. ini. wiidikenwi. inenokeni e yikitta. ne ki na.
ke na ta we ne ta ma ga. wina. ne na A ga na ta. A se ma wa
ni. A yo. na ka. e tane de we di na ni. la ki se na ma wa Ii.
A yoi. A neneki. teyeli gedi ka. winikani A ta ma tti.
na ka. ma A ni. A ne mo te sa ni. wi ni ka ni te le si no ta wa
tti. ta swa ya ki. e di ke ka li e na ge. wiine ne me ge. ini
e di na ta we ne ta mo na ge. ino ki. me ge ne tti ka ta. 1 ni
tta. winanoki. editeetti. ne giye se e me nana. ma ga ye
sa. ina. e dinamna A gata wa tti. ne la di to e me na na ni.
ke te mi na ko tti ni. ma A ni ye to ke. e ke te mi na ko te e. sa ki
ma ge wa ni. la di tta. wina. ke kye we ne ki. 1 mne ne ma ge ni.
e ke te mi na wa tti. initta. inoki. e dinata we neta mo na ni.
wiine netamawiyaninoki. mana. netakonema. ekekime
dkine tte tonani. naka. mana. netayi A. elotakonani. ni
le te si wa lo wi. e ta ga le sa mo na ni. e ta so ge li ta wa wa te
ni. nainai. e ke te mi na we ge. mne la di to e me na na. e di
tta ki me na ko we. ne ta ko ne ma. wi te le si no ta we ge. na
ka. nekidetemi. mani. aki. wa witama wa we geni. ne ki.
wi A ne mi di ka cko we e ge. e ne mi me ge ne me no wa ge na.
tta ki. wi la wi ka dki 1i ti ka gi tti. A le ne we ni. o ki ma wa.
ole ta we ne ki. naka. owiyeAni oleta wani. owiyeA ni

1 See page 145, line 6.
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ta di le le kicko ta ma ko te. na no ta. wi A ne mi A ko we ni tta i
ne ne ma wa te ni. la wi ka dki lo no ta mi ni te. o ki ma wa ni.
ole ta wa ni. na ye ne nwi me ko. wi A nemi a wa ta ki. o wi ya
wi. ineyiki. e dinata wenetamonani. naka. e maneto
wi ye ge. A ya ko wi o tti se ta wa we ge ni. e ke te mi na we
geni. nanalnali e g maneseno we neta mo we ge ni. ke
ta ki mwa wi. wi ki wi la wi ne di da lwe di ki wi me ne di ge
ka la yake. inai. tanesiiyake. wanimotti, me me ge da
wi. no tti. wi wa wi ta ma ke. no tti. ni so ne na ni. no tti. i
ni. wina. no tti. e ditta ko ne ke di na ke. no tti. ne ne se ma
nana. notti. nekoti. wina. misoni. notti. enekikoweya
ke. mnotti. naka. A nemotesaki. notti. mo tti me ko. no tti.
ne to ki ma me nana. no tti. eneki gisetotti. notti. oleta wa
ni. no tti. e ne ki ko we ya ke. wina. no tti. wila wi. no tti.
anemila wi. no tti. ka dki te A mi ya me tti. wina. no tti. i
ni tta. ino ki. mno tti. e da le ne mo no to na ke. no tti. i ni.
notti. wiidi. notti. ledigattimoege. wina. notti. A dko
tenesi we. kina. naka. notti. A neneki. teyeligedinana.
no tti. ki na. yo. no tti. A dko te ne si we. no tti. ma ni.
AKki. enekigamekiseki. notti. einekigitonekee. no tti
wila wi. no tti. kino te ga to wa ma tti. no tti. wi tti ma ne to
wa ki. no tti. na ka. wina. notti. A nemneki. wina. no tti.
te na tti me we ni wita. notti. mani. eyiki. notti. enekiga
na ga ko te ni ki. no tti. e ine ki gi ta wotee. no tti. o ne mo
we ni. no tti. wila wi. no tti. ki no te ga to wa ma tti. no tti.
ki tti ma ne to wa wai. mno tti. initta. inoki. notti. wii di.
wina. no tti. le di ga tti mwi ta wi ya ke. mno tti. i ni. no tti.
wiida wiyege. mnotti. neme do e tike.



