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The other sections present reports on four conferences and symposia devoted 
to: ant i -Judaism (Vatican, 30. 10.-1. 11. 1997), the culture and history of German 
Jews (Mülheim, 24-26. 11. 1997), the Bund (Warsaw, 28-29. 11. 1997) and 
Jewish mystic ism (Jerusalem-Hai fa, 8-10. 12. 1997), as well as reviews of 
interesting publications brought out last year, e.g. Jerozolima w kulturze europej-
skiej (Jerusalem in European Culture), Księga słów Pańskich Jakuba Franka (The 
Book of the Lord's Words by Jakub Frank) and Żydzi i judaizm we współczesnych 
badaniach polskich (Jews and Judaism in Contemporary Polish Research). The 
issue closes with a review of selected 103 publications on Judaic subjects, brought 
out in Poland in 1997. 

"Studia Judaica" is a semi-annual review. The editorial board intends to 
publish monographic issues devoted to selected aspects of the history and culture 
of Jewish civilisation and also to present the activity of the Polish Society for 
Jewish Studies and the work of its members. "Studia Judaica" will publ ish 
contributions in official U.N. languages and, beginning with the next issue, 
English summaries of its articles. It is to be hoped that scholars engaged in 
research into the history of Jews and Judaism will seek to have their studies 
presented in "Studia Judaica". 

Stefan Gąsiorowski 

Christopher M a r s h , Popular Religion in Sixteenth-Century En-
gland. Holding Their Peace, Basingstoke 1998, Macmillan Press 
Ltd., pp. 258, glossary, select bibliography, index, series "Social 
History in Perspective". 

In 1500, the decisive major i ty of the English was composed of good Catholics. In 
1600, England was already a country of sel f-declared Protestants. The essence of 
the change to which English religiosity succumbed has attracted the attention of 
scholars for a long time, but no satisfactory explanation has been offered as yet. 
Older works (e.g. A. G. D i c k e n s , The English Reformation, London 1964) 
described this process as an almost enthusiastic conversion of an overwhelming 
part of the nation. Newer studies (E. D u f f y , The Stripping of the Altars, New 
Haven 1992, or C. H a i g h , English Reformations, Oxford 1993) place emphasis 
on state coercion and symptoms of the strong attachment of the people to 
traditional religious forms. In the presented book, Christopher Marsh embarked 
upon an attempt at concil iating those contradictory views by examining doctrinal 
changes through the prism of social history. The basic motif is a search for the 
level of an equil ibrium between changes and continuation, which permitted a 
relatively confl ict- less and effective transformation of the religiosity of the widest 
strata of English society during the sixteenth century. 

It would appear that the chasm between late mediaeval and Protestant 
religiosity calls for a description of an evolutionary change of one into the other, 
and that it would be difficult to speak about any sort of concrete Engl ish 
s ixteenth-century religiosity, but rather about two dif ferent phenomena and their 
mutual permeation. Nonetheless, Christopher Marsh f inds a certain basic level 
of a cont inuum in the popular comprehension of religion, to which he ascribes 
an outright essential signif icance for understanding the assimilation of Protestan-
tism by English society. The meritum of this attitude was composed of a striving 
at the retention of social harmony at the local level, with the assistance of 
religiously motivated charity, the principles of good neighbourl iness, and the 
preservation of a shared hierarchy of moral principles in daily life. 

The author seeks evidence in favour of his thesis in a wide spectre of the 
behaviour of the English people, associated with religion, which he groups in three 
spheres of activity, in accordance with the attitude towards the official Church 
(Catholic or Protestant, depending on external conditions). 

In the chapter entitled Lay Folk within the Church (pp. 27-95) Christopher 
Marsh discusses the fundamental domain of the religious activity of the faithful 
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within the Church. In a presentation of the role played by the parish church in 
everyday life he draws attention to the fact that Reformation transformations did 
not severe geographic or personal bonds with a concrete site of the cult. The 
unbroken cont inuum of the parish and diocesan division was retained; to a 
considerable extent, the same holds true for the composit ion of the local clergy. 
The major i ty of the posts of the secular elected parish officials, such as the 
churchwardens, also remained unaltered. 

Fundamenta l doctrinal changes af fect ing the liturgy did not encounter 
significant resistance, possibly because they did not undermine excessively the 
social role of Church rites. This was the case, for example, with the Christian rites 
de passage (such as baptism, marriage and burial). Despite the fact that some 
were rejected, and the meaning of others was changed completely, their ritual and 
community funct ions were not subjected to deprecation, and found their own 
niche in the new Protestant rites. Certain liturgical novelties easily became 
popular — e.g. the replacement of Latin with English or group singing of the 
psalms. 