APPENDIX 2

Kapravou’s PrixciraL SeeecH 2
(The Indian syllabic text given in roman type)

Ii. ne me do me sa ki. no di se ma ki. me gi so tti ki. na ka.
A se ma wani. le ki se ne me tti ni. te di A ta la ne ta ma ka tti ki.
tta ke na ko ma ki ki. na ka. ma ne to wa i. me ge ne ta ko si ni
tti. te di wina na na ine tta ta ma ka tti ki. tta ki. e na ko ma ki
ki. 1initta. wina. no tti no ki. ki na na. no tti. e di no ma
ke li e na ge. kinana. notti. e di. wina. no tti. ne ne ke ne
ta ma wa te e. no tti. lye tti na tti mo ni tti. no tti. ke te mi na
we si ni tti ni. no tti. ma ni. ne le. wina. notti. e na tti
mo te e. no tti. wi A ne mi. wina. no tti. me me ge ne ta ga
te ni ki. no tti. e na tti mo te e. mno tti. imni tta. nina. no tti.
i di me ge neta ma wa wa. no tti. e di te e te e ye to ke. mno tti.
wi na. no tti. gi ye se A. no tti. ma ga ye sa. no tti. e di.
wina. no tti. me nwi to ta ki. wi na. no tti. e na tti. wi na.
no tti. ni na no ki. no tti. e di ke te ma ke si ya ni. no tti
e la wi. no tti. ke ke ne ta ma ni. no tti. e gi ke no ge ni. ne
me to se ne ni wi we ni. no tti. ini. no tti. e di ni ka ni. no
tti. ni ka ni ga le na ma wa tti. no tti. A dko te ne si wa ni no
ki. na ka. A ne ne ki. no tti. te ye li ge di ni tti ni. no tti
wi na tta. no tti. e ke te mi na wa te e. mno tti. sa ki ma ge wa.
no tti. A gi ye to ke. wina. no tti. we wi te li. 1 ne ne ma te
e. notti. la di. wina. no tti. e ke kye we ni wini ki. ine ne
ma wa te ni. no tti. 1initta. ino ki. e dinata we ne ta mo na
ni. no tti. we tti. ni ka ne na mo na ni. no tti. ne ta ko ne ma.
no tti. e ni ka ni. no tti. e ke ki. mno tti. me dki ne tte to na
ni. notti. na ka. wi na. no tti. e lo ta ko na ko we. na Kka.
no tti. ne ta yi A. no tti. te di. wi na. no tti. ke ke de mo i
ya na. mno tti. tta ki. wina. notti. wi A nemi wina mi we ne
ta ma wa tti. A leneweni. Inenema wateni. nainai. eke
te mi na we ge. mno tti. na ka. wina. no tti. ta swa ya ki. wi
na. enene ma we ge ni. no tti. e di na ta we ne ta mo na ke. wi
ine ne ta ma wi ya ke. ne ne se ma me na na. no tti. e di tta ko
ne tte dinoiyake. wina. notti. nekoti. wina. notti. miso
ni. enekikadkaiyametti. wina. notti. ma neto wa. no tti.
ina ka. wina. notti. ke te mina wesita. wina. notti. eyi
ki. winano ki. ke te mi na ko ge ni. no tti. 1ini tta ne. no tti.
e di la ke se ta wa tti. no tti. iteli. no tti. e ine na ma wa tti.
no tti. e ki we A. no tti. le ma te si we ni. no tti. 1 ne ne

2 See page 148, line 25,
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ma we ge nl. no tti. e ke te mi na we ge. no tti. mne ke
te si me na na. no tti. 1 ni tta. ni na no ki. no tti. e di na
ta we ne ta mo na ko we. no tti tta me ko. ni na. e we
lye ke ki. wina. no tti. ini. e na tti. wina. no tti. na ka.
wina. no tti. le me ka ye gi ni. wina. no tti. la wi. wina. no
tti. le mi de dke to ne wo se ki ni. ke le mi ne ta ko si lwa. 1 ni.
e di na ta we ne ta mo na ko we. mno tti. e o te ne ni me i ya ni.
no tti. e gi ma ne se no wa ko to we ge ni. ki de gi. ina il me me
ge da wi. wi mi da ta to ta ga ki. ni so ne na ni. no tti. no tti.
la di. wina. no tti. o ki ma wa. no tti. o le ta wa ne ki. no
tti. ila ka mi mi da tti me ga ki. ni so ne na ni. la di me ko.
no tti. ma ne to wa. e A nemi. no tti. ko ge ki na gi to tti.
no tti. o to ki mwa wi. no tti. na ka. ki de gi. no tti. ni na
ke. 1no ki. no tti. a gi. ni na. ke ke ne ta ma ti so ya ni ni.
ne ne le we ne ki. no tti. wi A ne mi wi na ta ne to ne mo no ka
ta. ma ni. no tti. ma ma to mo ni. no tti. e tta ka de no wa
tti. no tti. lye tti. wi na. no tti. ka ka no ta ki ki. wi na.
no tti. we ta se wa ki. wi na. no tti. na ka. wi na. no tti
me te ne ni wa ki. no tti. A de ke A le e. ni na. no tti. e ki
di me na ko A. no tti. no tti. wi na. ne ko ti no ki. ke ke ne
me na ga. no tti. A yo ni na. notti. wi A ne mi da wi ya ge.
mo tti ke mo tti. A nemi. o wiye A. wa nimo tti. A ne mime
genemate. manetowai. Agi. owiyeA. wiA nemitaneto
ne mo tti ni. wi na. no tti. e i ne na ko A. ni na ke ne i
e ne ne ke ne ta ma ni. A lee. ne me to se ne ni wi we ni. e ne ne
ke ne ma ki. A lee. e ne mime ge ne ma so tti ki. ma ne to wa ki.
ino ki. e me te na se tti ki. ko ko me se na na. tata gi. sa kima
gewa. nalikei. wiwalatotamatikini. tadiineta ko siwa.
ma ni. taneneki. A ne milyelyetaomokide. wiA nemiine
tawiwattalee. wetti. notti. nanosge. Alee. wettl. lemi
we le to ne mo ko no ya ni. mo tti. A di ta mi. ke kye we ne ki.
wiAnemiinenemiwatti. initta. inoki. taswi. inoki. wi
ina tti mo iyani. ttaki. e nainako menako we. 1ini.
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feast________________ 108-109, 142
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testo 114
killed for festival__________ 107, 141
mythical origin of___________ 125
not offered by ceremonial run-
ner__ - - 21
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DUAL DIVISIONS, TRIBAL—
ceremonial customs of ______ 113,114

important ceremonially________ 101
no native word for—__________ 123
position of, in ceremony_._____ 114

reference to_________________ 2,
121, 142, 144, 146, 147, 149, 150
See KI'CKOS; TO‘KANS
ICAGLE GENS—

ceremonial runner from_______ 9
mention of ______________ 7,9, 140
EARTH, used in ceremony_________ 109
EATING CONTEST of gens festival_-__ 102,
114, 146, 147
EATING SONGS - oo 155
EIDER DUCKS—
ceremonial runners blessed by- 21
offering to—____ . _________ 21
E NI DI KA, mention of .___________ 146
E sA M1 sa, flute player 102