On the other hand, the abol ished customs were partially compensated. By 
way of example, the order in which members of the congregation participated 
during processions, which reflected the social hierarchy of the parish, found an 
analogy in the arrangement of pews, which appeared in English churches on a 
mass scale precisely during the second half of the sixteenth century. 

Changes in the outfitt ing of church interiors, ordained from above, which 
could be regarded as most painful by traditionalists attached to iconographie 
religious expression, were alleviated by inertia at the parish level. Obviously, the 
directives were heeded, but without the undue haste and eagerness which could 
affect adversely the feeling of participation in a religious community . 

This is not to say that the people perceived Elizabethan Protestantism as 
Catholicism merely cleansed from its abuses. Essentially, the transformation was 
fundamental , even at the most e lementary level observed by the simple folk. 
Nonetheless, the cont inuum of certain elements, especially those associated with 
religious social life, comprised an extremely important aid for the taming and 
acceptance of new religious reality. 

The chapter Layfolk alongside the Church (pp. 96-154) discusses multiple 
problems described as the extra-Church religious expression of the faithful. The 
author considers, i. a. the reasons for the decline during the Late Middle Ages of 
the non-l i turgical annual hol idays and community ceremonies. He sees the 
causes of their disappearance not only in the pressure exerted by the reformers 
and the l iquidation of the brotherhoods which organised such events, but also in 
a relative pauperisation of English society during the sixteenth century and the 
rise of the policing role of state administration. 

Transformat ions of the religious forms of participation are treated in a 
slightly less convincing manner . The analogies suggested by the author between 
Catholic pi lgrims and Protestant "gadders", who embarked upon group Journeys 
in search of spiritually st imulating sermons, are acceptable, but a comparison of 
late mediaeval fraternities with exclusive circles of El izabethan-era puritans is 
rather far- fetched. 

On the other hand, the author 's opinion about the activity of Church courts 
which survived the Reformation, England being probably the only European 
Protestant country where such a feat proved to be possible, appears to be 
particularly interesting. Emphasis is placed frequently on the role of such courts 
in the improvement of the sexual mores and religious discipline of the English at 
the end of the sixteenth century and the beginning of the seventeenth century. 
Christopher Marsh draws attention to the fact that the mode of their funct ioning 
ascribed particular signif icance to a popular feel ing of morality and Justice. The 
diocesan prosecutors based themselves on information provided by churchwar-
dens chosen by local communit ies. An analysis of the practice of Church courts 
indicates that, f rom the point of v iew of the parish, they comprised a permanent 
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and authoritative auxi l iary tool used for the retention of social harmony during a 
turbulent period. 

Material for ref lections about the balance between cont inuum and change 
was provided also by analyses of testament creeds and charity bequeaths, as well 
as popular publ icat ions on religious themes. 

The problem of magic, spells and wondrous events simply had to appear in 
the book under examinat ion. The author represents the stand that the Reforma-
tion severed bonds between religion and magic. An accelerated erosion of folk 
superstit ion led to chaos in the world of supernatural imagery, a process which, 
in turn, became one of the reasons for witch hunts (which in England remained 
rather moderate in comparison with Scotland or Germany). The signif icance of 
magic was seriously curtailed. Quite possibly, Protestant piety satisfied the 
popular need for the spectacular and the magical by the rather universal doctrine 
of Providence, whose popular version concentrated on a wil l ing deciphering of 
divine signs in unusual events. 

The chapter on Layfolk beyond the Church (pp. 155-196) concerns all those 
people who sought spiritual fulf i l lment outside the official Church. During the 
Catholic period they included the Lollards and early Protestants, and in Reforma-
tion-era England — assorted separatists (Anabaptists, Brownists, the Family of 
Love) and the Catholics. The author describes briefly the number of those groups, 
their geographic distribution in England, social and gender composit ion as well 
as the bases of their doctr ines and manner of behaviour and conduct in relation 
to the rest of society. He also focuses on the fact that the sects fulfi l led the need 
for fe l lowship to a greater degree than the off icial Church. Furthermore, they 
attracted people of higher religious involvement (this pertains even to Elizabethan 
Catholics). Nonetheless, taking into account the marginal range of the sects, it 
should be noted that the decisive major i ty of people was suff iciently satisfied with 
participation in the off icial cult, even if it changed as frequently as was the case 
in the middle of the century. Obviously, a prime role could have been played by 
coercion and intimidation, but apparently the transformations did not alienate 
the average Engl ishman from the official Church to a degree suff icient for him to 
take radical steps, despite the fact that religious issues awaken hero ic-martyrdom 
attitudes rather easily. 