BErHICS of ceremonial runcer_.____ 25,
27, 31, 33, 37, 39, 47
EvIL MANITOU—

influence of - _______ 33,71

mention of 29, 73,79
FASTING—

of ceremonial runners__..__ 11, 21, 23

proper season for___._________ 79

to obtain blessing___ -~ 11, 59, 67,129
FEATHERED GENS—

reference to__._ ... 7,104, 107, 109

See THUNDER GENS.
FLUTE PLAYERS, mention of ________ 102,
111, 124, 146, 150

13, 317, 59, 75, 77, 85, 105, 106, 109,
111, 112, 114, 129, 146
Fox INDIANS—
ceremonial runners of._______
gentes of . ______________
sacred pack of Bear gens of. 121-155
sacred pack of Thunder gens

of __ 101-116
See SAUK AND FOX INDIANS.
Fox RIVER, traditional origin of
name - _________ 104
GALLAND—
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by- - - 1
gentes listed by _________ 3
GENS FESTIVALS, Fox—
customs connected with____ 9,21, 116

discussion of -~ 101-102, 121
preparations for._____________ 107
procedure and songs in_______ 85,
87, 89, 91, 93, 108-116, 141-149
secondary character of ._______ 102
similarity of, to each other_ 102,121
similarity of, to those of Win-

nebago 102
speeches in _______________ §7,91,93
time for holding________.____ 102, 106

GENTES—
assigned to definite locations_.__ 7
four leading ——_______________ 3,7
service of, to other gentes__.___ 11
See BEAR GENS; EAGLE GENS;
FEATHERED GENS; THUNDER
GENS; WaAR CHIEFS GENS;

WOLF GENS.
GE TTI WI A—
a Kitekoo L 122, 144
8e¢e CHUCK, MRS.

GHOST TFEAST, customs connected
with o 9, 143
GRAMMATICAL NOTES, reason for brev-
ity of 1
GRANITE BOWLDER—
prayer to - 75,77
See ROCKS.
GREAT GENS FESTIVAL, reference to. 121
GREAT MANITOU, reference to______ 71,

105, 125, 127, 136, 138, 139

GREAT SACRED PACK, reference to-_— 144
GrEBEN BAY, movement tO~— . 5
HEAT, name of old man— . ____
HE-WHO-LIES-WITH-HIS-EYES-PEEPING-
THROUGH-THE-SMOKE-HOLE, 2 mani-

87, 91, 110, 114, 127, 145, 146, 148
HE-WHOSE-FACE-1S-ABOUT-THE-SMOKE -
HOLE—
prayer to_
See HE-WHO-LIES-WITH-HIS-EYES-
PEEPING-THROUGH-THE - SMOKE-
HOLE,

114
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HEB-WHOSE-FACE-IS - DIRECTED - DOWN-
WARD—
one of the manitous (Sky)-———-—-
See HE-WHO-LIES-WITH-HIS-EYES-
PEEPING-THROUGH-THE- SMOKE-
HOLE.
HE-WHOSE-FFACE-IS - IN - THE - SMOKE-
HOLE—
prayers t0—e——cmememm 145, 146, 147
See HE-WHO-LIES-WITH-HIS-EYES-
PEEPING-THROUGH-THE- SMOKE-

Page
127

HOLE.

Hickory, used for lance handle____ 83
HUMMERS, FEMALE, in gens festival. 101-
102, 114, 144

HUMMING BIRD—
blessing bY - oo 9
capture of, for sacred pack.___ 79, 81
ceremonial runner instructed by_ 23-29
ceremonial runner of the birds_ 35

supernatural power of________

transformation of __
HypxoTISM, mention of_
IMMORTALITY, belief in____________
INFORMANTS, reliability of ______
INVITING STICKS, mention of_
Jongs, BiLLy, mention of . .
JoNES, JOHN—

a Totkan 147

mention of —_____________ 103
JoNes, WILLIAM, reference to__—._._ 3
KA BE YO, chief speaker___________ 102
KANSA, ceremonial runners among__ 2
KAPAYOU—

instructions givenr by 112

mention of 110

speech of.

KAPAYOU, OsCAR, mention of ______ 103
KE KE GI MO A—
a singer—.___._ 146
a Totkan__ 124
head singer—_________________ 124
KEKEQUEMO, a singer _.___________ 146
See KE KB GI MO A.
KE KI LE No, mention of 103

KE MO TO KI MA WA, a Kitcko___. 122, 147
KE No ME A, a hummer in gens fes-

tival oo 144
KICKAPOO—
gens festivals held by_________ 124

occurrence among, of ceremonial
TURRES oo e 2

KickAP0OO, MEXICAN, refercnce to
language oOf-— 123
KItCKOtA—
explanation of the term_.______ 123

See DUAL DIVISIONS,
KICKOS,
KIitCckKot'AGElt, See¢ DUAL DIVISIONS,
TRIBAL ; KI‘CKoOS.
KitcKos—
members of organization_ 102-103, 124
position of, in dancing._____ 150
position of, in gens festival_._ 101-102
some personal names of _.__ 102-103,
122,124

TRIBAL ;

See DUAL DIVISIONS, TRIBAL.
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KI DKI NE NO SWA— Page
a minor singer_______________ 124
a To'kan - - 124
KI WA GA KA—
a minor singer__..____________ 124
a Totkan 124
KI WA LI KA 50—
a minor singer_.._____________ 124
a Totkan 124
KI wA LI KA SO A, mention of 146
K1 wA TA—
a Kitckoo . _________ 124
a minor singer_____ — 124
mention of. - 122,146
K1 YA GA KA, mention of _________ 146
KiYANA, ALFRED—
information furnished by____ 101, 121
See KYANAWA.
KWIYAMAtAt—
owner of sacred pack.______ 55, 71,93
prophecy of . _________ 95
KYyaNAwWA—
ceremonial attendant__.________ 140
head ceremonial attendant_____ 147
mention of ________________ 122,146
LA DI TO NI GA, a Totkan and
speaker_ . ____________________ 124

LA FLESCHE, FRANCIS, cited on func-

tion of ceremronial runmers_______
LAKE MICHIGAN, movement to______
LANCE, ceremonial painting of__
LaNcE HEAD, for sacred pack______
LASLEY, JTARVEY—

a Tokan o _________ 147
LE KA TA—
a minor singer—_______________ 124
a singer - —— 102
a Tokan. . __________ 124
See LE KA TA A,
LE KA TA A, mention of _.________ 146
LE ME KA I TA—
a head singer_ _______________ 124
a Totkan____________________ 124
LE MI LA E GA, a KitckOo . _____ 122, 147
LIES - WITH-HIS-BYES-PEEPING-IN-THE~
SMOKE-HOLE—
prayer to——______ . __________ 110
See HE-WHO-LIES-WITH-HIS-EYES-
PEEPING-THROUGH-THE-SMOKE-
HOLE.
L1 NA—
head singer——_______________ 102
mention of 146
LiINCOLN, HARRY—
acknowledgment to__________ 101, 121
text dictated by ___________ 1,55
LINGUISTIC NOTES___—___ - 48-50, 159
L1 TE DA, mention of ______________ 103
See DPETERS, JIM.
LiTtLe HARRY, mention of . ______ 103
MA GI LA NA DA—
a singer - 146
See MA GI LA NA DA A,
MA GI LA NA DA A, a Kitcko and flute
player ——— 124
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MANITOUS~— Page Page
abode of - 69 | ORGANIZATION CONNECTED WITH SA-
blessings conferred by .- 105, 106 CRED PACK — - 124
ceremronial runner blessed by._ 13,15 | ORIENTATION, FOX_.______ 7,111,144,146
underground — . ______ 69, 89 | ORIGIN MYTH of a sacred pack___ 125-140
See EVIL MANITOU ; GREAT MANI- ORIGIN MYTHS, RITUALISTIC, second-

TOU, ary in present form.____________ 102

MARRIAGE, forbidden to ceremonial OSAGE—

runners 21 ceremonial runners among._..._ 2
; . _ rain-making among ———_—_______ 2