Mutual relations between the English dissidents and the religious majority 
also provide interesting information about popular religiosity. Naturally, both 
groups remained mutual ly hostile and tried to isolate themselves, but it is possible 
to notice in s ixteenth-century England a certain tolerance towards distinctness; 
albeit not articulated and rather fragile, it was sufficient for the attainment of a 
certain modus convivendi at a local level. The key to its comprehension is to be 
found in the results of studies demonstrat ing that dissident famil ies were much 
less mobile than the remaining Engl ishmen during the sixteenth century. By 
remaining a constant element of a regional community , they were subjected to 
principles of good neighbourly ethics, even if they broke religious ties with their 
neighbours. This fact indicates that in English popular religiosity of the period 
under examinat ion the Christian principle of local social harmony towered over 
the awareness of rel igious dif ferences. 

In the closing chapter: Conclusions: The Compliance Conundrum (pp. 197-
219) the author refers to a recently popular scheme of perceiving the tr iumph of 
the English Reformation as a success of conformism and subordination (cf. R. 
Whit ing, The Blind Devotion of the People, Cambridge 1989). Nonetheless, he 
draws attention to positive premises of this type of behaviour of the major part of 
Engl ish society. Concessions in the domain of religion were the outcome not so 
much of fear, comfort or indif ference. Adaptat ion to the behaviour of others in 
itself comprises a religious principle associated with a popular striving at retaining 
social harmony and an ensuing state of grace. Furthermore, it harmonised with 
the ethical and community-or iented character of the liturgy. 
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On the other hand, obedience towards authority, both royal and parochial, 
was one of the basic deeply embedded duties of the s ixteenth-century man. 
Naturally, there were certain l imits to such obedience, and somet imes confl icts 
f lared. Nonetheless, if state and Church leaders were capable of granting their 
orders a moderate nature and did not apply grievous coercion, then the ensuing 
condit ions made it possible to per form even basic changes. Such a policy, in the 
opinion of the author, was pursued by the major i ty of s ixteenth-century English 
reformers. 

The confession transformation cannot be regarded only f rom the v iewpoint 
of ways for overcoming conservative habits. Certain proposals made by the 
Reformation, such as the use of the Engl ish language in liturgy, communion in 
both kinds, the reduction of the role of the clergy, etc., could have appeared highly 
attractive or, at any rate, not repellent to the simple folk. Moreover, the attitude 
of the people towards religious changes was moulded by f leeting emotions, which 
are diff icult to capture in sources. As a rule, a considerable role is ascribed to 
negative feelings, such as fear and animosity, forgetting that they could have been 
accompanied lay positive emotions: curiosity, excitement or a proclivity towards 
novelties. 

The author proposes a decisively positive assessment of popular religiosity 
in s ixteenth-century England. True, the English people did not need or want the 
Reformat ion, but they accepted it, took an active part in its shaping, and adapted 
it in such a manner that the new creed satisfied the most fundamenta l spiritual 
needs. At the same time, social harmony was retained, generally speaking. Such 
an image appears to be slightly too idyllic, a feature which should be ascribed to 
the author 's zeal in a polemic with pessimistic visions of the religious history of 
England during the sixteenth century. 

The conception of English popular religiosity, as portrayed by Christopher 
Marsh, remains well devised and convincingly presented, despite the fact that the 
descript ion of the equil ibrium between cont inuum and change places slightly 
greater emphasis on the former. Symptoms of continuation in the religious 
behaviour of the English prior to and in the wake of the Reformation, collected by 
the author, possess great value as proof. The overall positive impression is spoilt, 
however, by unnecessary references to dubitable questions, such as the search 
for a cont inuum of the sacrament of confession in the popularity of spiritual 
diaries (which, as the author himself admits, were extremely limited); the same 
holds true for a repetition of the v iew launched by Patricia C r a w f o r d (W o m e n 
and Religion in England 1500-1720. London-New York 1993), maintaining that 
the role of the wife in the Protestant household partially compensated the lost 
inspir ing model of the Virgin Mary, an opinion which the author does not 
comment . 