Ml:iv];iu __“_E-_ﬁ__g_lfft_ff__g_i{s__iis_ 146 OWEN, M. A,, reference by, to cere-

ME DI SI LO Ta, giver of gens fes- monial runners.—. - 1

tival ~ 146 PA'CITON!GYVA—

MENOMINI— cust:fllan off sacred pack-..._ iil, iig

mention of________________ ,
flfgre)?;gsiilf 1;:1]:_1;3;: :;n ong——-—~ 95 speaker in gens festival. 145, 147-148
"""""" speech of _ ________________ 143-144
MENSTRUAL CUSTOMS, reference to__ 15, See PUSHETONEQUA.
25,142 | pAINTING, CEREMONIAL—

MESKWAKI— of 1anCe oo 83
village of, near Fox River__.. 104 of the BOAY - oo 83, 85, 93
See Fox. PAPAKIE, a Totkan_____*__________ 147

MESSENGERS. See CEREMONIAL RUN- PETE, GEORGE, giver of gens festival_ 146

NERS. PETE, JomN, giver of gens festival- 146

MICHELSON, TRUMAN— PETERS, JiM—
sacred pack bought by________ 71,75 a Sauk who joined the Foxes.. 55
story told to__-—__.__._ 5 information furnished by______ 101

MI pA KA A, mention of 103 Jim Bear instructed by-- 107

MISSISSIPPI RIVER, mention of___ 71, 69, 93 mention of 103

MissouRI RIVER, mention of _______ 69 owner of sacred pack.___.._- 55

MoccasINs, buffalo hide, of ceremo- reference t0 .- 110, 111, 114

nial runmer—______________ 19, 25, 43, 45 | DETERS, JOE, a singer—— ... 102

MORGAN, reference t0__.——————_____ 3 | PETERS, SaM—

MORNING RATTLE— account by, of sacred pack____ 55
leader of war party_—_________ 104 information furnished by ____. 101
member of KFeathered gems.___ 104 | PETERS FAMILY, mention of-—..____ 55

MORTUARY CUSTOMS__ . o 19, 75,153 | POWBSHIEK, HORACE—

MOTHER-OF-ALL-THE-EARTH, mention English version of text by.._. 122

of e 91, 130 paraphra‘lse | 2SS S 101

MUSEUM OF THE AMERICAN INDIAN, translation DYoo 123

mention of 55 | PRAYER—

MyTHS. See ORIGIN MYTHS. to manitou.— 87

NAMES, PERSONAL, list of____ 102-103, 124 to Spirit of Fire - 61, 85

NARRATIVES, similarity of_________ 56 PBOPHECY__ .

NE KO TI E LI A, a Totkan_________ 147 by RwlyAmdtAt o

NE NA WA KE, mention of_________ 103 by last ceremo.nial runner.

NETAWANEDTCIGA'AY, once owner of gg:ﬁ;g&;ﬁﬁ;a singer—————--—--

lei;cgi;;ﬁ """""""""""" 3 a TotkansA__________________ 110
blessings conferred by-______ 107, 115 speech Of - oooooeo o 111, 116
reference 0. __ 111 See PA'CITONIGWA. .

- QuaiLs, as food for ceremonial run-

OMAHA— O 27, 31
ce.remomtal runners among.____ 2 | RAIN-MAKING—
rain-making among_—————————__ 2 a function of ceremonial run-

ONE-SAID-TO-BE-IN-THE - SMOKE - HOLE. DTS o e e 2 17, 19

See HE - WHO - LIES-WITH-HIS-EYES- methods of _ - oo __ 17
PEEPING-THROUGH-THE-SMOKE-HOLE. RELIGION, restrictions of _.______ 15

“ ONE SLICE ” ROBERTS, JOHN—
meaning of - _____ 61 a TotkansAt__ 110
prayer for__________________ 87 mention of___ 113
reference to.__.__ 89, 105, 111, 115, 137 | Rock SPIRITS, mention of. 129