It is worth stressing that Christopher Marsh succeeded in applying his theory 
for the purposes of interpreting extremely divergent symptoms of popular religio-
sity: f rom liturgy to astrology, and from the outf itt ing of churches to Interpersonal 
relations. The more surprising, therefore, is the almost total omission of the 
enormous part played in religious life by monaster ies (especially in towns) during 
the pre-Reformat ion period. All transformations in this domain must have been 
particularly significant, and it would be interesting for the reader to become 
acquainted with the author 's interpretation. 

The fact that the author concentrated his attention on the social aspect of 
popular religiosity also gives rise to certain critical remarks. Such accusations, 
however, would be incorrect if we were to take into consideration the specif icity 
of historical sources for research concerning social groups which, for all practical 
purposes, were illiterate. More, the approach towards this particular problem, 
preferred by the author, enabled him to operate with concrete facts and to avoid 
excessive theorisation. As a result, the book can be described as a highly 
successful historical monographic study. 
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Finally, the literary merits of the reviewed publication also deserve mention. 
The book is written in a highly engaging manner, and the colourful and lively style 
is embel l ished with astonishing metaphors and careful ly chosen source-material 
quotations. All those elements render the presentation addit ionally attractive, 
without impairing its clarity. 

Tomasz Wiślicz 

Henry P h i l l i p s , Church and Culture in Seventeenth-Century Fran-
ce, Cambridge 1997, Cambridge University Press, 334 pp., bibliog-
raphy, index. 

The history of the Catholic Church in modern France remains constantly one of 
the themes most avidly discussed by researchers. The reason for this tendency 
lies not only in the key role of French civilisation for European history, its variety, 
or the scale of changes to which it was subjected. A considerable part is played 
also by the state of the preservation and availability of the sources and diverse 
historiographic tradition. Tens of assorted studies and dissertations, repre-
senting dif ferently detailed approaches, facilitate embarking upon synthetic 
topics. The work under examination is another attempt at such a broad synthesis. 

At first glance, the title of the book appears to be excessively general, but 
actually it is a fitting reflection of the contents. We are not deal ing with the history 
of the Church or the history of religious culture, but with a cohesive description 
of a widely comprehended culture of seventeenth-century France from the 
viewpoint of the Church as its hegemonous representative. It must be added that 
the titular seventeenth century Is treated rather symbolical ly — as the peak epoch 
of the Counter-Reformat ion and French absolutism, and, at the same time, as a 
period preceding the Enlightenment. The image proposed by the author is almost 
static, and exempli f ies a certain general model of culture and not a detailed 
description of its actual state in the course of the seventeenth century. 

Only the first chapter, entitled The Spaces of Belief (pp. 9-42) , deals with 
religious culture in the strict meaning of the term. Here, the author discusses the 
realisation of the Tridentine reform in relation to the clergy and assorted social 
groups. He considers its meri tum to consist in the introduction into orthodoxy of 
the faith and practices of society as a whole. Including its lowest strata. This task 
was to be served by a properly trained clergy, representing an appropriate moral 
level, and by the attachment to religion on the part of the elites, which provided 
models of conduct. In the opinion of the author, the price paid for success in the 
propagation of devotional practices and the implementat ion of Christian morality 
assumed the form of the alienation of the clergy from the communi ty of the faithful, 
and the identif ication, by the latter, of the Church with the clergy. Paradoxically, 
therefore, the success of the post-Tridentine reform denoted in a longer range the 
turning away from religion of a considerable part of society. 

The second chapter (The Spaces of Representation, pp. 44-75 ) describes 
mutual relations between the Counter-Reformat ion and art, and predominantly 
architecture, the plastic arts and literature. In its capacity as the greatest patron 
(alongside the monarchy) , the Church enjoyed an opportunity for supervising 
themes and manner of depiction. Nonetheless, the artistic taste propagated by it 
was inseparably associated with the universal modes of the epoch, and thus 
control was restricted to issues of the meri tum. In contrast to the plastic arts, 
l iterature was less dependent on patronage, and succumbed to surveil lance to a 
smaller degree. In this case, a great role was played by a suitable intellectual 
mould ing of the creative elites. 

The Church monopoly on education is the topic of the consecutive chapter 
(The Spaces of Education, pp. 76-99). The author draws particular attention to 
parish schools, emphasis ing their wide social range and prime role for re l ig ious-
moral upbringing. On the other hand, he stresses the fact that teaching, which 
a imed at understanding the foundations of the faith, stirred intellectual aspira-
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