ONE - WHO - LIES-WITH-HIS-EYES-PEEP- ROCKS—

ING-IN-THE-SMOKE-HOLE. See HE- prayer tO - 75, 77
WHO-LIES-WITH-HIS-EYES - PEEPING ~ sacrifice tO— - ________ 43
THROUGH-THE-SMOKE-IIOLE, RUG of ceremonial runner__.__ . __ 33

OrcHARD, W, C., photographs fur- RUNNERS. S¢e CEREMONIAL RUN-

nished by _____ 55 NERS.
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SACRED PACE— Page | SoNGS— Page
contents of - ___ 63, 65, 67, 69, 81 connected with sacred pack..__ 61
contents of, smoked__ o 87,91 63, 83, 87, 89
custom connected with___ ... 63 dancing e ___ 63, 113, 150-153
last use of 71 eating 155
mythical origin of __ . ___ 125-140 import of 124
of the Bear gens___.___—____ in sweat lodge oo __ 75,77
of the Sauk and Fox.. lost 61, 69, 89
of the Thunder gens of ceremonial runner—__.__.___ 19, 29
previous owners of ___________ 93 of gens festival___.__ 112-113, 115-116
similarity of narratives of ___. 56 purpose of. - 65
similarity of myths concerning.. 121 wailing. 153-154
supernatural power of . ____ 65, | SPEAR HEAD, in sacred pack—______ 59, 81

67, 69, 71, 81, 87,93 | SPEECHES—

SAGIMA'KWAWA—

an otter— 130
blessing bestowed by-__.. 130,133,135
mention of . ____________.___ 149
name of sacred pack____.___ 121, 125

SAINT Louis, Fox name for________ 15
SAUK INDIANS—

gens festivals held by e 124
oceurrence among, of ceremonial
PUNDEI'S — oo 2
reference to gentes of 3
SAUK AND Fox INDIANS—
ethnologically distinet___ . ____ 55
linguistically distinct-._ _— 55
sacred paek of_______________ 55-95
SAUK LANGUAGE, referred to__ — 123
SCALP DANCE, mention of __________ 85
ScorT, THOMAS, text dictated by___ 55
SE'KA tWASONNI—
making of —— . 81
name of sacred pack_______ 81
supernatural power of 81
SERPENTS—
blessing of - o ______ 89
tobacco dedicated to— ... 87
See SNAKE, GREEN.
SE SE KI NO GE A—
a hummer in gens festival _____ 144
a To'kan 144,
SHALLOW WATER, Fox name for Saint
Louis - 15
SHAWNEE, reference to—__———_____ 124
SINGERS, in gens festival __________ 146
S10UX, mention of war with_______ 104
SITTING-WITH-HIS-HEAD-DOWN, a cere-
monial attendant _______________ 104
SKINNER—
cited on ceremonial runners____ 2
cited on Sauk and Fox________ 55
SKUNKS, taboo concerning._________ 69
SKY WOMAN, name of woman______ 104
SLICK, SaM, a Kitckoo___________ 147
SMOKERS, in gens festival_____ 85, 89, 114
SMOOTH BELLY, mention of __.______ 104,

106, 107, 111, 113
SNAKE, GREEN—
capture of, for sacred pack____ 79,81
supernatural! power of________ 65
See SERPENTS.

at gens festivals. 91, 109-110, 148-150

similarity of--___

to Spirit of Fire
SPIRIT OF FIRE—

a manitou 127
funetions of . _________ 127, 145
prayer to - 85,91
reference tO—————___________ 61,
109, 114, 127, 144, 145, 146, 148

SPIRITS OF TREES, mention of____. 128,129
SWEAT BATH, mention of 21,

37,41, 75, 85

TAPAtCITAY, custodian of sacred pack_ 104
TE LA DI TA, mention of . ________ 103
TerMs, Fox, explanation of_____ 122-124
TeXTSs, value of. 101
THUNDER DANCE of Bear gens, ref-
erence to____________ _— 102
THUNDER GENS—
reference to _________________ 102
sacred pack of.__ __________ 101-111
See FEATHERED GENS.
THUNDERERS, mention of _______ 106, 140
TOBACCO—
acceptable to manitou_______.__ 31
as an offering_______ 21, 31, 43, 47, 59

ceremonial use of___ 29, 47,59, 61, 77,
85, 87, 89, 107, 109, 111, 115
mythieal origin of _____.___. 125
TO'KANA—
explanation of the term_______
See TOKANS.
TOKANAGEIY, See DUAL DIVISIONS,
TRIBAL ; TO*KANS.
TO'KANRA—
mention of - _____________
See TO'KANS,
TO*KANS—
members of organization_. 102-103, 124
position of, in dancing_.______.. 150
position of, in gens festival. 101-102
some personal names of____ 102-103,
122, 124
See DUAL DIVISIONS, TRIBAL,
TREES, SACRIFICB TO- oo 43
TRIBAL DUAL DIVISIONS. See DuAL
DIVISIONS, TRIBAL.

TTI KE A—
a Kitcko_ . __ 124
giver of gens festival____._____ 124
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Page Page
TTI KI KB A, assigned to Totkans___ 122 { WEATHER, controlled by ceremonial
TURKEY RIVER, mention of. 71 runner —— 19
TURTLE DOVE, food for ceremonial WHITE BREAST, assistant singer____ 102
runner ..—._. 27,31 | WHITE MAN, influence of____ 15,17, 21, 39
UNDERNEATH-LYNX, THE MANITOU— WHO-DWELLS-IN-THE-SMGKE-HOLE—
blessing of 79 a good manitou (sky)-—-—____ 29
mention of 85 See HE-WHO-LIES-WITH-HIS-EYES-
prayer to - 87 PEEPING-THROUGH-THE-SMOKE-
VERBAL STEMS— HOLE.
full list of, not given . ____ 1 | WHO-LIES-WITH-HIS-EYES-PEEPING-IN-
lists of oo - 49,96 THE-SMOKE-HOLE—
WAILING, to obtain blessing_- - 105, Prayer t0— oo 110
106, 114, 134, 136 Sece HIB-WHO-LIES-WITH-HIS-EYES-
WA KA YA— PEBPING-THROUGH-THE-SMOKE-
a KitCKOo oo 122, 147 HOLE.
a singer—— - _____ 103 | WI DI KA KYE—
WA LA NA TC, a singer. 102 a Tokan o ___ 122, 147
WA LE DKI KE KE, assistant singer__. 102 mention of 103
WaALLACE, a flute player—_.———_—_ 111 | WIND, blessing by __. 9
WaMPUM BELT, mention of ____._. 83 | WINNEBAGO GENS FRBSTIVALS, refer-
WANATEE, BILL, a Kitckd._- - 147 ence to 102
WA Ng DA, flute player— 102 | WIZARD RITE, lost songs of ________ 89
Wa NI TE A, a Kitckd_ o~ 122, 147 | WoOLF GENS, mention of ____________ 85
WAPANOWIWENNIt RITE— WOMEN—
reference 10 - _______ 89, 102 avoided by ceremonial runner-— 25
sacred pack belonging tO.—_o-- 95 customs of _ o __ 15
8ee WIZARD RITE. skin dressing done by________ 43
WAR— See HUMMERS ; MENSTRUAL CUS-
prayer for success iNo—.. .- 87 TOMS.
use of songs in_o . 65 | WorLD, reference to end of 91
‘WAR CHIEFS GENS— YOUNG BEAR, a Singereee o ____ 146
ceremonial runner a member of_ 9 | YOUNG BEAR, GEORGE—
reference t0 oo 7,140 assistance rendered by________ 55
WA SB DEA KA, mention of _______ 103 paraphrase written by__._____ 1
WEAPONS, mention of o 59 | YouNg BEAR, JOHN, mention of_ - 146








